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Introduction 
The object of this thesis is to define the political and 
social philosophy of the Roman Catholic Church from the time of 
Leo XIII to the present. In order to accomplish this task, it 
will be necessary to divide this investigation into three parts. 
Part I will define the political philosophy of the Roman 
Catholic Church in theory and practice. This will be followed 
by an analysis of two pertinent Letters of Leo XIII. It will be 
the task of this Part to demonstrate that the political philoso-
phy of the Roman Catholic Church collides with the theory and 
practice of American democracy. 
Part II will present the social philosophy of the Roman 
Catholic Church. This social philosophy will be broken down 
into the fields of Education, Science and the general needs of 
our modern society. It will be the responsibility of this 
Part II to show that the social philosophy of the Roman Catholic 
IChurch . too, constitutes a threat to the democratic constitution-
alism of The United States. 
Part III will constitute the conclusion of this investiga-
tion and will also include more contemporaneous material. 
It is suggested that in order to more fully understand the 
historical background of this nineteenth century, an standard 
history of this period ought to be read since this era. is so 
/inextricably connected with the Rome of Leo XIII and his 
successors; the knowledge of one is contingent upon the other. 
1 
Inasmuch as the encyclicals of Leo XIII, Pius XI and 
~ius XII form the main points of departure in the discussion of 
this problem, a complete list of these letters will be found in 
the appendix. These are ecclesiastically- approved '.versions o:f 
the Papal originals. These letters are included in this in-
vestigation to f'ul:t'ull the obvious requirement o:f academic 
responsibility, and also because these letters can be used as 
convenient checks in the case of' those who rightfully wish to 
test the accuracy of some or all the assertions which this 
investigation will make. 
Since this study is of the opinion that the political and 
social philosophy of the Church of Rome collides sharply with 
the theory and practice of democracy as it is known and prac-
ticed in the United States, and sinee this investigation also 
claims that this assertion can be substantiated by the examina-
tion and study of official Roman Catholic literature, the bulk 
of the reference-material will be drawn from official Roman 
Catholic sources. This approach is purposeful 'because then-; 
the criticism of the Roman Catholic position that the sources 
of this study and others like it are of an unreliable and biased 
origin, cannot be validated. 
Another weighty reason for this particular method is the 
more obvious one: the authoritarianism of Rome comes from her 
official pronouncements; if these are examined and studied, it 
will be plainly seen that what Rome says about democracy and 
what the actual doctrines about the democratic process are in 
2 
,_ 
the unquestionable realities of the papal utterances and the 
opinions of the Church doctors and the Roman Catholic Encyclo-
pedia, are entirely different. 
This investigation does not suggest either plainly o~ by 
indirection that a wholesale persecution of the Roman Catholic 
Church ought to take place on the grounds that it threatens the 
safety and ~uture of The United States. To advocate such would 
be to deny the very philosophy on which this thesis stands. 
What is intended by this study is to show that the rule of Rome 
and the concepts of modern political and social democracy are 
totally incompatible. 
If there are to be changes in the attitudes of Rome (and 
this thesis holds to this possibility by implication) these 
changes will have to come about through the democratic process. 
The like is true in the case of the United States with reference 
to the many efforts of the Roman Catholic Church to obtain 
obvious preferential treatment, particularly in the instance of 
support of parochial schools. It is the opinion of this study 
that such a threat to the democratic process not only in the 
United States but in other areas as well can only be met throu~ 
the use of the enlightened techniques of democratic constitu-
tionalism. 
Part III comprises the conclusion which embodies the ideaf 
already stated, namely: the political and social philosophy of 
the Roman Catholic Church from the time of Leo XIII to the 
present collides sharply with the theory and practice of 
3 
-
American democracy. 
It cannot be over-emphasized that all the Letters in the 
order of their appearance in this study are the official pro-
nouncements of the Roman Catholic Church and that the materiaL: 
cited in the list of annotated readings following the bibliogra-
phy and the bibliography itself are but reflections and refine-
menta of these letters. 
Every effort has been made to present as accurate a pic-
ture of the political and social doctrines of Rome as is 
possible. That the author of this investigation is no longer 
a communicant of the Roman Catholic Church does not minimize 
his obligation to scholarship and objectivity; hence the en-
cyclical letters themselves, with the requisite ecclesiastical 
imprimatur. 
Boston University 
Graduate School, 1950 Armando Garcia Rosa 
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II 
Part I 
The selection of material to support any given proposi-
tion may or may not present any problem depending upon whether 
or not a sufficiently adequate bibliography exists. Even when 
an adequate bibliography be available, there is always the 
II 
J 
I 
problem of seiection and evaluation. In the final analysis, 
must remain the major responsibility of the investigator for ::J 
I 
selection of the source material. 
In this instance, it is obvious that more than ordinary 
reliance is placed on two sources: Char l es c. Marshall's The I . 
. I Roman Catholic Church In The Modern State and Paul Blanshard's 'I 
American Freedom And Catholic Power. It is not that these are Jj 
the only two sources because the literature on this subject is ' 
voluminous. 
The reasons why these two books form the principle points !I 
of departure are the following: 
1. Tn the case of Marshall's book, it is ideally or-
ganized to bring out the specific areas; scientific, social, 
political and philosophical, which, from the American constitu-
tional point of view, collide with the theory and practice of 
I 
!American democracy. 
,, 
This book does not discuss Roman Catholic 
r theology but rather presents in a very clear manner the chief 
areas of conflict between Rome and American constitutional 
II 
II 
democracy. In view of the distinctive treatment of this subjec ~1 , 
a treatment chiefly distinguished by an absence of emotional II 
6 
1an1mus, available documentation, and careful organization, this 
!book by a Charles C. Marshall of the New York Bar forms one of lj 
the basic sources of this investigation. 
2. With respect to Paul Blanshard's book, much the same 
!reasoning prevails here but with this additional observation: 
Paul Blanchard becomes too emotional and far too trivial at many1 
II 
points in his efforts at substantiating some of his accusations 11 
II 
against the Roman Catholic Church. This observation constitutes! 
a serious limitation because such an obvious failing plays 1 
directly into the hands of his Roman Catholic critics who seek I 
I by any means to discredit him {Roman CeJtholic authorities allege: 
I 
that Paul Blanehard is a "r•pegade Catholic"). However, in 
spite of this failing, an outstanding feature of this book is 
that a majority of the documentation is of an official Roman 
Catholic nature. In other words, while Marshall's book criti-
cizes the Roman Catholic Church mostly from outside sources, 
Paul BlanDhard uses the very words of the Church, words and 
ideas taken verbatim from her own sources, to prove the 
hostility of Rome to modern democracy. For this particular 
reason, even if for no other, this vital work of Blanahard is 
also used as a basic source. 
I 
Another factor influenced the selection of these two books,! 
II 
as primary sources: the chronological span of these two texts 
covers approximately the time span of this thesis. In particu- ll 
l1ar, Marshall surveys this controversy from approximately 1870 
!up to the significant presidential election of 1928 in which 
I 
I 
I 
i 
7 
lf lfred E. Smith played so significant a role. Blanehard, on 
bther hand, brings this controversy up to the present time. 
The literature on this subject falls into two distinct 
classes: 
1. those which are thoroughly documented; and, 
2. those which are less adequately validated or in many 
cases, not at all. 
In the cas~ of the documented ones {and the number of 
these is far too small) • the following are listed in the order 
of their excellence: 
a. Our Fathers Faith And Ours, A Comparison Between 
PrOtestantism And ROmanraM, David s. Schaff, n.n. 
G.P. Putnam Ana-Bona, New York & London, Second 
Edition, 1929 (1928) 
I 
b. The Catholic-Protestant Mind, Conrad Henry Moehlman, 
Harper & Bros., New York-anQ London, 1929 
1 e. The Catholic Crisis, George Seldes, Messner, 1939 
1 
d. Will America Become Catholic, John F. Moore, Harper 
~os., New York and London, 1931 I 
I 
I 
e. 'l'he Church, Catholic And Protestant - A Study of 
Differences That Mattir; william Adams~rown, Pn.n., 
D.D., Charles-Ber!bner's Sons, New York and London, 
1935 
II 
I 
f. Separate Church And State Now, Joseph Martin Dawson, I 
Ricliard R. Smith~ew York:-T948 1 
I Wi~!J. respect to that class of books less . do:eumented and 
therefore less reliable and objective, the list is monumental bu~ 
i\ a few of the more ·reliable and well-known ones are: 
I 
.I 
Jl 
II 
i a. Rome Stoops To Conquer (et al.) E. Boyd Barrett 11 ~ought to-oe mentioned here that Mr. Barrett has 
very recently returned to Roman Catholieiam and he ') 
is now living as a Catholic layman in seclusion. I. 
He has also most recently published a book in which 1: 
he explains his religious anabasis. 
b. The Catholic Church Against The Twentieth Century 
Avro Manhattan, London, Watts-& co., 1947 ' 
Vatican And World Politics, Avro Manhattan, Gaer, 
september,-1949 
c. Roman Catholicism And Freedom, Cecil John Cadoux 
Independent Press,~d., Memorial Hall, E.C4, ' 
Fourth Edition, London, 1947 
I 
II 
J 
II 
II 
! 
As far as these of the second classification are concerned, 
II 
they are not entirely without merit but, as in the ease of the j! 
first one(s), they are either too personal, relying too much on I 
the opinion or testimony of the recorder, or, in the instance oil 
I 
Cadoux's book, too philosophical, too ineffectual, and far too 
wanting in responsible documentation. 
To be more specific: Mr. Barrett is far too emotionally 
connected with the subject to be in a position to be factual. 
What damaging accusations he does make are of so personal a 
na~ttre that he can neither prove their authenticity no~ can the 
reader disprove their truthfulness. Mr. Barrett leaves far too 
much to his own authority and leaves one far too many times wit 
the feeling of neither being satisfied with the truth or the 
error of the points Mr. Barrett is trying to make. 
The two Manhattan books are equally of a limited reliabil-
ity because the author does not provide enough documentation. 
1
As a matter or fact, the Book Review of~~~ Times made 
!I that 
j, 
1 o:f the book. 
very observation of too little responsibility for the sweep' 
I One has the feeling, much the same as 1n the case 
1
of Mr. Barrett's books, of wondering just where the author I
'. I 
/secured his facts, and one further wonders about the reliability
1 
9 
!of the material as a whole. One is never quite sure how to 
l 10 
I 
~ 
·evaluate this material, and in 
evidence, one finally tends to 
the absense of more corroberati ve il 
reject these as reliable source \ 
I 
as li 
materials. 
To sum up; these and other books discussed but not used 
sources, were not utilized not because the facts as such were 
being questioned. Rather these sources were rejected because 
their substantiation was either absent or too meagre. This in-
lvestigation ia not afraid of facts, favorable or unfavorable; 
hat it has constantly sought is to have these facts stand -or 
which can be checked. To answer the query that these less 
II 
I! 
documented books are no less valid if the allegations contained 
in these can be :f'ound to be substantiated in other books, the 
only answer which can be given and the most obvious is why not 
use adequately validated sources in the first place. 
each chapter. These notes will indicate additional sources, 
those already discussed, which will parallel the discussions 1n 
the several chapters in Marshall and Blanehard. 
II 
,, 
II 
Chapter I 
On July 19, 18?0, the Vatican Council convened by Pope 
I 
Pius IX adj'ourned leaving in the fundamental law of the Catholic il 
II 
Constitul Church the Constitution Pastor Aeternus, First Dogmatic 
li This document is made up of tion On The Church of Christ. (1) 
1 ----- ---- I' 
an introduction which states the general purpose and four I 
chapters, each of which treats of a particular pronouncement. 
canon: 
II 
Chapter I of this Pastor concludes with the following 
(Canon) If anyone, therefore, shall say that Blessed 
Peter the Apostle was not appointed the Prince of the 
Apostles and the visible head of the whole Church 
Militant, or that the same directly and- immediately 
received from the same our Lord Jesus Christ a· primacy I 
of honour only, and not of true and proper jurisdiction; ' 
I let him be anathema. 
11 
I' Chapter II concludes with this canonical thought: J 
(Canon) If, then, anyone shall say that it is not by the j 
institution of Christ the Lord, or by divine right, that j 
Blessed Peter has a perpetual line of successors in the 
primacy over the universal Church; or that the Roman 
Pontiff is not the successor of Blessed Peter in this 
Primacy; let him be anathema. 
Chapter III of this Pe.ator will form the main focus of 
this discussion about the Church because an analysis of this and
1
l 
other chapters will indicate the following conclusion: this I 
I 
I 
I 
I 
~astor, for the purposes of this investigation, may be con-
lsidered at least one source of the political power which the 
!church arrogates for itself. This assertion will justify itself!/ 
-I 
as this discussion proceeds. 
Chapter III declares that: 
Hence We teach and declare that by the appointment of 
our Lord the Roman Church possesses a sovereignty of 
ordinary power over all other Churches, and that this 
power of jurisdiction of the Roman pontiff, which is 
truly episcopal, is immediate; to which all, of what-
soever rite and dignity, both pastors and faithful, 
both individually and collectively, are bound, by their 
duty of hierarchical subordination and true obedience, 
to submit, not only in matters which belong to faith 
and morals, but also in those that appertain to the 
discipline and government of the Church throughout the 
world; so that the Church of Christ may be one flock 
under one supreme pastor, through the preservation of 
unity, with the Roman pontiff. This is the teaching 
of Catholic truth, from which no one can deviate without 
loss of faith and of salvation. 
The third paragraph of this same chapter asserts that 
lpower of the Supreme Pontiff is not to the prejudice of the 
,, 
II 
I 
of the Bishops and lesser echelons of authority, but rather tha~~ 
,, 
constitutes the protection and the strength of the 11 
,i 
I 
this power I Church, 
12 
r 
,I 
The fourth paragraph states that the Pope enjoys dire.ct 
and free communication in governing the universal Church with 
Chapter IV of this Pastor states that the Pope, as the 
lj successor to Peter, is infallible wh,en he, the Pope, teaches 
!! cathedra, that is, when he speaks on matters of faith and 
II 
morals, as well as in connection with problems of the disc iplinE41 
1: 
,I 
II 
13 
I of the Cnurch. He, the Pope, cannot err because Christ 
promised Peter, in Matthew 16:18, that such would not occur. 
Since all the popes have descended from Peter, this promise in 
'I 
I' Matthew applies also to the present pope and to all future IJ 
"Popes. This chapter continues with statements based on previou~ 
Church councils that Christ promised to found a Church with 
and 
Peter as the first head, (5) that, consequently: 
the Roman Catholic Church enjoys supreme and full 
primacy and princedom over the whole Catholic Church, 
(6) 
and that, lastly, 
The Roman Pontiff is the true Vicar of Christ, and the 
head of the whole Church and the father and teacher of 
all Christians. {?) 
This chapter continues with several assertions, all based on 
previously valid Church sources, that bishops, singly and in 
synod may indicate to the pontiff dangers which threaten the 
Faith, that a pope may, by summoning synods and councils, take 
I 
I 
I 
such action as is needed to repair any damage done to the Faith ! 
and that the holy Doctors have asserted that the See of Peter 
must remain inviolable if It is to continue to be the reposi-
tory of Faith, according to the promise made by Christ. It is 
here that the doctrine of Papal Infallibility is defined: (8) 
Therefore, faithfully adhering to the traditiqn re-
ceived from the beginning of the Christian faith, for 
the glory of God our Saviour, the exaltation of the 
Catholic religion, and the salvation of Christian 
people, with the approval of the sacred council, we 
teach and define that it is a dogma divinely revealed: 
that the Roman Pontiff, when he speaks ex cathedra, 
that is, when, in discharge of the office of pastor II 
and teacher of all Christians, by virtue of his supreme 
II 
14 
I - Apostolic authority, he defines a doctrine regarding 
faith or morals to be held by the universal Church is 
' , by the divine assistance promised to him in Blessed 
Peter, possessed of that infallibility with which the 
divine Redeemer willed that His Church should be en-
dowed in defining doctrine regarding faith or morals; 
and that, therefore, such definitions of the Roman 
pontiff are of themselves, and not from the consent of 
the Church irreformable.(9)-------------
~is anyone---which may God avert!---presume to con-
tradict this our definition, let him be anathema. 
Before beginning a critical analysis of this document and l 
its ramifications with respect to the theory and practice of I 
American democracy, it is thought best to first to posit 
several definitions, all from the Roman Catholic frame of 
reference, of terms which are to be found in this Pastor. This II 
is necessary because, unless the Catholic ·sense of these defi-
nitions be understood the impact caused by the collision of 
Roman Catholic political philosophy will be lost. 
The first of these is "ordinary jurisdiction" which is 
defined by Catholic authority as (10) 
Ordinary jurisdiction is one which is exercised by the 
holder, not by reason of any delegation, but by virtue 
of the orr!ce-wliich lie-nimse1f holds ••• Jurisdicti~n is 
immediate when its possessor stands iri direct relation 
to those with whose oversight he is charged. 
Another one, that of "supremacy" is reaffir.med in the 
Code of Canon Law, promulgated by Benedict XV in his Bull, 
I 
Providentissima Mater Ecclesia, May 2?, 1917, and also ex-
1 . 
1 plained by the Reverend Doctor s. Woywod 's treatise, A Practi- ' 
I I cal Commentary~~ Code Of Canon~' vol.I , p. 85 (Cannn 
218). This dual r~le of •supremacy' and 'infallibility' is 
further explained by Cardinal Merry del Val in his The Truth 
15 
========~================-=-=~-·========================================*======== 
, 2f Papal Claims, that both terms are practically the same, and 
that if 'supremacy' be accepted, the acceptance of 'infallibil-1
1 
He says: (11) j ity' logically follows. 
I 
Had anyone the right to say that the Pope, who, by i 
virtue of his supremacy, is the ultimate court of 1 
appeal in matters of faith, is mistaken, that person 
would also have the right to disobey him, and this I 
right to disobey him would put an end to the supremacy. I 
The docttine of infallibility is defined by this same 
cardinal as claiming for the Holy Father freedom from error 
only when he · speaks as head of the Holy Church in matters of 
faith and morals. This infallibility does not apply to per-
sonal peccability or to the pontiff's competence or opinions 
I 
outside his jurisdiction which is ~hat of maintaining inviolate ! 
. I 
the Faith of Christ as revealed to Peter and the Apostles and II 
passed down to successive popes through the Primacy of Peter. 
Morality is defined by the Catholic Encyclopedia as: 
••• human conduct in so far as 
to the ideal of what is right 
governing our free actions is 
it is freely subordinated 
and fitting. This ideal 1 
common to the race. (12) I 
I Ethics is defined as 
••• the science of the moral rectitude of human acts in ~~~ 
accordance with the first principles of natural 
reason. (13) I 
Now that a few basic definitions have been indicated, the 1 
remaining task will be to orient the philosophy as round in I 
this Pastor to the concepts of American democracy as indicated 1 
1 in the Constitution and in the writings of leaders in the 
development of American political thought. 
To begin with, the acceptance of this Constitution is 
16 
binding. Thus Papal Constitutions are: I 
I 
ordinations issued by the Roman pontiffs and binding 1 
those for whom they are issued, whether they be fo:r;- 11 
all the faithful or~for special classes or individuals. ~ 
the "6inding force of pontifical constitutions, even lj 
without the acceptance of the Church, is beyond .
1 question. {14) I
'I I, 
Thus speaks the Catholic Encyclopedia. It will be noticed that l 
nothing new is proposed in this Constitution; what is enunciate~, 
to all intents and purposes, is the sum and substance of all II 
previous doctrines, if the words 'in accordance with the ancien~ 
I 
I 
and constant faith of the universal Church' are to be taken on 
1
, 
their face value. The very provision that this Constitution ~~ 
cannot be questioned and must be accepted ia indicative of the 
extreme authoritarian character of this Pastor, as well as the 
previoUs papal citations on which this Pastor is based. 
This Constitution must be accepted, not by reason of the 
fact that it comes from a source of authority which derives itsl 
powers from the consent of the governed, but solely from the 
fact that its author being the Pope, and being free from error 
in matters of faith and morals, so wills it. Since there is 
no appeal from the decision(s) of a pontiff, as has been 
previously been demonstrated, and since he is accountable to 
one, and since his power of supremacy and infallibility is 
coterminous with himself---that is, since his supremacy comes 
out of the very nature of his office, such a pronouncement is 
necessarily authoritarian. It does not take into account 
differences of opinion and extenuating circumstances, nor does 
i( 
it recognize the element of the impact of cultural changes and ~ 
17 
the inherent instability of mores. 
In Chapter IV is found the definition of Infallibility. 
Now, this doctrine of infallibility is a theological concep-
tion in that it claims for the pope immunity from error while 
speaking as head of the Church on matters of faith and morals. ! 
To this doctrine is subtlely added the doctrine of supremacy 1i 
jl 
which claims for the pontiff supreme authority in those matterJ 
concerning faith and morals not covered by infallibility. The 
Pastor clearly states that what the pope teaches under infalli ;l 
bility and also under supremacy must be accepted. ~ To justify 
this state of affairs, Cardinal Merry del Val in his same book, 
The Truth of Papal Claims, claims that, as the Supreme Court 
- -
of the United States is final in all questions of law, so is 
the Pope, too, final in all questions of law (faith and 
morals). 
This analogy is not only poor but extremely naive. The 
Supreme Court of the United States is composed of jurists who 
are appointed by an executive, with the advice and consent of 
the Senate, who is himself elected by the population through 
proper channels. In other words, even i:f our highest judicial 
authority from which there is no appeal be at the top of our 
governmental pyramid, the authorization :for the very existence II 
of this authority comes from the bottom o:f this same pyramid, 1
1 
the electorate. The Pope, on the other hand, is responsible 
to no one, he is his own law and makes it as he sees fit. He 
cannot be removed, censured or criticized. 
I 
18 
Charles c. Marshall, in his authoritative book makes an 
excellent point with reference to papal infallibility and 
supremacy when he says: 
Latin theology keeps the dogma of infallibility within 
the realm of the unknown---' ••• in the twilight until 
wanted in the glare~ 1 Thf}. pope is speaking infallibly 
if he is speaking ex cathedra, and. he is speaking ~x 
cathedra when he is-speaking as Pastor Aeternus witn 
the Intention of teaching infalllb!e truth. If his 
utterance does not expressly declare itself as in-
fallible the infallible intent may be gathered from the 
matter or from the occasion of the utterance (C.E., 
vol. vii, p. ?96 b, c.). Thus, referring to certain 
teaching 1n the Bull Unam Sanctam, of Pope Bonivace VII 
and its status in matrer-it lrifallibility, the Catholic 
Encyclopedia (vol. xii, P. 266c) says: '~This declara-
tion, even if it be not one of those port_ions of the 
Bull in which the pope is defining a point of faith 
(i.e., defining infallibility) '~is so clearly connecte · 
with the parts expressly stated to possess such 
charactter that it is held by theologians to be . theo-
logically certain ••• "' (15) 
In other words, anything that the Pope may say as the 
official head of the Church must be accepted even if what is 
being said or a part of it be not an essential part of that 
which the Pope is defining as infallible. This is explained on 
the grounds that the words 'faith' and 'morals' are never 
specifically defined and delimited. Consequently, even the 
most ordinary dialectical skill can bring almost any activity 
under the heading of either. A good example of this manner of 
thinking is from Cardinal H. E. Manning, who said: 
Now I may be asked, why should the Holy Father touch 
on any matter of politics at all? For this plain 
reason; because politics are a part of morals. What 
the moral law of the Ten Commandments is to the in-
dividual, politics are to saciety. Politics are nothing 
more than the morals of society---the collective moral- 11 
ity of Christian men united together under social law •• ~ 
Politics are morals on the widest scale. (16) II 
19 
Here is what the Catholic Encyclopedia has to say with 
reference to morality and religion: (1?) 
The Church has ever affirmed that the two are essential 
1;. connected, and that apart from religion the ob-
servance of the moral law is impossible. 
It is obvious here that the Catholic Church is using 
'religion' and 'morality' in its own very restricted sense. 
Who defines the content of religion and who delimits the mean-
ing of moral law? 
Again the Catholic Encyclopedia speaks~ (18) 
Faith and morals in a very special sense are the domain 
of the Church; within their limits she must have in-
dependent, sovereign power and be able to discharge 
autonomously her most sacred duties. 
It is significant that in the above statement the extent 
of • limi ta' can mean what the Church wi;shes it to mean. Where 
does .the 'limit' of the Church 'a competency end with regard to 
;t.;aith and morals, when the sense of these words and their mean-
ing is constantly subjected to adaptatiQn to the a ituation as 
the Church sees it at any given moment? 
J"uat before the adoption of the Pastor Aeternua, Lord 
Acton had this to say about this document: (19) 
It makes civil legislation on all points of contact, 
marriage, education, clerical immunities, mortmain, 
even on many questions of taxation and Common Law, 
subject to the legislation of the Church, which would 
be simply the arbitrary will of the Pope. Most 
assuredly no man accepting such a code could be a 
loyal subject or fit for the enjoyment of political 
privilege. 
It j,s clear that the implications of this Pastor are dis-
turbing. The Pastor affirms the supremacy of the Church over 
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the State in matters resulting from a penumbra of both institu-
tions. The claims of this document are made in perpetuity and 
apply to all Churches for all time, despite the fact that for 
many years the Eastern Church and some of the Western Church 
repudiated this very assertion. The Pastor further claims that 
its doctrinal pronouncements are 'in accordance with the ancien 
I 
and constant faith of the universal Church" (20) yet this was 1 
repudiated by parts of Christendom and also by some prominent 
theologians. The Reverend Doctor J.J.I. von D8llinger was ex-
communicated for denying this assertion (21); Lord Acton denied 
it but was not excommunicated because Pius IX did not quite 
dare: Lord Acton was far too prominent a Catholic and equally 
superior as a scholar to be bludgeoned into sophomoric accept-
8nCe of that which appeared to him as impossible of acceptance. 
Even the good and famous Card.inal Gasquet admitted that Lord 
Acton was '"the most erudite mafbn of his day." t (22) 
Now it is clear that these eminent churchmen, living at 
the time of the Pastor, did not recognize the doctrinal pro~ 
nouncements of this document as in accordance with the ancient 
faith. Obviously those who lived before the promulgation of 
this document could not have know it, so this document becomes, 
necessarily so, retroactive in its command and submission. Th 
Pastor makes it binding on faith that these doctrines, even if 
not infall~ble, were made under the authority of supremacy and, 
therefore, have the force of infallibility. Lord Acton ex-
pressed this thought very clearly when he said: 
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••• catholics will be bound, not only by the will of 
future Popes, but by that of former Popes, so far as it 
had been solemnly declared. They will not be at 
liberty to reject the deposing power, or the system of 
the Inquisition, or any other criminal practice or idea 
which has been established under penalty of excommuni-
cation. (2~) 
Lord Acton further substantiates in his Correspondence 
that Pope Pius V approved of the plan to mur.der Queen Elizabeth 
(24); that Pius V declared '"that he was willing to spare a 
culprit guilty of a hundred murders rather than a single 
notorious heretic"'25); that the same Pius V assured the king 
of France that the lives of the Huguenots should not be spared 
because of their offenses against God (26); that Gregory XIII, 
when informed about the Massacre of Saint Bartholemew, ordered 
a jubilee in thanks to God that He might give the king of Frane 
aid and strength in continuing his work, (2'7); and that Urban I I 
claimed that '"the killing of excommunicated persons no murder 
if done from religious zeal only."' (28) Whether or not Lord 
Acton submitted ex animo to the Pastor is a question which only 
Lord Acton himself knew. He may have accepted them pro forma 
as Cardinal Gasquet points out but the Cardinal is extremely 
selective in his letters because the material quoted above does 
not appear in Cardinal Gasquet's compilation of 'facts' designe , 
to prove that Lord Acton accepted the Pastor in the totality 
with which was required of its acceptance. (29) 
Perhaps the final touch of authoritarianism in connection 
with the primacy of the Pope is to be found in a serm:m de-
livered by Cardinal Manning at the Pro-cathedral of Kensington 
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1n 1868, where the Cardinal r.epresents the pope as saying the 
following: ( 30) 
I say I am liberated from all civil subjection; that 
my Lord made me the subject of no one on earth, king 
or otherwise; that in His right I am sovereign. I 
acknowledge no civil superior; I am the subject of no 
prince; and I claim more than this: I claim to be the 
supreme judge on earth, and director of the consciences 
of men---of the' peasant that tills the field, and the 
prince that . sits on _ the throne---of the household that 
lives in the shade of privacy, and the legislature that 
makes laws for kingdoms. I am the sole last supreme 
judge on earth of what is right and wrong. Your 
progress is departure from Christian civilization; in 
that path you may have many companions, but me you will 
not find. 
Even the wost unsophisticate can see the danger of com-
plete authoritarianism in this frank and unabashed statement. 
It will now be the task of this chapter to examine in 
detail the philosophy of this Pastor and to determine whether 
or not the thoughts contamed therein are compatible to estab-
lished American political doctrine. 
The one dominant theme in this Pastor is the concept of 
sovereignty but in the Roman Catholic sense, obviously. Now 
this sovereignty is losing much of ita terror and significance 
especially when it is considered that, in the light of contemp-
orary socio-political events, there is little evidence that 
absolute sovereignty exists. While it may be true that such a 
concept may still play a part in the politics of today, the 
trend seems to be in the direction of de-emphasizing thi3 claim 
and re-emphasizing cooperation and mutual association. However I 
this concept of sovereignty is still of paramount importance to 
the thinking of the Roman Catholic Church. In fact, it is this 
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concept which appears to be the foundation-stone of the whole 
political structure of the Church. 
Before this theory of sovereignty in the Roman sense can 
be discussed, there first must be an understanding of just ex-
actly what this concept means from the strictly secular sense. 
One definition of this term, conceeded to be one of the most 
concise is that of President Lincoln who said that sovereignty 
was a '"political community wit~out a political superior."' (~1 1 
This concept is further defined by the Century Dictd!onary. 
It is essential_to the modern conception of sovereignty 
that it should be exclusive of any other human superior 
authority, should be wielded by a determinate person or 
organizati.on of per a ons, and should be on the whole 
habitually obeyed by the bulk of the community. (32) 
-
This concept is also defined by Dunning "as the supreme and 
supereminent power of doing what pertains to the spiritual and 
bodily welfare of the members of the State." (bb) Now in the 
case of the United States, the State is sovereign in the sense 
that its controlling power is vested in "the Civic Primacy of 
its People---from which the government is derived and by the 
consent of which its authority exists." (~4) There is no other 
power above thiS CiViC SOVereignty and any other power, spiritu 
a1 or secular, which would arrogate for itself this same · 
sovereignty must, perforce, collide with the sovereignty of the 
State. 
On the other hand, the Catholic position with regard to 
this problem is this: Roman sovereignty, too, is characterized 
by a government but i:ts powers are not derived :from its members 
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nor does this sovereignty rule by virtue o~ the consent of its 
members. It amounts to a sovereignty by Divine right; it 
arrogates ~or itself not only the rights of a church Qommunity 
1 
I 
but also rights~ a political community. When the modern demo- ' 
cratic state claims for itself the same political rights which 
the sovereignty of the Church equally claims, serious clashes 
inevitably result. The prime difference between these two 
claims is that one derives its power from those whom it governs, 
I 
and the other governs by powers which it claims are conferred o 
it by God and to ,which God it alone is responsible. The clash 
is obvious especially when it occurs in a country such as the 
United States which has a tradition of sel~-government and 
civic initiative. 
To return to the Pastor and to compare the concept of 
sovereignties will constitute the remaining task of this 
chapter. 
In the formal decree of the Pastor Aeternus is found· the 
brass concept of Roman Catholic sovereignty which claims for 
itself as represented by the Pope, and to which all members owe 
allegiance in matters o~ faith and morals and to the government 
of the Church throughout the world. under the pain of loss· o~ 
salvation. Conscience and prior allegiance to the State are 
t-he .. 
not accepted, and while th·iS is mentioned in"Roman doctrine of 
the supremacy of conscience, yet the Pastor clearly states that 
5 
to d~bey will result in eternal damnation. To all intents and 
purposes, the r8le and the ' dignity of the human conscience, so l 
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important a base of our political thinking, is completely 
ignored. This is very clearly expressed by Marshall when he 
says: 
Under such conditions the power to exercise the in-
dividual conscience is obviously paralyzed, and the 
sovereignty of the Church is in no real sense quali-
fied by the freedom of the individual conscience. 
Further, it is a sovereignty, in the belief of its 
members, superior to the State in matters belonging 
to morals if there .is a conflict between the Church 
and the State. (35) 
This Catholic position with respect to sovereignty had 
its beginnings in the Medievalism of old. In theory, at least, 
in the Middle Ages, the Church and State were coterminous; one 
was a prerequisite for the other and one aided and abetted the 
other. This notion came about as a result of the idea of unity 
resulting when a state declared itself "Christian" state. The 
unity was more apparent when this "Christian" state functioned 
through two Christian rulers, the Catholic ruler and the Pope. 
J. N. Feggis has an interesting observation with regard to this 
union of Church and State when he says: 
'The Holy Roman Empire, however shadowy its power, was, 
so long as men made it an aim to ,work for, a testimony 
to the most important characteristic of political 
thought till the close of the seventeenth century---the 
belief in the intima~e connection of politics and 
religion. The ideal of the ~mpire, with Christ as its 
King and HiS two vicegerents upon earth, was that of a 
theocracy. This is the explanation of the otherwise 
strange fact, that men should ever have believed in so 
unworkable a theory, as that of two equal heads of the 
State. Christ is the real head of the Empire, and Pope 
and Emperor are both conceived rather as executors armec 
from above with administrati~e ~powers than as themselve ~ 
ultimate authorities. 1 (36) I 
However, perhaps a more pointed statement on this problem comes 
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from Lord Bryce, when he said: 
'Both Papacy and Empire rose in an age when the human 
spirit was prostrated before authority and tradition 
. ' when the exercise of private JUdgment was impossible 
to most and sinful to all. Those who believed the 
miracles recorded in the Acta Sanctorum, and did not 
question the Psuedo-Isidorian decretals, might well 
recognize as ordained of God the twofold authority of 
Rome, founded, as it seemed to be, on so many texts of 
Scripture, and confirmed by five centuries of undis-
puted possession. Both sanctioned and satisfied the 
passion of the Middle Ages for Unity.' {3?) 
This theory of the coterminosity of these two powers was 
known as the theory of the Two Powers under one State. The 
trouble arose when these tW'a powers collided in matters which 
affected both of these powers, matters which arose because of 
the essential twofold nature of man, physical and moral, tempo-
ral and spiritual. This claim of the superiority of the 
Spiritual power over the temporal based on the belief that the 
prime purpose and end of One is on a far higher level o~ im-
portance than the other, reached its zenith in the person of one 
Pope Boniface VIII who, in 1302, declared in his Bull Unam 
Sanctam, and which the Catholic Encyclopedia sums up, as follows: 
I (38) 
'(1) Under the control of the (Roman) Church are two 
swords, that is two powers, the expression re-
ferring to the medieval theory of the two swords, 
the spiritual and the secular ••• 
(2) Both swords are in the power of the (Roman) 'Church 
the spiritual is wielded in the ~oman) Church by 
the hand of the clergy; the secular is to be em-
ployed for the {Roman) Church by the hand of the 
civil authority, but under the direction of the 
spiritual power. 
2? 
(3) The one sword must be subordinated to the other; 
the earthly power must submit to the spiritual 
authority, as this has precedence of the secular 
I' 
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on account of its greatness and sublimity; for the 
spiritual power has the right to establish and 
guide the secular power, and also to judge it when
1 it does not act rightly. When, however, the earth 
ly power goes astray, it is judged by the spiritua I 
power; a lower spiritual power is judged by a 
higher, the highest spirit~al power is judged by 
God. 
(4} This authority, although granted to man, and ex-
ercised by man, is not a human ~uthority, but 
rather a Divine one, granted to Peter by Divine 
commission and confirmed in him and his successors 
Consequently, whoever opposes this power ordained 
of God opposes the law of God ••• 'Now, therefore, 
we declare, say, determine and pronounce that for 
every human creature it is necessary for salvation 
to be subject to the authority of the Roman 
pontiff.' 
Obviously, this unlimited sovereignty as alleged by 
catholic doct~ine presumes, and logically so if' the initial 
premises are accepted, that coersion can and will be used to 
enforce this dogma. That force, -physical force- :.1he.s ,;.been used 
can be demonstrated and even today it is taught: 
The question has been raised whether it be lawful for 
the (Roman} Church , not merely to sentence a delinquent 
to physical penalties, but itself to inflict these 
penalties. As to this, it is sufficient to note that 
the right of the (Roman) Church to invoke the aid of 
the civil power to execute· her sentences is expressly 
asserted by Boniface VIII in the Bull~ Sanctam. ( ~9) 
The qualification, with reference to this terrifying statement, 
and the defence most used for those who would question this 
statement is that such would only apply to a country which is 
completely Roman Catholic 1n spirit. While that may be true, 
what is being discussed 1s the fallaciousness of a theory and 
not the practicability of its application. The application 
would follow just as soon as there appeared on the scene 
sufficient power to implement it. 
Even the Angelic Doctor Saint Thomas Aquinas taugb,t that: 
1 
••• The Church no longer hoping for his conversion, 
looks to the salvation of others, by excommunicating 
him and separating him from the Church, and furthermore 
delivers him to the secular tribunal to be exterminated 
thereby from the world by death.' {40) 
Here is a crass example of the Church securing for itself the 
sovereign right of shedding blood in the case of those who 
would dare disagree with her dicta. 
I 
' 
I 
I 
I 
However, it is interesting to note just exactly what the 1 
Catholic Encyclopedia has to say on this aa:me subject eoncernin 
the Church-s right in using force in maintaining her doctrinal 
supremacy: { 41) 
' ••• . present-day legislation (of the Roman Catholic 
Church) against hersy has lost nothing of its ancient 
severity; but the penalties on heretics are now only 
of the spiritual order; all other punishments which 
require the intervention of the secular arm have fallen 
into abeyance.' 
It is interesting to note, as Marshall points out, that the 
word 'abeyance' is used instead of 'abolished' or some other 
word which would indicate that such reliance of the secular arm 
was no longer a.pproved. Instead, is found a word, which, ac-
cording to the Century Dictionary, is defined as a "state of 
suspended action or existence, or temporary inactivety." Again 
reference is made to the theory of the Two Powers; it is not 
only a question of the Church's arrogating to itself complete 
temporal as well as spiritual power in a nation which is pre-
dominantly Catholic, it is also the question that to the Church 
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these are objective and inherent rights and, in the ease wherei , 
a nation is not essentially Catholic, the Church will assume 
this power position just as soon as it secures for itself the 
position of a religious majority. 
In order that the question of the modern applicability of 
this assertion of the Church might be parried, note should be 
taken of what the manual of instruction used by the Brothers of 
the Christian Schools has to say: (42) 
1211. Which are the temporal penalties that the Pope ma~ 
inflict? Public penances, fines, exile, detentio~, 
etc. 
212. Which are the marks of the Pope's power in the 
(Roman) Church? 
The Pope's power is: A p·aenary power. In things 
of ecclesiastical right, there is nothing that 
the Pope may not do when necessity demands it; 
2nd. A supreme power. The Pope has no superior I 
here below; he is subject to God alone; . 
3rd. A Universal power, extending to all, pastors 
and faithful; I 
4th. An ordinar~ power, that is, a power inheren 
in the very dign ty of Sovereign Pontiff, and not 
an accidental power derived by delegation or com-
mission; 
5th. An immediate power, which he may exercise 
over all, either in his own person directly, or 
through delegates appointed by him. 1 ( cf. Pastor, 
chapter iii) 
-
Particular attention should be paid to the fourth state-
ment in the above quotation. It will be seen that at once ther 
is a hopeless struggle between the theory and practice of 
American democracy which posits as its main thesis that, what 
ever may have been the genesis of the State as a concept, our 
own state is nothing more than the sum of the powers allocated 
to it by those who comprise it and who give it form~ If the 
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above conception were adopted, (and there is sound reason to 
believe that such is the intention of the Church) obviously 
this and any other government which has for its aetive.ting 
existence. 
This Roman claim of sovereignty has been a consistent 
doctrine, and has enjoyed the patronage of the Church's highest 
authorities. (43) It will be shown later that this same doe-
trine is as applicable today as it was in 1250 when Pope 
Innocent IV said that not only did Christ establish a pontifiea 
but also a royal sovereignty (14); in addition, this doctrine 
is found in the Pastor when it says that 1We teach and declare 
that by the appointment of our Lord the Roman Church possesses 
a sovereignty'; Leo XIII in his Immortale Dei (1885) says that 
'The Almighty has appointed the charge of the human race betweer 
two powers, the ecclesiastical and the civil, the one being set 
over divine, the other over human beings. Each in its kind is 
supreme ••• • Leo XIII continues this line of thinking in his 
Letter Sapientiae Christianae, on t~e Chief Duties of Christian~ 
as Citizens. ( 1890) , when he says: ( 44) 
But the supreme teacher in the Church is the Roman 
Pontiff. Union of minds, therefore, requires, together 
with a per~eet aeeord in the one faith, complete sub~ 
mission and obedience of will to the -Church and to the 
Roman Pontiff, as to God Himself. This obedience 
should, however, be perfect, because it is enjoined by 
faith 1tself, and has this in common with faith, that it 
cannot be given in shreds;---nay, were it not absolute 
and perfect in every particular, it might wear the name 
of obedience, but its essence would disappear. 
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that: 
The Holy See has always condemned those who have taught 
••• coercive jurisdiction of every kind belongs to the 
civil power alone, and sought to restrict the Church 
to the use of moral means ••• 
The Roman Church has consistently taught that it has: (45 
I 
received from God power, not merely to direct by counse 1 
and persuasion, but further to command by laws, and to 1 
coerce and compel the delinquent and contumacious by 
external and salutary penalties ••• 
This Church also claims that: (it) (46) 
• ••• is not dependent on the perm iss ion of the State for 
her existence, but holds her charter from God.' 
• ••• there is a fallacy in the assertion that the Church 
is a spiritual society; it is spiritual as regards the 
ultimate end to which all its activities are directed, 
but not as regards its present constitution not as re-
gards the means at its disposal. (4?) 
So much for the official pronouncements of the Roman 
C~tholic Church on the subject and definition of sovereignty. 
Obviously there can be no limit to this power of the Pope be-
cause he is the judge of his own pronouncements. The Pope is 
not limited by tradition, nor is he necessarily limited by the 
law of' nature or the dicta of the Fathers because it is con-
tained in the Pastor the provision that: (46) 
i 
'the existence of tradition has nothing to do with 
evidence, and that objections taken from history are 
not valid when contradicted by ecclesiastical decrees. 
Authority must conquer history.' 
Marshall sums up this whole problem when he says: (49) 
I 
my this sovereignty the Church of Rome is distinguished 
:from other churches. lJ.1he latter impart their instruc-
tion to members as opinion. The instruction of: the 
Pope is imparted to Roman Catholics as law, according 
1 to an article of faith. The instruction in the one cas 
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is human opinion; in the other it is sovereign and 
divine law de fide. Herein is the point of eonfliet 
between the~oman-Church and the modern State; in the 
Roman Church, absolute monarchy de fide, the mind and 
the will of one; in the State, democracy, a synthesis 
of free wills, government by the consent of the 
governed, with the right of ultimate appeal to the com-
munity. Thus in the modern State two sovereignties 
exist, that of the State and that of the Roman Church, 
claiming jurisdiction in certain points over the same 
matters. (Here Marshall quotes the noted Catholic 
writer and apologist Hilaire Belloc) 
'The Catholic Church is in its root principle at 
issue with the Civic definition both of freedom 
and of authority. For the purpose of the State, 
religion is either a univeraally admitted system, 
or a matter of individual choice. But by the def 
inition which is the very soul of Cathol!bcism, 
religion must be for the Catholic First, a suprem 
authority superior to any claims of the State ••• ' ' 
(50) 
It is admitted that much time has been spent in delineat-
ing this problem of sovereignty not only from a secular point 
of view but also from the Roman Catholic point of view. The 
reason for this will be more obvious as this investigation un-
folds, but this much can be said: all that will be said in the 
remaining chapters of this investigation cannot be clearly unde -
stood unless the historicity of this Catholic problem of 
sovereignty, and its place in modern Roman Catholic political 
thought be understood. If the case for Catholicism has over-
shadowed that of Democracy as known and practiced in the United 
States, it is because of the format of this Part. The defence 
of the democratic concept will follow upon the analysis of Leo' 
two Letters, using them as points of departure. 
A word of caution is felt necessary here: It is not in-
tended to give American Democracy any degree of pontifical 
certainty or infallibility just because it is being used as a 
basis of comparison to Roman politics and sociology. It is to I 
be understood that the practices of Roman Catholicism collide I 
with any type of government which bases its genesist whole or ir 
part, on the consent of the governed. Therefore, let it be I 
understood that this investigation is not inferentially at leasu 
imputing to Democracy, in the only form under which it has seen l 
Democracy operate but not necessarily the only form in which it j 
(Democracy) can work, the very authoritarianism for which the 
Roman Catholic Church is being tasked. 
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Chapter II 
Before beginning a detailed analysis of this vary im-
portant Encyclical Letter of Lao XIII, it is felt necessary 
first to introduce some clarification of the doctrinal position 
of this and other Letters. At the outset, the Reverend Dr. Joh 
A. Ryan wrote the following statement with reference to the 
relevance of this Letter: 
I 
The most authoritative doctrine that we possess regard-
ing the nature, authority, and object of the State, and 
the relations that should subsist between the State and 
the Church. (1) 
It will now be necessary to appraise exactly what the Catholic 
Encyclopedia has to say with regard to the authority of 
Encyclical Letters: (2) 
In modern times, usage has confined the term almost ex-
clusively to certain papal documents which differ in 
their technical form f"rom the ordinary style of either 
Bulls or Briers, and which in their superscription are 
explicitly addressed to the patriarchs, primates, arch-
bishops, and bishops of the Universal Church in commun-
ion with the Apostolic See. 
From the nature of the case encyclicals addressed to th 
bishops of the world are generally concerned with matte a 
which affect the welfare of the Church at large. They 
condemn some prevalent form of error, point out dangers 
which threaten faith or morals, exhort the faithful to 
constancy, or prescribe remedies for evils foreseen or 
already existent. 
Although it is only during the last three pontificates 
that ~he most important utterances of the Holy See have 
been given to the world in the shape of encyclicals, 
this form of Apostolic Letter has long been in occasion 
al use. (3) 
As for the binding force of these documents it is 
generally admitted that the mere fact that the pope 
should have given to any of his utterances the form of 
an encyclical does not necessarily constitute it an 
ex cathedra statement and invest it with infallible 
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authority. The degree 1n which the infallible magiste-
rium of the Holy See is committed must be judged from 
the circumstances 1 and from the language used in the particular case. \4) 
It is clear from the above that an Encyclical may be 
issued under the authority of infallibility and that it may ala 
be issued under the cloak of supremacy. In the last analysis, 
any Enclyclical is binding on obedience and acceptance. This 
conclusion is based on an article in America, the well-known 
Catholic journal, which said, with respect to the force of 
Papal Encyclicals, that: 
• ••• a Papal Encyclical invariably demands from Catholic , 
first, respect, in view of the source from which it 
emanates, and next absolute obedience ••• Hence the 
genuine Catholic at once yields respect and obedience.( ) 
much for the doctrinal importance of an Encyclical. 
Since this and other encyclicals can be found 1n the 
Appendix, all references which will be made will refer to the 
original document(s). This is felt necessary because of the 
n~ed of exactitude in quotations. 
1. The long-continued and most bitter war waged agains 
the divine authority of the Church has reached the 
culmination to which it was tending, the common 
danger, namely, of human society, and especially of 
the civil power on which the public safety chiefly 
reposes. 
~. Wherefore, being, by the ·favor of God, entrusted 
with the government of the Catholic Church, and mad 
guardian and interpreter of the doctrines of Christ 
•e judge that it belongs to Our jurisdiction, 
Venerable Brethren, publically to set forth what 
Catholic truth demands of every one in this sphere 
of duty; thus making clear also by what way and by 
what means measures may be taken for the public 
safety in so critical a state of affairs • 
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4. In every association and community of men necessity 
itself compels that some should hold pre-eminence; 
lest society deprived of a prince or head, by which 
it is ruled, should come to dissolution and be pre-
vented from attaining the end for which it was 
created and instibuted. 
5. Indeed, very many men of more recent times, walking 
in the footsteps of those who in a former age 
assumed to themselves the name of philosophers, say 
that all power comes f'rom the people; so that those 
who exercise it in the State do so not as their own 
but as delegated to them by the people, and that by 
this rule, it can be revoked by the will of the ver 
people by whom it was delegated. But from these 
Catholics dissent, who affirm that the right to rul 
is from God, as from a natural and necessary 
principle. 
6. It is of importance, ••• that those who may be placed 
over the State may in certain cases by chosen by th 
will and decision of the multitude, without opposi-
tion to or impugning of the Catholic doctrine. And 
by this choice, in truth, the ruler is designated, 
but the person by whom it is to be exercised is 
determined upon. 
?. There is no question here respecting forma of 
government, for there is no reason why the Church 
should not approve of the chief power being held by 
one man or by more, provided only it be just, and 
that it tend to the common advantage, Wherefore, 
so long as justice be respected, the people are not 
n!naered:from choosing for themselVes that form or-
governmen~ich suits best either the~wn-a!s=­
posltion, or the instit~ns and customs-of ~ir 
ancestors.-r?r--
8. But as regards political power, the Church rightly 
teaches that it comes from God, for it finds this 
clearly testified in the Sacred Scriptures and in 
the monuments of antiquity; besides, no other doc-
trine ean be conceived which is more agreeable to 
reason, or more in accord with the safety of both 
princes and peoples • 
9. In truth, that the source of human power is in God 
the books of the Old Testament in very many places 
clearly establish.(et sq.) 
------- ----- --- - ------------- ·------ ·- --· --- - ----- ----
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10. The Fathers of the Church have taken great care to 
proclaim and propagate this very doctrine in which 
they had been instructed. 'We do not attribute,' 
says St. Augustine, •the power of giving government 
and empires to any but the true God.' (et.sq.) 
11. And indeed nature, or rather God Who is the author 
of nature, wills that man should live in a civil 
society; ••• But now, a society can neither exist nor 
be conceived in which there is no one to govern the 
wills of individuals, in such a way as to make, as 
it were, one will out of many, and to impel them 
rightly and orderly to the common good; therefore 
God has willed that in a divil society there should 
be some to rule the multitude. But no man has in 
himself or of himself the power or-constriin!ng~e 
f'ree wilrorothers byi'etters or-authority of tfiis 
Krna.~is-power reSides solely-in God, the-creitO 
ana-LegiiT[tor of all things; and-rt-rs necessary 
tE:at those who exeFCTse it shOUTir 0:0 it as having 
received it ~ God. (8} - - -
12. Those who believe civil society to have risen from 
the free consent of men, looking for the origin of 
its authority from the same source, say that each 
individual has given up something of his right, and 
that voluntarily every person has put himself into 
the power of the one wan in whose person the whole 
of those rights has been centered. But 1t is a 
grave error not to see, what is manifest, that men, 
as they are not a nomad . race, have been created, 
without their own free will, for a natural communit 
of life. It is plain, moreover, that the agreement 
which they allege is openly a falsehood and a fic-
tion, and that is has no authority to confer on 
political power such great force, dignity, and 
firmness as the safety of the State and the common 
good of the citizens require. 
1~. Whence it will behoove citizens to submit them-
selves and to be obedient to rulers, as to God, not 
so much through fear of punishment, · as through 
respect for their majesty; nor for the aake of 
pleasing, but through conscience, as doing their 
duty • 
14. (Biblical quotations; c. f. original document) 
15. The one only reason which men have not for obeying 
is when anything is demanded of them which is openl 
repugnant to the natural or divine law, f'or it is 
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21. 
equally unlawful to command and to do anything in 
which the law of nature or the will of God is vio-
lated. If, therefore, it should happen to any one 
to be compelledi·;to prefer one or the other, viz., 
to disregard either the commands of God or those of 
rulers, he must obey Jesus Christ, who commands us 
to 'give to Caesar the things that are Caesar • s, and 
to God the things that are God's (Matt.xxii.21), 
(et sq) And yet there is no reason why those who sc 
behave themselves should be accused of refusing 
obedience; for if the will of' rulers is opposed to 
the Will and thelaws O'rl'Jo<r;" ~hay themse Ives exceec 
tfie '60'Undsottne'IFO"wnpower an pervert justice; 
nor can their authoritY ~hen be-varia, which, when 
"£li'ere is ~ JUstice, Is nul!. \9) -
But afterwards, when Christian rulers were at the 
head of States, the Church insisted much more on 
testifying and preaching how much sanctity was in-
herent in the authority of rulers. Hence, when 
people t~ought of princedom, the image of a certain 
sacred majesty would present itself to their minds, 
by which they would be impelled to greater reverencE 
and love of rulers. 
2~. On the other hand, the theories of the body politic 
invented by late writers have already produced grea 
ills amongst men, and it is to be feared that they 
will cause the very greatest disasters to posterity, 
For an unwillingness to attribute the right of rulil g 
~Goa, as Its author-,-is no less than a. wilTingnes1 
to "6'10t Oi:ittlie greatesrsP!enaor Of"Po'Iit_lcal powe1 
and"""tC>destrO'Y"its f'orce. ( lo) Anathey who say thl t 
tn!s:Power depends on the will of the people err in 
opinion first of all: then they place authority on 
too weak and unstable a foundation. For the populal 
passions, incited and goaded on by these opinions, 
will break out more insolently; and, with great har~ 
to the common weal, descent headlong by an easy and 
smooth road to tumults and to open sedition. From 
this heresy there arose in the last century the 
false philosophy---a new right as it is called, and 
a popular authority, together with an unbridled 
license which many regard as the only true liberty. 
Hence we have reached the limit of horrors, to wit, 
Communism, Socialism, Nihilism, hideous deformities 
of the civil society of men and almost its ruin. 
24. It is therefore necessary to seek a higher and more 
reliable reason for obedience, and to say explicitl 
that legal severity cannot be efficacious unless me 
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26. 
are led on by duty, and moved by the salutary fear 
of God. ·But this is what religion can best ask of 
them, religion which by its power enters into the 
souls and bends the very wills of men, causing them 
not only to render obedience to their rulers, but 
also to show their affection and good will, which 
is in every society of men the best guardian of 
safety. 
For this reason the Roman Pontiffs are to be re-
garded as having greatly served the public good, 
for they have ever endeavored to bneak the turbulen 
and restless spirit of innovators, and have often 
warned men of the danger they are to Vivil society. 
To princes and other rulers of the State we have 
offered the protection of religion, and we have ex-
horted the people to make aoundant use of the great 
benefits which the Church supplies. 
All things that are of a civil nature the Church 
acinowledges and-a9ciares to be under ~ power and 
authority ot 'tEe ruler: anainthings tnereof' for-
different rea'SOns the deCISiori belongs both totne 
sacred and to the CIVil power, the Chur~isnes-­
that there snourd be harmony be~en the two so tha . 
!njUrious contests may ~ avoided. (lrr------
So much for the major paragraphs of this Letter. 
It will be seen at the outset that the distillate of this 
Letter will be found in quotation 11. Using this particular 
citation as a point of departure, several questions suggest 
themselves·. 
This paragraph makes the initial assertion that nature 
through God ordained that .man should live in a civil society. 
This dictum is nothing new for Aristole observed that 'man is 
by nature a political animal.' (12) As a matter of fact the 
one characteristic of this Letter and others· like it is the fac 
that political and social pronouncements are made in such a 
manner as to give the impression that the Church was the initia 
author and progenitor of them when , in most cases, the reverse 
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is true: the Church merely reiterates what is already too 
commonly known. The above observation is a ease in point. 
Now there is no question in the mind of any responsible 
political scientist of the necessity of some kind of authority 
in society; as a matter of act society is not possible without 
authority, one cannot be thought of without the~her. The 
question here is not of the necessity of a ruler but rather the 
source and limitations of the power which this ruler must neees 
sarily possess. The question as to whether the power does or 
does not come from God is a classical one bee·ause, obviously, 
such would depend upon one's religious philosophy or lack of it 
To continue the analysis of this paragraph, a comment mus · 
be made on the thought that no man has the right to take for 
himself the right to rule others. What this means is that, if 
a man does rule, he does so from the authority of God and not 
as an inherent right. . Now, if this right resides in God and if' 
God appoints man as temporary custodian of' this right, o~iousl 
God must use some means visible to man that he might receive 
this mandate to··rule. In paragraph 9 is found the unabashed 
statement that the source of' political power comes from God. I 
the catholic Church is the only Church founded by God (1~), the 
the inescapable conclusion follows that all political power (as 
well as spiritual power) comes from God. This conclua~on is 
4t very logical for those who either see and are not disturbed or 
who are blissfully unaware that c9nstantly the Church equates 
God with the Church and the Church with God. The assumption is 
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primarily, that the Church is the official foundation of God. 
That there may be an honest difference of opinion in this matte , 
the Church does not allow. Further citations will bear out 
this assertion. 
If the political philosophy of this Encyclical were 
carried into practice, the result would be a theocracy. Now, a 
theocracy is a system of government whose regulating principle 
is based on some particular theology. It is not necessary that 
clerics participate directly in government, they can participat~ 
indirectly by the very fact that they (the Clergy) form the 
court of last appeal in all matters of state. Obviously, it 
would not be necessary for the Church to participate actively il 
government if her authority and decisions formed the court of 
first and last instance in all matters pertaining to government 
It is the claim of democratic political tradition that th) 
authority to ,rule primarily resides in those who wish to be 
ruled and that this power given to individuals to exercise for 
the common good can be taken away by force if necessary, if it 
becomes apparent to the citizenry that the powers allocated to 
their rulers are being used in a manner dangerous to the common 
welfare. (14) This the Catholic Church denies but denies in sucl 
wise as to give the impression that what it would advocate is 
far superior to that which it would destroy. This is apparent 
• in paragraphs 8, 9, 11, 12 and 13. In other words, the Church 
says this: Man cannot rule other men in and of his own powers 
but only so through God Who is the first and last source of all 
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power. Since God eBtablished the only Church on earth with 
Peter as its first head, only this Church (God} can lead men to 
their salvation • 
Even though the Church recognizes in paragraph 26 that 
there are affairs of a purely civil nature, yet the Church's 
assertion of competence in all matters pertaining to faith and 
morals can be made to cover even this civil area because of the 
fact that there is no strict interpretation of these two terms. 
Faith and morals constitute what the Church wishes them to mean 
at any given historical moment. It is obvious that in their 
state of undelimitation the Church can wield more power than if 
these were specifically defined. In other words, a theocracy 
which this Letter would envisage and p~litical democracy as it 
is known and practiced in the United States would hopelessly 
clash because the Church would arrogate for itself the right 
and the prerogative of deciding when such a condition existed. 
Obviously, in a conflict between the Church and the State, it 
is the Church which decides the outcome of the Contest. (15) 
It is inter~sting to note the treatment the Church meeted 
-
out to those of her allegiance who dared to disagree with her 
ideas of a despotic theocracy. 
It seems that the Papal empire had reached its zenith up 
to the death of the Emperor Frederick II in 1250, a position 
~ which the Papacy enjoyed largely ~hrough the efforts of Innocen 
III. But with the death of Boniface VIII, the Papacy fell from 
its position of power just as the temporal arm of the Church-
4o 
• 
State, or, perhaps more exactly, the State-Church, fell with 
the death of Frederick II. (16) During the half century in 
which these Two Powers struggled for supremacy, the result was 
"disaster to both, and both entered the valley of humiliation." 
A~ter this struggle, the Church turned its attention to the 
struggle of the democratic principle which was still evident in 
the Church. These theories of democracy had been developed by 
st. Thomas Aquinas, Dante, and Marsilius of Padua. 
Here is what the Catholic Encyclopedia has to say about 
the teaching of Dante: (1'1) 
a single supreme temporal monarchy as the empire is 
necessary for the well-being of the world, that the 
Roman people acquired universal sovereign sway by 
Divine right, and that the authority of the emporor is 
not dependent upon the pope, but descends upon him 
directly fro_m the fountain of universal authority, 
which is God. 
This doctrine obviously strikes a democratic note in that it 
says that the emperor's authority comes directly from God and 
not via the Pope. and that it states that the people are the 
source of government. The Church showed her displeasure by put 
ting Dante's De Monarchia on the Index, after having burned it 
publicly in Bologna. (18) 
Marsilius of Padua had attached himself to the Emperor 
Lewis the Bav~rian who had, 1n turn, entered into a bitter 
struggle with Pope john XXII. As a result of this struggle be-
.. tween a secular and a papal power, Marsilius published his 
famous The Defen~Pacis, from which the following quotation is 
taken: (19) 
4'1 
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We declare that according to the Truth and to the 
opinion of Aristole, the Lawg1ver, ••• the primary, 
essential and ~fficient source of law, 1s the People, 
that is the whole _body of citizens or a majority of 
them, acting of their own free choice openly declared 
in a general assembly of the citizens and prescribing 
something to be done or not done in regard to civil 
affairs under penalty of temporal punishment. I say a 
majority, taking account of the whole number of persons 
in the community over which the law is to be exercised. 
[<It makes no dif':ference H whether the whole body of 
citizens or ita majority acts of itself immediately or 
whether dt entrusts the matter to one or more persons 
to act for it. Such person or persons are not and can-
not be the Lawgiver in the strict sense, but only for a 
specific purpose and at a given time and on the 
authority of the primary lawgiver. 
Concerning the treatment of heretics and dissenters in 
general, Marsiliua says: (20) 
I say that no one has the right to coerce the heretic 
or other infidel by any penalty or punishment, real or 
personal, so f'a.r as his status in this life is 
concerned. 
St. Thomas, on the other hand, taught that all kings rul-
ing over Christian peoples ought to subject themselves to the 
Pope as they themselves do to Jesus Christ Himself; that "the 
necessary effect in the medieval state of the excommunication 
by the Pope of a secular ruler was to release subjects from 
civil authority and to make void oaths of allegiance;" (21) an 
that the State was obliged to exterminate all the heretics 
which the Church had turned over to it, thus supporting the 
authority of the Church. (22) 
It is noteworthy to examine what Dunning has to say about 
the teaching of Aquinas on the relat.ion of Church and State: (23 
Hence, while the king is supreme in temporal affairs, 
these must be directed to the higher end, and to this 
--------~-- -- -- ·- -
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extent he is subject to the priest under the law of 
Christ. 
The instant that the Church declares him (the secular 
ruler) excommunicated for apostacy, his subjects are 
ipso facto released from his authority, and their oath 
of allegiance lose all binding force. 
Emerton says that: (24) 
. . 
'I'he political doctrines of Aquinas work out, therefore, 
to the ultimate supremacy of the papal government over 
all the civil authorities of Christendom. 
Obviously the Church could not tolerate Marsiglio; him 
she excommunicated; she also showed little sympathy for the 
theories of' Dante, but Aquinas she canonized and made his 
system of philosophy the official philosophy of the Catholic 
Church to be taught in all scnools of theology and philosophy. 
In fact, Leo XIII penned an Encyclical Letter Aeterni Patrie 
which says ~ust that. It therefore is clear that there is no 
reason to believe that the Church would be any more tolerant 
in the times of Leo XIII and his Civil Government that it was 
in the times of old. 
This Letter of Leo runs counter to the theory and prac-
tice of American political democracy on another count. and thi 
count is in the area of particular law, the law of the Church 
or Canon Law, Corpus juris canonici. As Marshall phrases it: 
{25) 
Government, in the State, is an institution of divine 
authority, yet its forms, and the persons who adminis-
ter it, all originate from the people. But in the 
Roman Church the forms of government, and the persons 
who administer ·it, do not so originate. By alleged 
Divine Revelation the Pope is supreme, and by him the 
forms of government, and the persons who administer it 
are determined. 
49 
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With respect to Canon Law, the Encyclopedia says: (26) 
Canon law is the body of laws and regulations made by 
or adopted by ecclesiastical authority, for the govern-
ment of the Christian organization and its members • 
Canon law may be divided into ••• Divine Law ••• based on 
the nature of things and on the constitution given by 
Jesus Christ to His Church; and human or positive law, 
formulated by the legislator, in conformity with the 
Divine law. ( 2'7) 
However, the moat sweeping statement of all is to be found agai 
in the Catholic Encyclopedia, of which the following is an 
abridgement: (Marshall) (28) 
The sources of ••• positive ecclesiastical law are 
essentially the episcopate and its head, the pope ••• The 
pope, as head of the episcopate, possesses in himself 
the same powers as the ep~acopate united with him ••• In 
proportion as the administration of the Church became 
centralized, the intervention of the Popes in legisla-
tion became more and more marked ••• They are the fruit-
ful source of Canon law; can abrogate all laws made by 
predecessors or Councils, legislate -for the whole Churc 
or for a part, for a particular country, or for individ 
uals. The Pope is not legally obliged to obtain the 
consent of any person or persons; is limited only by 
Divine Law, natural and positive, dogmatic and moral. 
He is the living law, having all law in the treasury of 
his heart ••• From the earliest ages the letters of the 
Roman Pontiffs constitute, with the canons of the 
councils, the principal element of Canon Law. 
In this statement are found several statements which 
definitely are at sharp variance with democracy; as a matter of 
fact all of them are. 
At the outset, there is an identification and a very 
dangerous one, between the Pope and his office; the Pope and hi 
of'fice are one and the same thing. 'l'his amounts to the dictum 
L'itat c'est moi, only in this case, the saying should be 
changed to La loi c 1est ~· This means that the law which the 
I 
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Pope promulgates comes :from himself; this means that the sourc 
of law comes from him who makes it. 'rhis concept runs sharply 
into conflict with our recognized philosophy of law which has 
for its source the needs of society, usages, and custom. Such 
a papal philosophy of law would have no other check than its 
promulgator; he alone would be the judge of the kind of law 
needed. Along with the Papal doctrine of Infallibility and 
Supremacy, it is easy to see that such law would amount to 
nothing more or less than Papal dictatorship. 
This same Pope is responsible only to himself in matters 
o:f this law; he may abrogate previous law, and whatever body o 
law he draws upon is the law as promulgated either by himself 
or his predecessors. Clearly, then, there is no appeal or 
check on this law. 
Here is what the Catholic Encyclopedia has to say about 
the limitations of the Pope, (Cardinal Hergenrother) (29) 
'The pope is circumscribed by the consciousness of the 
necessity of making a righteous and beneficent use of 
the duties attached to his privileges ••• He is also 
circumscribed by the spirit and practice of the Church, 
by the respect due to General Councils and to ancient 
statutes and customs, by the rights of bishops, by his 
relation with civil powers, by the traditional mild 
tone of government indicated by the aim of the institu~ 
tion of the papacy--to feed--and finally by the respec 
indispensable in a spir1iUal power towards the spirit 
and mind of nations. 
The Pope's office is to explain and interpret the law. 
His interpretation alone has the force of law. He. 
remains master of the law. He can suppress it either 
totally or partially. (oO) 
The Pope is subordinated to none save Christ alone. H 
is the supreme teacher as he is the supreme ruler, but 
51 
his powers do not extend to matters that are extrinsic 
to the Church. (Note: this means little when it is 
realized that it is the Pope who decides what matter is 
or is not extrinsic to the Church.) ( 31) 
The Pope can dispense individuals from the obligation o· 
all purely ecclesiastical. laws, and can grmt privilege~ 
and exemptions in their regard. (32} 
Finally Pope Gratian, the 'true founder of the science of 
canon law 9 1 says that: {33) 
~hey (the Popes) are above all the laws of the Church, 
and can use them according to their wish; they alone 
judge and cannot be judged. 
According to the above revealing statements it is not 
I 
difficult to see just exactly how our system of political democ 
racy would survive in such an environment of legal dictatorship~ 
'l1he Constitution and all that it stands :for would be speedily 
abrogated; its provisions for speedy and reasonably impartial 
court-trials would be endangered; but the most basic conaidera-
tion o:f all that has made the United States what it is in spite 
of all its :failures is that our law, if the Roman philosophy of 
law should prevail, would be coterminous with the judges who 
would dispense it. There again would be found that fatal iden-
tification of law with the one who sits in judgment and not, as 
in the case of American law, a separation of law and the one em· 
powered to dispense it. Law, at least in the American sense, 
has always meant that body of customary usages which in the pas; 
have been found workable but which may be changed by lawfully 
stipulated means. This law has represented, in the last analy-
sis, the accretion of social usages which originally came from 
the interaction of peoples. Furthermore, this law has always 
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recognized the essentially evolutionary character of society and 
that the body of law must adjust itself to this slow but evidenJ. 
evolution. This is · evident by the frequent reversals of the 
Supreme Court. 
The obvious conclusion of this chapter must be, therefore 
that the political philosophy expressed in the Encyclical 
examined runs sharply into conflict with the theory and practicE 
of American political democracy. 
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Suggested Collateral Readings 
The Catholic-Protestant Mind, 
op;cit. Chapter V ----
Conrad Henry Moehlman, 
our Fathers Faith and Ours, Davi~ s. Schaff, op.cit., 
Uffapters XIV, XXVI~ XXlX this is a very meaty chapter 
which repays careful reading, XXXI this chapter of 
Casuistry and Probabilism is the key to this whole proble~ 
of Rome versus modern democracy, and Chapter IX for the 11 
disturbing Roman doctrine of the death penalty to heretic • 
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Chapter III 
Attention now is directed to an analysis of another of 
Leo's letters,. Immortale Dei, or The Christian Constitution 
Of States. 
At the outset, that this document constitutes the most 
authoritative statement with regard the Church and State re-
lations is plain from the opinion expressed by the Reverend 
Doctor John A. Ryan when he said: 
The most authoritative doctrine that we possess regard-
ing the nature, authority, and object of the State, and 
the relations that should subsist between the State and 
the Church. (1.) 
It now becomes necessary to list and examine salient 
points of this Letter in much the same manner as before. (2) 
1. 
3. 
And in truth, whenever the Church has set her foot 
she has stra1ghtway changed the face of things, an! 
has attempered the moral tone of the people with a 
new civilization, and with virtues before unknown. 
All nations which have yielded to her away have be-
come eminent for their culture, their sense of jus-
tice, and the glory of their high deeds. (3) 
It is not difficult to determine what would be the 
form and character of the State were it governed 
according to the principles of Christian philosophy 
Man's natural instinct moves him to live in civil 
society 1 for he cannot, if dwelling apart, provide himself with the necessary requirements of life •••• 
But as no society can hold together unless some one 
be over all, directing all to strive earnestly for 
the common good; every civilized community must hav 
a ruling authority, and this authority, no less th 
society itself1 has its source in nature, and has, 
consequently ~od for its author. Hence it follows 
that all public power must proceed from God. Every-
thing, without exception, must be subject to Him, •• 
so that whosoever holds the right to govern, holds 
it from one sole and single source, namely, God, 
the Sovereign Rule~.of all. There is E2 power but 
from~· (Rom. xi11. 1.) 
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4. 
5. 
The right to rule is not necessarily, however, boun~ 
up with any special mode of government. It may take 
this or that form, provided only that it be of a 
nature to insure the general welfare. 
Then truly will the majesty of the law meet with the 
dutiful and ~illing homage of the people, when they 
are convinced that their rulers hold authority from 
God, and feel that it is a matt.er of justice and 
duty to obey them, and to show them reverence and 
fealty, united to a love not unlike that which chil-
dren show their parents. Let every soul be subject 
to higher powers. (Rom. xiii. 1.) -~-
To despise legitimate authority, in whomsoever. 
vested, is unlawful, as a rebellion against the di-
vine w111 1 a.nd whoever resists that, rushes will-fully to a.estruction. He ~ resisteth ~ power_ 
resisteth ~ordinance~ God, and they that resist, 
purchase to themselves damnation:-fRom. x'!Tf:'" 2.) 
To cast aSfde obedience, and by popular violence to 
incite to revolt, is therefore treason. not against 
man only, but against God. 
6. As a consequence, the State, constituted as it is, 
is clearly bound to act up to the manifold and 
weighty duties linking it to God, by the public pro-
fession of religion. Nature and reason 1 which com-
mand every individual devoutly to worshlp God in 
holiness, because We belong to Him and must return 
to Him since from Him We came, bind also the civil 
community by a like law. Since, then, no one is 
allowed to be remiss in the service due to God, and 
since the chief duty of all men is to cling ~o re-
ligion in both its teaching and practice---not such 
religion!! they may~! preference for, out the 
religion which God enJOlns, and which certain and 
most clear marks-Bhow to be the only one true re: 
ligion---it lS a p;:ibi'fccrimeto act ast'E'O"Uihthere 
were no Goo.\4} ---
m-who rule, therefore, should hold in honor the 
holy name of God, and one of their chief duties must 
be to favor religion, to protect it, to shield it 
under the credit and sanction of the laws, and 
neither to organize nor enact any measure that may 
compromise its safety. This is the boundened duty 
of rulers to the people over whom they rule. 
?. Now, it cannot be difficult to find out which is the 
true religion, if only it be sought with an earnest 
and unbiased mind; for proofs are abundant and 
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13. 
14. 
1?. 
18. 
23. 
striking. 
The Almighty, therefore, has given the charge of the 
human race to two powers, the ecclesiastical and the 
¢ivil, the one being set over divine, and the other 
over human things, Each in its kind is supreme, 
each has fixed limits within which it is contained, 
limits which are defined by the nature and special 
object to the province of each, so that there is, 
we aay say, an orbit traced out within which the ac-
tion of each is brought into play by its own native 
right. But inasmuch as each of these two powers has 
authority over the same thing---related differently, 
but still remain.ing one and the same thing----might 
belong to the jurisdiction and determination of 
both, therefore God, •••• has marked out the course o 
each in right correlation to the other. For the 
powers that~~ ~ordained~ God. (Rom:-xiii.l.) 
There must, accordingly! exist, between these two 
powers, a certain order y c9nnection, which may be 
compared to the union of the soul and body in man. 
In such an organization of the State, there is noth 
ing that can be thought to infringe upon the dignit 
of rulers, and nothing unbecoming them; nay, •••• it 
adds to i~ permanence and luster. Indeed, when more 
fully pondered, this mutual co-ordination has a perj-
fection in which all other forms of government are 
lacking, and from which excellent results would flo I' 
were the several component parts to keep their place 
and duly discharge the office and work appointed 
respectively for each. 
In political affairs, and all matters civil, the 
laws aim at securing the common good, and are not 
framed according to the delusive caprices and opin-
ions of the mass of the people, but by truth and by justice; the ruling powers are invested with a 
sacredness more than human, and. are withheld from 
deviating from the path of duty, and from overstep-
ping the bounds of rightful authority; and the 
obedience of citizens is rendered with a :feeling of 
honor and dignity, since obedience is not zervitude 
o$ man to man, but submission to the will of God ••• 
Sad it is to call to mind how the harmfUl and lam-
entable rage for innovation which rose to a climax 
in the sixteenth century, threw first of all into 
confusion the Christian religion, and next, by 
natural sequence, invaded the precincts of phi losopl:il 
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whence it spread amongst all classes of society. 
From this source, as from a fountain-head, burst 
forth all those later tenets of unbridled license 
which, in the midst of the terrible upheavals of the 
last century, were wildly con~eived and boldly pro-
claimed as the principles and foundation of that 
new jurisprudence which was not merely previously 
unknown, but was at variance on many points with not 
only the Christian, but even the natural law. 
24. Amongst these principles the main one lays down .that 
as all men are alike by race and nature, so in like 
manner all are equal of their life; that each one is 
so far his own master as to be in no sense under th1 
rule of any other individual; that each is free to J 
think on every subject just as he may choose, and t~ 
do whatever he may like to do, that no man has any 
right to rule over other men. In a society grounde~ 
upon such maxims, all government in nothing, more 
nor less than the will of the people, and the people, 
being under the power of itself alone, is alone its 
own ruler. 
25. The authority of God is passed over in silence, jus 
as if there were no God; or as if He cared nothing 
for human society; ••• or as if there could be a gov-
ernment of Which the whole origin and power and 
authority did not reside in God Himself. · And since 
the populace is declared to contain within itself 
the spring-head of all rights and of all power, it 
follows that the State does not consider itself 
bound by any kind of duty towards God ••• Moreover, 
it believes that it is not obliged to make public 
profession of any religion; or to inquire which of 
the very many religions is the only one true; or to 
prefer one religion to all the rest; or to show to 
any form of religion special favor; but, on the con 
trary, is bound to grant equal rights to every cree , 
so that public order may not be disturbed by any 
particular form of religious belief. 
26. And it is a part of this theory that all questions 
that concern religion are to be referred to private judgment; that every one is to be free to follow 
whatever religion he prefers; or none at all if he 
disapprove of all. From this the following con-
sequences flow: that the judgment to each one's 
conscience is independent of all law; that the most 
unrestrained opinions may be openly expressed as to 
the practice or omission of divine worship and that 
every one has unbounded license to think whatever 
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he chooses and to publish whatever he thinks. 
31. The sovereignty of the people, however, and this 
without any reference to God, is held to reside in 
the multitude; which is doubtless a doctrine exceed-
ingly well calculated to flatter and to inflame many 
passions, but which lacks all reasonable proof, and 
all power of insuring public safety and preserving 
order. 
To hold therefore that there is no difference in 
matters of religion between forms that are unlike 
each other, and even contrary to each other, must 
clearly leads in the end to the rejection of all 
religion in both theory and practice. 
32. So, too, the liberty of thinking, and of publishing 
whatsoever each likes, without any hindrance, is no 
in itself an advantage over which society can wisel 
rejoice. On the contrary, it is the fountain-head 
and origin of many evils. Liberty is a power per-
fecting man, and hence should have truth and good-
ness for its object. But the character of goodness 
and truth cannot be changed at option. These re-
main ever one and the same, and are no less unchang 
eable than Nature hereself. 
A State from which religion is banished can 
well regulated; and already perhaps more than is de 
si.rable is known of the nature and tendency of the 
so-called civil philosophY of life and morale. The 
Church of Christ is the true and sole teacher of---
virtue and guardian of morals :-\5~ 
34. Doctrines such a.s these, which cannot be approved bYi 
human reason, and most seriously affect the whole 
civil order. Our predecessors the Roman Pontiffs 
(well aware of what their apostolic office required 
of them) have never allowed to pass uncondemned. 
Thus Gregory XVI in his Encyclical Letter Mirari 
vos, of date August 15, 1832, inveighs, with weight 
words against the sophisms, which even at his time 
were being publicly inculcated--namely, that no 
preference should be shown for any particular form 
of worship; that it is right for individuals to for 
their own personal judgments about religion; that 
each man's conscience is his sole and all-sufficien 
guide; and that it is lawful for every man to pub-
lish his own views, whatever they may be, and even 
to conspire against the State. 
35. From these pronouncements of the Popes it is 
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that the origin of public power is to be sought for 
in God Himself, and not in the multitude, and that 
it is repugnant to reason to allow free scope for 
sedition. Again, that it is not lawful for the 
State, any more than for the individual, either to 
disregard all religious duties or to hold in equal 
favor different kinds of religion; that the unre-
strained freedom of thinking and of openly making 
known one's thoughts is not inherent in the rights 
of citizens and is by no means to be reckoned worth 
of favor and support. In matters, of mixed juris-
dictions, it is in the highest degree consonant to 
nature, as also to the designs of God• that so far 
from one of the powers separating itself from the 
other, or still less coming into conflict with it, 
complete harmony, much as is suited to the end for 
which each power exists, should be preserved be-
tween them. 
36. This then is the teaching of the Catholic Church 
concerning the constitution and government of the 
State. By the words and decrees just cited, if 
judged dispassionately, no one of the several forms 
of government is in itself condemned, inasmuch as 
none of them contain anything contrary to Catholic 
doctrine, and all of them are capable, if wisely an justly managed, to :hnsure the welfare of the State. 
Neither is it blame-worthy in itself , in any manner, 
for the people to have a share greater or less, in 
the government: for at certain times, and under cer 
tain laws, such participation may not only be of 
benefit to the citizens, but may even be of obliga-
tion. The Church, indeed, deems it unlawful to 
place the various forms of divine worship on the 
same footing as the true religion, but does not, on 
that account, condemn those rulers who, for the sak 
of securing some great good or of hindering some 
great evil, allow patiently custom or usage to be a 
kind of sanction for each kind of religion having 
its place in the State. And in fact the Church is 
wont to take earnest heed that no one shall be 
forced to embrace the Catholic faith against his 
will •••• 
39. Therefore, when it is said that the Church is jeal-
ous of modern political systems, and that she re-
pudiates the discoveries of modern research, the 
charge is a ridiculous and groundless calumny. 
41. As regards opinion, what~ the.•.Roman Pontiffs 
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have hithert9 taught, ££ shall hereafter teach, must 
be ~ ~ ~ firm grasQ of mind, and, !£ often as 
occasion requ~, ~be openlY professed. (6) 
49. But in matters purely political, as for instance the 
best form of government, and this or that system o~ 
administration, a difference o~ opinion is lawful. 
Those, therefore, whose piety is in other respects 
known, and whose minds are ready to accept in all 
obedience the decrees of the Apostolic See, cannot 
in justice be accounted as bad men because they dis-
agree as to subjects We have mentioned; and still 
graver wrong will be done them, if---as We have more. 
than once perceived with regret---they are accused 
of violating, or of wavering in, the Catholic faith. 
The first paragraph represents the classical Catholic in-
terpretation of history not only used by this and other Pontiffs 
but, equally unfortunate, by Catholic scholars. It amounts to 
the belief that where history and divine authority clash, it is 
history which must give way. Cardinal Newman said with refer-
ence to this problem, referring to: 
that: 
'doctrines which lie beyond the direct evidence of 
history' 
1 the immediate motive in the mind of a Catholic for his 
reception of them is, not that they are proved to him 
bY, Reason or by History, but because Revelation has de-
clared them by means of that high ecclesiastical 
Magisterium which is their legitimate exponent. (7} 
It is clear that the Magisterium referred to is the Pope; 
hence for Newman, as for any Catholic, authority (the Church} 
takes precedence over history or in politics or over any disci-
pline 1 for that matter. Obviously, such would mean that all 
disciplines would have to be vassals of Catholicism or cease to 
exist altogether. It is clear that the logical and justifiable 
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extension of this doctrine would mean that American political 
democracy would have to bow to Catholicism or perish. 
Item three contains the thought that, since man is in-
stinctively a social being, man, therefore, needs some authorit~. 
The like is true of society, tt too must need some authority. 
But authority comes from God and all rulers who do rule, do so 
by reason of an authority coming from God. All that may be true 
but the fact remains that the essence of American philosophy 
holds, while it does not deny the place of God in the scheme of 
things, it does insist that the power to rule resides in the 
electorate directly. 
However, the items which bear most directly on this prob-
lem are these: 6, which treats of the relation of the Church to 
the State; 13, which treats of the 'two powers"; 23, which 
treats of the 'new jurisprudence 1 ; and 31, which reflects the 
Catholic opinion of •religious toleration.• It is in this ordei 
that these items will be dismissed. 
The first, item six, says, among other things that the 
State ought to favor the Catholic church and religion by adopt-
ing it as the only recognized religion. Such a provision runs 
directly into Constitutional and State opposition in the guise 
of prohibitions on both levels keeping these two powers separ-
ated. (8) In other words, according to this Letter, men would 
be denied the privilege of freedom from religion as well as 
freedom of religion. However, freedom from the Catholic point 
of view, amounts to a questionable 1freedom 1 to do what has beel' 
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already decided what can or ought to be done: the only freedom 
is that of accepting. Of course, the meaning of 1 religion 1 as 
it is used here and elsewhere is the Catholic religion, just as 
church means the Roman Catholic Church, and just as God is 
meant, inferentially at least, in terms of the Catholic Church. 
; I 
Since the Catholic Church is the only church founded by God 1 th~ 
tendency is to think of one in terms of the other. 
In terms of political philosophy, this provision of 
Leo XIII would amount to a papal disctatorship because, once 
any political system denies to men the li.berty to think (and 
that means., too, the privilege of making many mistakes, perhaps 
foolish ones or even tragic ones,) any semblance of demo.C.racy 
atrophies and dies. From this dictum, this papal dictatorship 
would naturally spread to other fields of human endeavor. 
a man the right to question the relative values of one religio 
as against those of another, or deny a man the right of freedo 
from religion (wrong though he may be), the result is not a 
free and unfettered spirit but a sniveling and obsequious shell 
of a spiritless human shape. It will be noticed that here as 
well as in other places how the Church intrudes in matters 
which are purely political. This can be done because of the 
latitude of meaning of the terms 'faith' and 'mora~s.' This 
is what the famous Dr. Ryan has to say about this particular 
problem: 
Since the State is by far the most important of the 
secular societies to which man belongs, its obligation 
to recognize and profess religion is considerably 
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greater and stricter than is the case with the lesser 
1
11 
societies. And the failure of the State to discharge · 
this obligation produces evi 1 results of corresponding II 
gravity. It exhibits in most extensive proportions the 
destructive power of bad example. ( 9) 11 
Clearly, then 1 such a provision would seriously endanger 
the present state of religious freedom (partial though not yet 
complete) which obtains in the United States at the present 
time. 
I 
II 
II The next item to be discussed is the famous but by no 
means new theory of the 'two powers' or the theory of the 
Church and State as the Roman Catholic Church sees it. Leo II I ll 
is very diplomatic or cautious here; it is one thing to say i 
that there are two powers and that each has its own area and I 
influence and that the two of them ought to operate. 
very carefully omits is this: in an area of conflict, who de-
cides the outcome? The Catholic Church, obviously. Who de-
ment does not meet with the approval of Rome. 
Item 23 discusses this 'new jurisprudence' which the Jl 
Church again condemns because it constituted nothing more than 
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J an open break with the then traditional thinking. The con-l_demnatory assertions here are nothing more than assertions 11 =========#================================~========~~==========~~====lf======== 
. II 
I 
I 
I 
l' 
with no proofs offered. Obviously, these will be believed by II 
l1 
the ininiated. The political ramifications, again, are very II 
serious from the point of view of political democracy. A regime \1 
whose head can make assertions which are not and cannot be sub- j 
jected to criticism, analysis or even to complete rejection 
constitutes a police state. 
The last item to be examined is that one which very 
cleverly equates the irresponsible mobocracy which no respons-
ible democracy advocates with the freedom of peoples to choose 
their own religion or even to reject it. This is a particular-
ly dangerous and unprincipled form of smear-technique. The I' 
idea is to link that which is obviously in disrepute with that I 
which is not desirable for partisan reasons. That it works is P 
'I 
shoWn by many statements in this very letter where responsible l1 
liberalism is linked to irresponsible license and mobocracy. I! 
The rest of this Letter discusses, in the ma.in, the theor~ 
(and what amounts to a concerted objective) that the Catholic II 
religion ought to be made the official religion of this and any ! 
! other country. I 
Here is what Dr. Ryan has to say, with regard to the probabilit ! 
of this coming ·about: (10) 
In the long run and with sufficient enlightenment, 
truth will be sufficiently mighty to prevail by its 
force and momentum, but its victory can be greatly 
hastened by judicious assistance from the State. 
~bat is truth here? The Church, obviously. 
Again Dr. Ryan: 
1 
••• It is not impossible to know which religion is 
I 
own) I 
II 
,I 
I 
~ 
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right one, inasmuch as the Church of Christ comes be- ~~~ 
fore men with credentials sufficient to convince all 
those who will deliberately examine the evidence with 
a will to believe. (11) 
Here again is the closed reasoning; while it may be true that 
the Church comes forward with her credentials, these are not to 
be questioned but must be accepted only on the self-styled as-
sertion of authority of the one presenting them. Such a claim il 
would immediately collide with any semblance of independence of jl 
thought or integrity of sovereignty. 
The closing observation of this chapter is a quotation 
from this Letter: (12) 
I 
Yet, though all this is true, it would be very erron-
eous to draw the ex:> ncl usion that in America is to be 
sought the type of the most desirable status of the 
Church, (of. the Letter Longinfue Oceani, Catholicity 
In The United States, by Leo X II) or that it would be 
universally lawful or expedient for State and Church I 
to be; as in America, dissevered and divorced. The 
fact that Catholicity with you is in good condition, 
nay, is even enjoying a prosperous growtht is by all 
means to be attributed to the fecundity w1th which God 
has endowed His Church, in virtue of which unless men 
or circumstances interfere, she spontaneously- expands 
and propagates herself; but she would bring forth more 
abundant fruits if, ·in add.i ti on to liberty, she enjoyed , 
the favor of the laws e,.nd the patronage of public auth- 1 
ori ty. 
In substance, this means that America did not accomplish her 
rise to eminence through t ·he freedoms and the privileges which 
are here through her particular philosophy or 
ment but did so only because of the Church. 
arrogance as well as the shearest nonsense. 
system of govern- ! 
Such is unmitigatelt 
The Catholic Churc~ 
here is directly interfering with the sovereign rights and dig-
nity of the United States by stating that the rights which the 
l 
6? 
F 
United States Constitution afford her are not enough, and that 
the Church feels that the laws and public authority ought to 
give the Church full and unlimited freedom. This 1 freedom 1 
as has been shown before, would amount to a complete marriage 
between Church and State with the consequent loss of not a few 
-but all of our freedoms and rights which through the past years 
have been so dearly bought in blood. Thomas Jefferson once 
said: ( 13) 
I consider the government of the Nnited States as in-
terdicted by the Constitution from intermeddling with 
religious institutions, their doctrines, discipline or 
exercises ••••• ! do :not believe it is for the interest 
of religion to invite the civil magistrate to direct 
its exercises, its discipline, or its doctrines ••••• 
Every one must act according to the dictates of his 
own reason, and mine tells me that civil powers alone 
have been given to the President of the United States 
and no authority to direct the religious exercises of 
his constituents.--
and, I 
Reading, reflection and time have convinced me that thJI 
interests of society require the observation of those I 
moral precepts only in which all religions agree (for 
all forbid us to murder, steal, plunder, or bear false 
witness) and that we should not intermeddle with the 
particular dogmas in which all religions differ, and 
which are totally unconnected with morality. The 
varieties in structure and action of the human mind as 
in those of the body, are the work of our Creator, 
against which it cannot be a religious duty to erect 
the standard of uniformity. The practice of morality 
being necessary for the well-being of society, he has 
taken care to impress its precepts so indelibly on our 
hearts that they shall not be effaced by the subtletief 
of our brain. We all agree in the obligation of the I 
moral precepts of Jesus. (14) 
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II Chapter IV 
II I It will be the task of this chapter to 
Part ~~d also to draw on more contemporary material relating 
summarize this 
r 
I! 
I 
I 
I 
to the problem under discussion. 
It is the opinion of Part I that the political philosophy 
of the Roman Catholic Church from the time of Leo XIII to the I 
present collides unmistakably with the theory and practice of I 
American Democracy. This collision takes on a very definite II I 
form in the Catholic attitude against those who would differ o111 
oppose her theocratic aims. In the days when the Church and 
State were one, anyone who dared to oppose the Church was out- J 
lawed from society and, in most cases, executed by the civil 
arm, which arm was under the jurisdiction of the Church. This 
chapter wi.ll demonstrate that this Roman attitude has not 
I 
I 
changed. I 
i 
This is what the Pastor of Leo XIII says about this theoJ 
of outlawry; l1 
' ••• The only-begotten Son of God established on earth 11 
a society which is called the Church, and to it He I 
handed over the exalted and divine office which He had 
1 
received from His Father, to be continued through the 1 
ages to come ••••• This society is made up of men, just 1 
as civil society is, and yet is supernatural and 1 
spiritual, ••• hence it is distinguished and differs fro~ 
civil society, and what is of the highest moment, it id 
a society chartered as of right divine, perfect in its 
nature and in its titlei to possess in itself and by 
itself, through the wil and loving kindness of its I 
Founder, all needful provision for its maintenance and l 
action. () 11 
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Again Leo XIII: (2) 1 ==~====================~~~=~=== 
II 
Whatever, therefore, in things human is of a sacred 
character, whatever belongs either of its own nature 
or by reason of the end to which it is referred, to the 
salvation of souls, or to the worship of God, is sub-ject to the power and judgment of the Church. Vfuateve 
is to be ranged under the civil and political order is 
rightly subject to the civil authority. 
Again Leo XIII, but this time in his Annum Sacrum, as quoted 
by Pius XI: (3) 
The Empire of Christ extends not only over Catholic 
peoples and over those who, reborn in the font of 
Baptism, belong by right to the Church, •••• it embraces 
even those who do not enjoy the privilege of the 
Christian Faith 1 so that all mankind must be said to be under the dominion of Jesus Christ. (3) 
Pope Pius XI in his Ensyclical Letter Mortalium Animas 
affirmed the doctrine that those who choose not to enter the 
temple of God (the Roman Catholic Church, obviously) or those 
who decided to leave it would become a stranger to all hope 
for salvation. {4) He also said that 'whoever is not under th 
protection of the Pope shall be overcome' in an address to some 
Maltese pilgrims; (5); in Pius XI's Letter Ubi Arcana he af-
firms that the power of the Pope should not be limited or sub-
jected to any human laws; (6); in his Encyclical guas Primas 
is found the statement that the Church should demand 'as her 
right, a right which she cannot remounce, full liberty and in-
dependence from the civil power' (7); in this same Ponti:f:f 1 s 
Encyclical on Education is found the statement that God con-
ferred on the Church exclusive title and right to educate (8); 
and that, lastly, in a letter to Cardinal Gasparri, Pius XI 
said that the Roman Catholic alone is to decide what lies 
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within the jurisd.i~ction of conscience, and that in a 'Catholic 
State' liberty of conscience and liberty of expression are to 
be judged from the point of view of Roman Catholic doctrines 
I 
1 and laws. (9) Obviously, those not conforming to Roman Catholic! 
I 
II 
II 
II 
I 
doctrine and law would be outlawed from society. 
logians as Ta.rquini (18?5), Granderath (1888), DeLuca (1898), I 
I 
and Lepicier, all of whom teach that all heretics shoUld be 
morally outlawed, and, indirectly, that all should be civilly 
outlawed. These men were all professors of Canon Law at the 
Gregorian University in Rome, and therefore, all spoke under 
official and with official approbation. (10) This Lepicier 
taught that the power to strip heretics of their rights in-
cludes that right of life itself; that formal heretics ought 
to be executed; that this power of executing heretics belongs 
not only to the Church but also to the State · and that the State 
ought not to shrink from discussing a.nd facing this teaching 
out of regard for this modern age. (11) 
In the Concordat between Rome and Italy, it is specifi-
cally stated tha.t anyone who has incurred the displeasure of 
the censure of ecclesiastical authorities will be barred from 
holding any office or position which would bring such an of-
fender in contact with the public. (12) Such a provision is a 
direct interference with the political af.fairs of any country 
and with Italy in particular. 
This is what the Reverend Doctor Lohn A. Ryan and the ~/ 
+ 
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Reverend Father Moorhouse F. X. Millar in their work The State : 
I 
And The Church have to say with regard to freedom of religion I 
of n~Catholics: (13) j 
If these are carried on within the family, or in such 
inconspicuous manner as to be an occasion neither of 
scandal nor of perversion to the faithful, they may 
properly be tolerated by the State ••• ~uite distinct 
from the performance of false religious worship and 
preaching to the members of the erring sect, is the 
propagation of the false doctrine among Catholics. 
Thi s could become a source of injury, a positive 1 
menace, to the reli gious welfare of true believers. 
Against such an evil they have a right of protection 1, 
by the Catholic State ••• If there is only one true re-
ligiol!, a1~df iff i tstptossession11is th~ md?s~dimp1 ortant ,J good 1n 1 e or S a es as we as 1n 1v1 ua s, then I 
the public profession, protection, and promotion of t 
this religion and the legal prohibition of all direct 
assaults upon it, becomes one of the most obvious and J 
fundamental dut i es of the State. (13) 
1,1 In the pamphlet entitled Freedom of Worship, written by 
the Reverend Doctor Francis P. Connell, C.SS.R., S .T.D., with 
the ecclesiastical approbation by Cardinal Spellman, is found 
this series of statements: (14) 
It is a fundamental Catholic doctrine that Jesus Chris , 
the true Son of God, in the course of His earthly life ' 
established a religious society, which He called His 
Church 
From this it follows that, as far as God's law is con-
cerned, no one -has a real right to accept any religion 
save the Catholic religion, or to be a member of any 
church save the Catholic Church, or to practice any 
form of divine worship save that commanded or sanctionl 
ed by the Catholic Church. l 
Such then, is the first Catholic principle relevant to j 
religious liberty - that man has not an unqualified 
right to practice any religion he may choose. It was 
in accord with this principle that Pope Pius IX, in I 
his Syllabus of 1864, condemned the proposition: 
'Every man is free to embrace and to profess that re- . 
ligion which, guided by the light of reason, he judges J 
true.' (Denzinger, "Enchiridion," n. 1715) 
This objection is based on a misinterpretation of the 
'right of conscience.' It is true, one who makes a 
sincere and sufficient investigation to discover what 
is right, and is then convinced that he may adopt a 
certain mode of action, is allowed to act accordingly 
as far as his subjective dis2ositions are concerned. 
Such a per'SO'il is said to be acting with'an invincioly 
erroneous conscience. 
At the same time, he has no real right to perform an 
action which is in fact sinful, however sincere he may 
be in judging it lawful. For a genuine right is some-
thing objectiveT based on facts as they actually exist 1 
Renee, the mere fact that a person sincerely believes I 
a certain religion to be true gi vas him no genuine I 
right, to accept that religion in opposition to God's I 
command that all must embrace the one true religion. ,' 
Neither does it necessarily oblige others to allow him l 
the unrestricted practice of his religious beliefs. I 
The Catholic attitude toward non-Catholic religious be l 
liefs is known technically as doctrinal intolerance. I 
To modern ears this expression may have a dlsagreeable j' 
soundi but when understood correctly it signifies noth-
ing e se than the logical attitude of mind that any II 
intelligent person takes toward views he knows to be 
erroneous. (Obviously views not in accord with Catholi ~ 
doctrine. A.G.R.) 
These quotations form only a sample of the rest of this 
disturbing pronouncement. The doctrine in this article amount ! 
to no more or no less the contin'!;tation of the principles set 
down by the theologians cited previously. This document would 
have all religions other than Catholic suppressed directly or 
indirectly. This is indicated in the following quotation from ) 
the official CHARTER OF THE SP.ANISR PEOPLE, FIRST TITLE, First [! 
chapter, Sixth Clause: 
The profession and practice of the Catholic Religion, j 
which is that of the Spanish State, will enjoy offici-
al protection. j 
?4 
Nobody will be molested because of their religious be-
liefs or the private exer ise of their cult. No exter- JI 
rtal ceremonies or manifes ations will be permitted ex- , 
cept those of the Catholi Religion. (15) 1 
One can very easily see that what is expressed in this document ! 
amounts to nothing more than what is advocated in official 
Catholic circles. 
I In conclusion, a series of uestions and answers, the ans tr 
wers being given by the Reverend octor Charles Macksey, some- i 
I 
time Professor of Ethics and Natu al Right in the Gregorian I 
University in Rome, will be offer d for consideration. I Their 
1 
I 
I 
obvious content and implication eds no comment from anyone I 
from the Cath-so revealing are their purpose. 1 heir source is 
olic Encyclopedia, which Marshall quotes: (16) 
Does the jurisdiction of 
belonging to morals as 
The goal, then, of the Ch 
natural happiness of man; 
safeguard the internal mo 
and its external manifest 
worship and minister to m 
grace. 
he Roman Church cover matters 
1 as to faith? 
rch is the perfect super-
its proximate purpose, to 
al order of right and wrong; 
tion, to care for Divine 
n the supernatural means of 
~bere the question is not purely spiritual or moral, 
but mixed with other ele .ents, who shall decide whether 
it belongs to the jurisdiction of the Church or the 
State? 
In case of direct contra iction, making it impossible 
for both jurisdictions t be exercised, the jurisdic-
tion of the Church preva·ls, and that of the State is 
excluded. 
** Through whom is the juri diction to be applied? 
All the above is matter 
question of objective ri 
jurisdiction is to be ap 
subjects of the same. (i 
f principle, argued out as a 
ht, and it supposes that the 
lied through the respective 
e. the subjects of the Church 
"15 
and the State) 
*** 
Who are the subjects of the Roman Church? 
The juridical subject of the Church is every human beinJ 
that has yalidly received the Sacrament of Baptism •••• I 
not every subject of the Church is a member thereof ••• 
Hence, these validly baptized Christians who live in 
schism, or ••• profess a faith different from that of the 
Church, ••• are not members of the Church, though as a 
matter of objective right and duty they are still her 
subjects. 
*** 
Is a State which is made up of citizens partly Roman 
Catholics and partly those of other beliefs, subject, 
in objective truth, to the jurisdiction of the Roman 
Catholic Church? 
••• A mixed State, one, namely, the constituents of whose. 
moral personality are necessarily of diverse religions, ' 
practically lies outside the reach of ecclesiastical 
jurisdiction, since the affiliation of some of the con-
stituents could not make a subject of the Church out of 
the moral personality constitutionally made up of elem-
ents not all of which share such affiliation. The sub-
ordination here indicated is indirect: not that the 
Church does not directly reach spiritual and mixed mat-
ters, but that in their regard it directly reaches only 
its immediate subjects and indirectly through them the 
State which they constitute. 
*** 
Does the Roman Church claim the right to command her 
members who form part of the State in securing the ful-
fillment by the State of civil duties owed by the State 
to that Church? 
If ••• the physical persons constituting the moral person 
of the State are the subjects of the State are the sub-
jects of the Church, they are still, in this joint cap-
acity, subject to her in like matters, namely, in the 
fulfillment of all civil duties of the State tow~rds 
(Roman) religion and the Church. The Church, because 
of the' uselessness of her insistence, or because of 
greater evils to be so avoided, may waive the exercise 
of this jurisdiction; but in principle it is hers. 
*** 
v'Vhat are the civil duties which the Roman Church claims 
the State owes it, and which, as a matter of objective 
truth, the Roman Church ought to obtain from the State? 
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In principle, as a matter of objective duty, the State I 
is bound to recognize the juridical rights of the Church! 
in all matters spiritual, whether purely so or of mixed' 
character, and its judicial right to determine the char-1 
acter of matters of jurisdiction, in regard, namely, to 
their spiritual quality. 1 
*** 
Do the juridical rights of the Roman Church as a matter 
of objective right and of theory, demand that the State 
shall further and protect the Roman Church as the only 
true Church and religion? 
The State, furthermore, is bound to render due worship 
I 
! 
to God, e,s follows from the same argument from the nat-
ural law which proves man's obligation to external wor-
ship, namely, that man must acknowledge his dependence 
upon God and his subjection to Him in every capacity in 
which he is so dependent, and therefore not only in his j 
private capacity as an individual but also in that pub-
lic, corporate capacity whereby he and his fellow citizeps 
constitute the State. Due worship, in the present e con- jl 
omy, is that of the religion of Christ, entrusted to the! 
care of the Church. lj 
*** 
Do the juridical rights of the Roman Church as a matter I' 
of objective right and of theory, demand that the State I 
shall further and protect the Roman Catholic Church in 
any claim it may make over the moral instruction of 
children? · 
The State must also protect the Church in the exercise 
of her functions, for the reason that the State is 
bound to protect all the rights of its citizens, and I 
among these their religious rights, which as a matter of 
fact would be insecure and fruitless were not the Churc~ 
protected. The State is even under obligation to pro- 11 
mote the spiritual interests of the · Church; for the Statie 
is bound to promote whatever by reaction naturally works!! 
for the moral development of its citizens and consequent\t 
ly for the internal peace of the community, and in the 
present condition of human nature that development is 
necessarily dependent upon the spiritual influence of 
the Roman Church. 
*** 
Does the Roman Church, then consider that the union of 
Church and State is desirable, and that as far as pos-
sible or expedient it ought to be secured in preference 
to the existing separation? 
Between the Church and a non-Christian or a Christian, 
but non-Catholic, State a condition of separation, as 
77 
• 
meaning a condition of indifference of the State towards 
the Church, is to be expected, as the foundation of the 
specific obligations involved in union are wanting. 
Such a separation for a Catholic State would be criminal 
as ignoring the sacred obligations of the State . (This 
is another way of saying that if union be not possible, 
it will not occur; if union be possible, it should occur 
A.G.R.) 
That this body of statements contains many glittering and 
ambiguous statements the application of which would mean the 
destruction of the political democracy as it is known in the 
United States , and that these same statements contradict and 
abrogate the provisions and principles of the Constitution of 
the United States, is painfully obvious upon the most cursory 
reading. 
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Part II 
Introduction 
Part II will discuss the Church's social philosophy. In 
il 
II jl 
I! 
II 
,I 
ll 
these concluding chapters the Church 1 s philosophy in this par- ! 
! 
:: ticular area of significance will be examined in the order il 
which seems most appropria.te: The Church and Society, Education!! 
and Science. It will be observed that the last chapter in this :l :i :I 
i: 
'I II section, as in Part II, is in the form of a summary but which 
,, 
l! 
I; will cite such additional material as seems appropriate. :i 
ii 
il this last chapter the problem of the general welfare-state 
lt 
1
' versus the Roman Catholic viewpoint will be discussed. 
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Chapter V 
,I 
IIi  
11 collision between the precepts of the Roman Catholic Church 
/I and the general needs of society such as is known in the 
1
1 
It will be the purp~e of this chapter to indicate the 
II ,JI l[ United States today. It will be observed that nany things :I 
II 
which will have been said in this and in the following chapters 
1
: 
are nruch too s arne as vtla t has been said in previous chapters. 
/I This repetition arises from the very nature of the subject 
matter because it is found that the philosophy Which underlies 
the one concept is the same which permeates many other 
situations whiCh, at first glance, appear not to be similar. 
It is thought best to begin this discussion vd th some 
pertinent s ta. tel1l9nt s taken from the pronouncement entitled: 
SECULARISM, a staterrent issued on Novenber 14, 1947 by the 
Bishops of the United States and signed as members of the 
Administrative Board, N. C. w. c. ( 1) 
Secularism, or the practical exclusion of God from 
human thinking and livi~, is at the root of the 
world's travail today. 
Secularism, its impact on the individual, blinds 
him to his responsibility to God. All the rights, 
all the freedoms of man derive originally from the 
fact tba t he is a human person, created by God 
after His own image and likeness. In this sense 
he is 'endowed by his creator with certain un-
alienable Rights.• Neither reason nor history 
offers any other solid ground for man's inalienable 
rights. It is as God's creature that nan generally 
and mcs t effectively recognizes a p:lrsonal responsi-
bility to seek his own moral perfection •••• Without 
a deep-felt conviction of wm t sin is, human law 
and human conventions can never lead man to virtue. 
~l Secularism m s completely undermined t~ stability of the family as a divine institution and has 
1 
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given our country the greatest divorce problem 
in the Western world. In taking God out of 
family life, it has deprived society's basic 
educational institution of its most powerfUl 
means in molding t~ soul of the child. 
Artificial family planning on the basis of 
contraceptive immorality, cynical disregard 
of the noble purposes of sex, a sixty-fold 
increase in our divorce rate during the past 
century, and widespread failure of t~ family 
to discharge its educational functions are 
terrible evils . which secularism has brought 
to our country. 
In no field of social activity has secularism 
done more ba rm than in education. In our own 
country, secularists have been quick to exploit 
for their own purposes the public policy adopted 
a century ago of banning the formal teaching of 
religion from tm curriculum of our common 
schools. 
In the rearing of children and the forming of 
youth, omission is as effective as positive 
statement. A philosophy of education vb ich 
omits God, necessarily draws a plan of life 
in which God either has no place or is strictly 
private concern of men. 
Secularism breaks with our historical American 
tradition. When parents build and nBintain 
schools in Which their children are trained in 
the religion of their fathers, they are acting 
in the full spirit of tm t tradition. Secularists 
would invade the rights of parents, and invest 
the State vdth supreme powers in the field of 
education; they refuse to recognize the God-
given place that parents m ve in the education 
of their children. 
The Christian view of social order rejects the 
postulate of inexorabTe economic laws which fix 
recurring cycles or prosperity and depression. 
It lays the blame for instability in our social 
structure on human failure rather than on blind 
and incontrollable economic forces. It faces 
the plain fact tba t there is something gravely 
wrong in our economic life and sees in secularism, 
with its disregard of God and God's law, a potent 
factor in creating the moral atmosphere which has 
favored the growth of this evil. 
II 
II 
I 
I 
I 
I 
,, 
!' 
I 
The Christian view of economic life supports 
the demand for organization of rranageme nt, 
labor, agriculture and professions under 
government encouragement but not control, in 
joint effort of avoid social conflict and to 
promote cooperation for the common good. 
In the int e rna t i ona.l c om:nuni ty there can be 
only one real bond of sane common action---
the natural law which calls to God, its Author, 
and derives from Him its sanctions. It is 
true tmt positive human law which comes from 
treaties and international conventions is 
necessary, but even these covenants must be in 
accord with God-given na. tural law. Wha. t rray 
seem to be expedient for a nation cannot be 
tolerated if it contravenes God's law of right 
and wrong. 
Secularism which exiles God from human life 
clears the way for the acceptance of godless 
subversive ideologies---just as religion, 
which keeps God in human life, has been the one 
outstanding opponent of totalitarian tyranny. 
The tragic evil is not that our Christian 
culture is no longer capable of producing peace 
and reasonable prosperity, but th.a t we are 
allo\rlng secularism to divorce Christian truth 
from life. 
'I 
,, 
!I 
,I 
' 
I 
The Statement of the Catholic Bishops attacking Secularis 
- I 
as an evil appears in the New York Times of November 21, 1948 1 
and in its essential features is the sarre as the above pro-
I nouncement. The one significant thought which sums up the 
thesis of this statement, appears as follows:( 2) 
i 
I 
I 
I 
I 
II 
~ 
The inroads of secularism in civil life are a 
cha2lenge to tbe Christian citizen---and indeed 
to every citizen with definite religious con-
victions. The essential connection between 
religion and good citizenship is deep in our 
American tradition. Those who took the lead in 
establishing our independence and framing our 
Constitution were firm and explicit in the 
conviction that religion and morality are the 
strong supports of national well-being, that 
national morality cannot long pr evai 1 in the 
I 
I 
r 
il 
I 
Bo 
absence of religious principle, and that 
impartial encouragement af religious 
influence on its citizens is a proper and 
practical function of good government. 
I 
So much for offici a 1 Chu:r ch pronouncen:e nt s on t'b:l ills 
of society. 
It is clear that the distillate of these two pronounce-
ments amounts to this: society is ill because it will not 
accept God and His law. That in very general terms this 
condition obtains at this present time is axiomatic but the 
difficulty with these and similar pronouncements is just 
exactly wha. t is meant by the terms used. Obviously the word 
•religion' is construed to nean Catholicism as it has been 
demonstrated before that Catholicism does not tolerate freedom 
of religious practice or inquiry; if it goes through the 
motions of doing so, it does so by tolera.ti on only---only as 
a temporary modus vivendi and not on the basis on an inherent 
right. The Rev. Dr. Connell brings this out very plainly in 
his shocking pamphlet previously referred. The fact still 
remains tmt no one ms the inherent right to intertain any 
ideas contrary to Catholic doctrine; if he should do so; he 
has no inherent right to do so; if he persists in his "error" 
although he be sincere in his 'error', he does so because of 
an 11invinci bly erroneous conscience" and not because he has 
an inherent right to the free and responsible exercise of 
his conscience. What .is being defended here is the right to 
disagree and not whether or- not the subject matter be right 
or wrong. 
~'-'=---=~·-'llw- ·- .. 
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This intransigent and truculent arrogance leads to much 
obstructionism of tm };art of tm Church especially when plans 
are proposed which would run counter to the medievalism e.nd 
traditional conservatism of the Church. For example, When 
President Truman ordered a group of distinguished scholars to 
compile a report on the present and future needs of higher 
education, so that more persons could receive more educational 
benefits (it having been shown previously tm t this need 
constitutes an acute one) presumably by Federal assistance to 
states, the two Catholic members were the only dissenters. 
They did so on the insular grounds tm t unless Federal 
I assistance were to parochial (Catholic) schools, too, they 
This dissenting group 
I
I would not approve of such a plan. 
maintained that the philosophy of education as embodied in the 
J President's Report was '"essentially naturalistic,"' and that 
1 it tended to subs ti tut e democra cy for religion. . Whe. t these 
gentlemen really meant only they did not quite dare say it was 
that the philosophy of this Connnittee was unacceptable becau.se 
it would not favor the Catholic Church. It went on to accuse , 
tl:B New Democracy as amounting to the '"incipient stages o:f I 
I totalitarianism. 111 Father Gannon, s. J., President of Fordham 1 
I I 1 at the time this Repcrt came out, said that tmre is danger: 
II 
I 
in spreading our national culture perilouly thin 
and calling it 'democracy of education.' It 
consists in swelling the number of incompetents 
in American colleges and calling it 1 equality of 
opportunity. 1 I 
\I 
II Obviously no issues here are discussed but vague and general 'I ~ II j - -- - -
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I 
! sweeping emotionalisms the validity of which can be seriously 
I 
I, 
I 
questioned. 
At the present moment, the Catholic Church is fightir.g 
with all the weapons of propaganda at her command "the 
recommendation of many population-specialists in Anerican-
occupied Japan that Birth-control information and facilities 
be rm.de available to the population at large. (3 ) Tl:l3 re is 
ample reason to believe that Japan is not capable of 
supporting in a manner compatible with decency m r present 
population, let alone any appreciable increases. One finds 
the same obstructionism in other countries such as Latin 
America and particularly in Puerto Rico. In a reprint from 
Human Biology, February, 1948, Volume 20, Number 1, is found 
a very pertinent analysis of some of cultural aspects of 
birth control in Puerto Rico. This article bears careful 
reading bum this statement can be quoted to bear out the 
{ 4) discussion at hand: 
The Catholic Church, although it does not seem 
to be much of a force in the community, 
nevertheless continues as a potential source 
of interference in any widespread birth control 
program. 
In a recent issue of the noted Catholic paper The 
Register (S) there is a statement made by Cardinal Spellman 
to the effect that the Bar den Bill, which would allocate 
federal funds to the states for aid in education but with 
the express provision that these federal funds be used only 
for public schools, vould discriminate against Catholic 
I . 
I 
,. 
i 
.I 
86 
children. Here is what the Cardinal said: 
The Catholic School is an American school, 
equal in right with the public school 
because our theory of democratic govern-
zren t protects t:te inalienable rights of 
the human person to freedom of religion, 
freedom of e ducation, freedoms that assure 
to every American the privilege of religious 
e duca ti on for himself and his chlldren ••• 
May God forbid tm t we in A:roorica follow in 
the foot-steps of the masters of blind 
bigotries arrl m tes now holding within the 
iron-clasp of their merciless, grasping hands, 
the regimentation of education and the fate 
of civilization. 
It is true that Catholic children will be denied many 
privileges if federal funds are rr.ade available to public and 
not to parochial schools. The point which Catholics overlook 
is that it is the arrogant, and dangerously un-American and 
lj anti-constitutional theology which is taught in Catholic 
schools that is the cause of this problem of separation of 
ChurCh and State. It is the arrogant claim of Catholicism 
that it and only it should be considered the guide of the 
whole of mankind which sincerely frightens sincere and 
responsible liberal-minded people. So .long as freedom of 
thought is defined by the Catholic Almanac as: ( 6 ) 
Liberty to think the truth. In our day tm 
expression has corr:e to mean liberty to think 
as one pleases; this is error. Our rational 
natures demands that we think only the truth, 
whatever the impact of outsi de forces or our 
own appetites. 
there will always be a fear that the Roman Catholic Church 
will try to demonstrate in fact what she freely admits in 
~ theory---t~ t she alone should be the ruler of men. 
~ I 
I 
I 
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In the realm of the use of Atomic Energy in the most :1 
recent war, there appeared no clear cut definition on the ·j 
ethics of such a weapon. One senses the helplessness of the 
Church's situation when John Hersey quotes Father Kleinserge, 
a Jesuit Father in Japan at the time of the Hiroshima atomic 
1/ blast, as writing in his report to Rome:(
7) 
r 
I! 
Some of us consider the bpmb in the same 
category as poison gas and were against 
its use on a civilian population. Others 
were of the opinion that in total war, as 
carried oz?, in Japan, there was no difference 
between ci,yilians and soldiers, and that 
the bomb itself was an effective farce 
tending to end the bloodshed, vva.rning Japan 
to surrende
1
r and thus avoid total destruction. 
It seems logical tha. t he who supports total 
war in principle cannot complain of a war 
against civilians. The crux of the matter 
is whether total war in its present form is justifiable, even when it serves a just 
purpose. Doos it not have rraterial and 
spiritual e~il as its consequences which far 
exceed whata\ver good might result? When will 
our moralists give us a clear answer to th~ 
question. \ 
The last line of this quotation is touchingly naive. As if 
I I 
any moralist could pbssibly justify the use of a weapon from 1 
I I 
which. in an atomic ~ar, trere is no possible place to hide. (S) 1 
, I I 
I It will be interesti~ to read just exactly what will be the 
I 
I 
decision of Rome on yhe ethics of this new terror and the 
I justif'ica tion of' its use in the moot recent war. 
i ' 
In Pope Pius' Encyclical Letter Quadragesimo Anno or 
Reconstructing The Social Order, is found the Papal answer 
to the ills of our sdcie ty. Among other things it recommends 
!I 
!, 
I 
' 
II a syndical and eorporati ve organization of workers according 
II 
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;- to skills. It will be the business of these sydicates to iJ 
I '~I obtain the best possible conditions of work and pay for the 
I workers belonging to these groups because the State will m ve 
l granted to this syndicate monopoly powers in this regard. 
The corporations; in turn, will direct the actions of these 
· syndicates. Strikes and lockouts will be outlawed, and in 
the event tm. t both parties cannot agree to s 6me amicable 
1 settlement of a dispute, public authority will be forced to 
intervene. Beneath all these high-sounding plans lurks the 
one assumption which is found at the bottom of all Catholic 
I pronounceme:rE s: the activating principle of this p3.rticular 
\ scheme as well as others has to be the Roman Catholic Church. 
In the light of vhat bas been demonstrated up to this point, 
it is not difficult to see just exactly what would happen to 
these syndicates. The Pope hastens to assure readers that 
\!membership in these syndicates would not be compulsory; there 
r ould always be the dubious freedom to starveJ From this 
r tage the ne.xt would speedily come: these various syndicates 
1~nd corporations would be staffed b y clerical supervisors and 
I 
ll 
I ~I 
I 
'I 
I 
I 
I 
I 
I 
I 
:I 
I 
II 
II 
!' 
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I 
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The one characteristic Which makes it difficult to 
answer tre se and other like papal documents is tm t so much 
of what they say is true. For example, what the Pope says 
about the abuses of laissez-faire are largely correct in so 
far as these observations go. It is agreed that the workir:g 
man should have not only a living but also a saving wage, 
that he should have all tbe necessary social benefits, 
especially those which he needs but waich he cannot afford---
all these claims are true and have been made b~ other persons 
long before many of the Popes made them. The problem is in 
the method of accomplishing these ends, and that is why many 
people are very suspicious of the well-intentioned solutions 
of the Popes which, when analysed and checked, would amount 
to a theocracy of the worst kind. 
The fallaciousness inherent in this and other like 
pronouncements is this: a situation exists which is obviously 
causing great distress; the Pope makes a pronouncement which 
offers solution to my given problem; since the Pope is 
gemrally recognized an1 believed as having the humanity of 
the world at heart, his solut i on carries great weight and 
I g:1 ven a suf'f'iciently powerful and well-organized Church, the 
I likelihood of this solution being actually put into effect 
1 looms large especially when that Church has succeeded in 
)
1
\ obtaining fer itself nuch preferential legislation which in 
the opinion of many violates the principle of the separation 
II 
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of Church and State. However, more will be said of this 
particular controversy later. 
The same criticism which is leveled against the 
'I 
/I 
Quadragesi~ Anno can be leveled at another one of Pius XI's 
Letters of the causes and remedy of the most serious depression / 
of our hi story. Whlt did this Letter say? All that it pro-
posed was a return to religion (Catholicism, obviously). 
one distinct impression which one gets from reading this 
I 
The 11 
dictum .! 
is tm t tm depression is the result of man's disobedience of 
the laws of God. If what is meant by the 1a ws of God is just 
those broad ethical principles on which most men agree, that 
is one thing. As a matter of fact, it is true that tre 
depression as well as the two subsequent wars were a result 
of man's defiance of the laws of God or the Tao of c. s. 
Lewis. ( 9 ) But the God of the Pope is the God of Roman 
Catholicism and that is where the difficulty begins. To those 
not familia. r with the specific doc trines of the Church on 
the freedom of ~eligion, expression, assembly, speech, and 
what is too often lost-sight of, the freedom~ religion as 
well, all these Papal diets seem very reasonable and appear to 
come from a man who has an affectionate and pa tarnal care for 
all humanity. Tha. t he may be so disposed 1s not being 
. 
questioned here; vbat is being questioned is that all Papal 
pronouncements carry with them, either directly or indirectly, ,1 
the understanding tl'B t what is being proposed is the only true II 
solution simply because the Church says so and feels that the , 
I 
I 
I 
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world ought to submit to Papal direction. Such sounds in-
tole rant and rn. rsh but such follows from the facts. 
found: 
In Th~ World Society, A Joint Report ( lO) 1s to be 
•• a staterrent of the principles and foun-
dation of a just peace as understood by a 
group of American Catholics interested in 
the restoration of law and order for all 
m tiona and peoples. 
This document represents the work of five commtttees or 
the Catholic Association for International Peace. An ex-
amination of the list of the narres making up the various 
committees of this Catholic Association For International 
Peace serves to graphically illustrate the point which forms 
the focal point of this chapter: of the total number of persons 
connected with this organization, sixty-two of them are 
religious, including some clerics of national and international 
Catholic reputation. So~ of the policies advocated would 
be sound under a regime non-Catholic as well as Catholic. 
But the prime conditions for this 'peace ' are under the heading 
of International Moral Principles. Obviously, no international 
order is possible wt thout some agreed system of int erna tiona.l 
relations based on the most commonly agreed ethics. That 
assertion is so obvious that it is a waste o~ time to assert 
it, yet one IDuld think that such an observation was original 
with the Pope. This obvious sectarianism becomes more apparent 
when it is noted that what is now known as international law 
had its genesis in Christian (again that vague word: Catholic 
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is intended, obviously) tradition and teaching. 
entitled Ethical ~~Directing World Society, 
following disturbing advocation: 
In the section~~ 
is found the ~1 
A realistic moral and political philosophy 
of world society is needed to indicate tre 
principles which must guide and direct a 
world Commonwealth of Nations. A Christian 
international ethics, taking its inspiration 
from the numerous encyclicals of' t l:e Popes 
on liB. tters of' int erm tional relations, may 
be found in a number of publications of the 
C.A.I.P. This ethics teaches that a world 
organization must res:r:ect the rights of 
m tiona, as m ti ons must s~feguard the rights 
of families and citizens. ~ llJ 
That this statement is true in so far as the general truth is 
concerned cannot be questioned. That the exclusive claim to a 1 
particular Church as being the only possible basis for any 
successful international ethics is being most seriously 
questioned by those who see in such doctrinal exclusivity a 
threat to what they believe to be their fundamental and 
inherent right, the right to disagree responsibly with any 
organization which would deny this freedom. 
In conclusion, it is thought worth while to quote the 
seven bene.fits which accrue to · society as listed in a well-
known pamphlet entitled Religi~-~~ It Matter?, by the 
prolific Catholic writer and college professor, the Reverend 
1 Doctor Jolm A. O'Brien, PH.D., LL~D. of The University of 
'I (12) I Notre Dame: . 
I 
First, re-ligion ennobles the relations between 
man and man !?z teachi~ tEFE' we are all t& 
1
, ChililF.ln of God ~ tllBre?Ore are all brothers, 
~~==-- -i~- Second1~, _religion elevates and enno~ ~ 
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family life. 
Thirdly, religi.£!! provides society~ tre 
most effective sanctions for the observance 
of lB. w and the fulfillment of duty. 
Fourthly, ~igion is the champion of social 
jus tic e. . 
Fifthly, religion promotes the stabilitz 2[ 
government • 
Sixthly, religion brings into existence the 
institutions of Character~rcy, and----
philanthroEY Which pour ~ ~ mighf~ stream 
of healing and Benediction upon soc ety. 
Seventhly, and lastly, religion is the mother 
of edu<Jltion, ~ghtenment, scienti'fic progr~, 
and the mcs t zealous worker for the outlawrt 
orwa:r-and the organization of iiit'ernat1.ona 
InsillutiO'nSfor the stabiliZing of 'lfie peace 
of the !!.2£10:. --cnr - --
I 
II 
11 
I 
At the outset, with each of 
short proof that the assertion is 
these assertions there is a 
so. Even with these "proofs" I 
there is the underlying current that the only conceivable I 
religion is Catholicism despite the obvious conclusion that 
these gem ral seven assertions would hold true for any religion ·· 
I 
worthy of the name. Obviously . the Rev. Dr. O'Brien dee s think J 
tha. t by ''religion" is meant Catholic religion because this I 
same religion denies the inherent right of other religions to I 
! 
exist. It is the practice of using a general term like I 
!I 
•religion' in a particular sense vdth the implicit under-
standing that the generic term has no validity in Catholic 
I theology, and that, therefore, "religion" and the Catholic 
I religion are one and the same, that makes this form of 
I discussion extremely diff'icult especially for the uninitiate. il 
I I 
It constitutes a subtle way of being arrogantly intolerant of 
all opinion but one's own. It is therefore clear that such 
insular thinking, especially when translated into the area 
of social needs, is not compatible in any manner with the 
spirit of liberal American social democracy. 
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Chapter VI 
It w:i 11 be the purpose of this chapter to examine the 
claims of the Roman :catholic Church in the field of Educat:i on 
and determine Vlhether or not the same motif exists in this 
area as has been found in other area s in Which the Church 
declares her competence. 
This Encyclical speaks as follows, using the convenient 
( 1) 
summaries from Marshall. 
The Church 
Education belongs pre~minently to her, by reason 
of a double title in the supernatural order, 
conferred exclusively upon her by God Hirrself; 
absolutely superior therefore to any other title 
in the natural order. 
Upon her magisterial office of teaching Christ 
conferred infallibili~. 
In faith and morals, God Himself m s na de her 
sharer in the divine magisterium and granted her 
i rnmuni ty from error; she is the mis tress of mm , 
supreme and absolutely sure, and she has inherent 
in herself an inv:lolable right to freedom in 
teaching. 
By necessary consequence she is independent of 
any sort of earthly power, both in the origin 
and in the exercise of her mission as educator, 
not rrerely in regard to her proper end and object, 
· but also in regard to the means necessary and 
suit able to attain that end. 
She is guardian, interpreter and infallib:ile 
mis tres~ of' the divine 1aw. 
With full right she promotes letters, science 
and art, in so far as helpful to Christian 
education, founding and maintaining schools and 
institutions adapted to every branch of learning. 
It is her inalienable right to watch over the 
entire education of her children, in all insti-
98 
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tutions, public or private, not merely in 
regard to the rel1.gious instruction there 
given, but in regard to every oth9r branch 
of learning in so far as religion and 
morality are concerned. 
Her mission to educate embraces every m tion, 
without exception, and all men, whether within 
or without rer membership, and there is no 
power on earth that n:a y lawfully oppose her or 
stand in J::er way. 
The Famlly 
The family holds directly from the Creator the 
mission and hence tre right to educate the 
children, a right inalienable, a right in an-
terior to any right ntever of civil society, 
and therefore inviolable on the part of any 
power on earth. 
Children belong to the family before they 
belong to th9 State. The State has n9t an 
absolute right over their education. l2) 
However, in the next breath Pius XI says (3) 
We renew and confirm the declarations of Pius 
IX and Leo XIII, as 1.rell as the Sacred Canons 
in which the frequenting of non-Catholic 
schools, whether neutral or mixed, namely 
those which are open to the Ca tho lies and 
non-Catholics alike, is forbidden for Catholic 
children, and can be at most tolerated, on the 
approval of the Ordinary alone, under determined 
circumstances of place and time, and with special 
precautions• Neitrer can Catholics admit that 
other type of mixed school, (least of all the 
so-ca;lled "ecole unique" obligatory on all), in 
which the students are provided with separate 
religious instruction, but receive other less ona 
in common vdth non-catholic pupils from non-
Catholic teachers. 
Ma:rshe.ll continues the Encyclical's statemmts 
of tre authority of the State as follows: (4) 
The State 
The function of the State is twofold, to protect 
and to foster, but not to absorb the family and 
I 
II 
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the individual. 
To protect in its legislation the prior rights 
of tbe family, already described. 
To respect the supernatural rj_ ght s of the 
Roman Church. 
To begin by encouraging and assisting the in-
itiative and activity of the Roman Church and 
the family •. 
Beyond this to educate in civic and political 
duties, and a certain degree of physical, 
intellectual and moral culture; but to respect 
the inherent rights of the Roman Church and of 
the family, and not to force families to nake 
use of government schools, contrary to Christian 
conscience, or legitimate preferences. 
The Roman Church may absorb the family and the 
individual; the function of the State is to 
protect and foster both, that trey rray both be 
absorbed by the Roman Church. The rights of tbe 
family in education . are wholly subordinated to 
the Ronnn Church, and the duty of the State is 
to protect tm t subordination by legislation. 
The supernatural rights of the Church are to be 
respected and therefore recognized by the State 
in legislation. Lastly, while the State should 
not force families to make use of public schools, 
contrary to conscience or legitimate preferences, 
the Roman Church should so force them in rm. ke 
use of parochial schools. These necessary con-
clusions from the Pope 1 s argument are its ovm 
refutation. 
~lliile the previous paragraphs are very important in 
indicating the official position o.f the Church with regard 
to education, this pre~ent discussion will liw..it itself to 
the examination of thelast pe.ragraph. That such a doctrine 
is actually believed and taught is beyond understanding. 
This paragraph is full of contradictions and obvious 
inconsistencies. For example, the Pope says in one place 
trn t the right to educate belongs pre~minently to the family 
100 
and tha t this right is inviolable; then it says that the 
Ch1..1!'ch may absorb tre family and that the State should 
co-operate by appropriate legislation so that it might be 
absorbed by the Church. The State should not force families 
to use the public schools btt the Church may force families 
to use the parochial schools. The full implications of this 
entire Encyclical are that the modern democractic State as it 
is known today ~ould have no being; as a matter of objective 
right, the Roman Church would have to completely absorb it. 
CJearly, such conclusions constitute a source of concern for 
those interested in the dignity and freedom of the individual, 
especially when the Church is waging such an effective cam-
paign to obtain federal subsidization for its schools but 
not surrender one iota of control over them. 
In this nn tter of separation of Church and State, the 
role of the public school looms large. It is precisely 
because groups like Protestants And Otre r Americans United 
~!:. T~ Separatio~ Of Church And State feel tm t the steady 
demands and gains which the Catholic Church has obtained so 
far in state and federal subsidization .of parochial schools 
constitutes a real danger to American democracy that they 
have been so out-spoken on this issue. The following state-
ment sums up the position of this body on this thorny 
question: ( 5) 
Our operations, therefore, are not inspired by 
any religious differences, but by a connnon con-
viction concerning the religious liberty of all 
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faiths. The internal differences which dis-
tinguish one church from another have no 
place on the political level. Their consider-
ation belongs in the public forum -which the 
Constitution has provided for freedom of 
conscience and tte free exchange of opinion. 
Here all the churches have liberty to worship 
as they desire, to propagate their own faith, 
and to maintain such organizations for this 
purpose as they deem expedient. In the open 
forum of religious liberty they may meet one 
another in co-operation or in controversy. 
Essentially, in Protestant terms, this means that the 
Constitution expressly prohibits any union of Church and 
State by the provision of the First Amendment v.hich applies 
only to the Federal Government, and by tbe provision of the 
Fourteenth Amendnant which applies only to the States. 
The Catholic position on this question can be found in 
a recent book writ ten by the Reverend Doctor Wilfrid Parsons 
s. J., entitled The First Freedom, from which pertinent 
passages will be examined: (6) 
It is to be noted, however, that this American 
principle of liberty and equal:t ty of religions 
before our state, based on its temporal na. ture, 
cbe s not mean that it may not confer its tempo-
ral benefits on the faithful of those religions, 
provided it confers them equally and with due 
regard to their liberty. It is here we see the 
hollowness and falsity of a theory of separation 
of church and state which would command the state 
to with-hold its temporal benefits from the ad-
he rents of religion ne rely because t_gez are 
religious. When the state does this, it-ri not 
fuffilling its destiny of caring far the total 
common good of its citizens. Separation in that 
sense works actual harm to the state itself, 
which is thus made to do only a part of its total 
duty, the temporal comnon welfare of all ci.. tizens 
without regard to their particular condition in 
life. 
Here Dr. Parsons quotes the Reverend Doctor John 
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I Courtney Murray, s. J., in which Father Afurray, in a series 
of artlcles in the America, discusses this question, mostly 
in reply to ~r. Charles Clayton Morrison, recently editor 
of the Christian Centur_x, who took the position that the 
designs of the Roman Catholic Church constitute a real threat 
to the separation of Church from State, a concept upon which 
this country was founded: (?) 
Then the confusion begins. Imperceptibly it 
is assumed that tre First Amendment is a 
theological document---a sort of dogmatic 
decree ths t lays dovm a rule of faith. There-
after it suddenly appears tha. t tre First Amend-
ment implicitly 1 "established" 1 as the obliga-
tory belief of the American people, the doctrine 
that all churches are simply voluntary societies, 
of equally human origin and of equal value in 
the sight of God, each of them offering to man 
an equally g ood way to eternal salvation. In 
other words, it appears that the First Amendment 
canonizes Liberal Protestant ecclesiology in an 
extreme form, and anathematizes as un-American 
all dissenters. 
Again, to quote Father Parsons: 
It ought to be obvious that the kind of theo-
cratic thinking involved in the state of mind 
described so a cutely in this quotation ha. s 
nothing in common either with any tenable theory 
of the state or with tl'E actual progress of the . 
Anerican state as we know it. Yet, it is this 
attempt to read a theological, not a political, 
meaning j_nto an Amendment to the Federal Consti-
tution that has bedeviled this whole question. 
The whole effort of the Founding Fathers, the 
legislatures, Hnd the courts up to the dissents 
in tl':e Jersey bus-fare de cis ion, bas been to 
establish the liberty and equality of a 11 re-
ligious believers before t l:e state. To make the 
First Amendment a servant of a particular 
Protestant sectarian position is a monstrous 
distortion of both historical and political 
fact. The Whole point of the First Amendment 
was that it was not theological, and that it 
forbade the American government to be a theo-
10~ 
I 
log ian. 
The Reverend Doc tor Parsons goes on to say that this 
theory of Church and state has had many phases. He averrs 
that in the eighteenth century, this theory of Church and 
State (which Catholicism very cleverly equates 'rlth secularism 
today, A.G.R.) appeared in the guise of Deism which claimed 
tl"E. t, although God existed He did not reveal Himself in any 
form beyond th_qt which man could discover for himself. 
Therefore organized religion amounted to nothing more than an 
invention of man. Thoma.s Jefferson, continues Father Parsons, 
was the chief exponent of this religion during the American 
Revolutior~ry era. In the nineteenth century, however, this 
theory of religion took on a more radical tinge when John 
Locke and others averred that religion was essentially a 
private rratter, and that, consequently, churches were nothing 
more than voltmtary organizations. Father Parsons claims 
tba t Jefferson and others incorporated this principle of 
religious relativism into our Constitution with considerable 
success. Father Parsons continues, to use his own words: (B) 
In its new form, however, the theory was still 
a theory of the church and not of the state. 
It meant that the state---the United States---
looked on all forms of organized religion w.ith 
indirrerence, and consequently, ~ virtue or this 
theological principle, religion rs- entit!eato-
equality before tne state, along with no religion 
at all, or the denial of religion, atheism. It 
was actually to pronounce between two parties a 
theological controversy. 
Reduced to its simplest elements, this controversy 
amounts to no more than this; the Protestants feel that re-
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ligion is a private matter, and tbat all churches ro ve a 
valid right to exist and preach their doctrire s so long as 
they do not threaten the existence and safety of the general 
welfare. 
The Supreme Court in its decision in the case involving 
the United States said, with particular reference to the 
Church of Latter-Day Saints_, tm t the court recognized the 
power of the State to curb the practices of any religion if 
its practices threatened the safety and gereral welfare of 
the community. By implication it also said that this doctrine 
could be a pplied to any group whose practices were obnoxious 
to the community even though that group claimed for itself 
the status of a religion. {g) Now, the Proteste.nts feel that 
the First and Fourteenth Amendments were conceived to protect 
the embryonic United States from the same clerical dominati·on 
whlch m d characterized n:any of the countries of Europe at 
tm t time. In as much as mast of the leaders of American 
poll tical life at tm t time had been educs.ted in the European 
educational traditions, it can be seen tl:e. t they did not wish 
for any union of Church and State in any degree. TP.a t is not 
to say tba t too se rren did not want the benefits of religion; 
they did but they felt that the government should assume by 
law a position of neutrality; officially neither opposed to 
religion nor for it. If the Constitution officially recog-
nized any religious preference, it would deny one freedom for I 
Which this country of ours was founded; if it made antireligion 
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a policy, it still would be denying that freedom of religion 
because then, men would not be actually free to exercise their 
consciences if such as their disposition not to recognize the 
need for religion. 
The basic Rome..n Catholic position is th...a t is false the 
freedom of choosing a religion or not choosing a religion. If 
Catholicism recognized this principle, its own position would 
insecure bedause than Catholicism would be considered as good 
or as bad as any other religion. This, obviously, the Church 
can never do; men nmst choose only one religion, the only one 
~nich God Himself revealed; all others are false. Also, if 
the Church should accept this doctrine of freedom to accept ~ 
reject any religion, such would make the Church's position on 
tolerance of otre r religions very tenuous. Catholicism. 
tolerates the presence of other religions r~rely as a modus 
operandi, an expediency which my be changed s. t some future 
date when the Church feels that she is sufficiently powerful 
to do so. That Catholics laugh at th:ls statenent makes it no 
less true if the facts which are at the basis of this statement 
lm ve any validity at all. 
Now it is not denied tbat there ought to be some care 
given to religion in public schools inasmuch as, far some 
pupils, such would be the only moral and ethical teaching they 
r ould ever receive. The difficulty arises when the time comes 
~o teach religion---what religion? Shall it be Catholicism 
which the Roman Church frankly admits should be taught, or shall 
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it be Protestantism and if so what brand'? Roman Catholicism 
is not the only offender i.n this n:atter of religious ex-
clusivity, Protestantism in its various breakdowns and Judaism 
are equally guilty; they all want their own particular religious 
brands exclusively taught. 
'Now the Catholics averr that to say that the Con8'titution 
is indifferent to any religion or tm t it implies that one 
religion is as good as another, amounts to reading into the 
Constitution a 'Protestant ecclesiology' as Father .Parsons 
puts it , and such would the ref ore be clothing the First 
mendment with a theological rr.a.ntle, something which the 
ounding Fathers did not intend. The Catholic solution to this 
notty problem is Distinction and Co-operation; both entities 
are distinct , the Church and the State and both have their 
espective responsibilities and disciplines, means and ends. 
~oth ought to co-operate to the best interests of the country 
~ s a whole. That is all very simple, deceivingly simple until 
he question is asked: co-operation and distinction on whose 
erms'? \Vho is to decide competence in an area when both claim 
~urisdiction or in an area where one a.nd the other are at rreconcileable odds. How can there be Co-operation and Dis-inction when there exists such opinions and pronouncements 
s these: 
Pope Gregory XVI, Encyclical Mirari ~' (15 August, 
1832}, translation: 
And out of this most corrupt fountain of in-
differentism there flows this erroneous opinion 
or rather madness (deliramentum) that the freedom 
10? 
of conscience of each individual ought to be 
asserted and vindicated. (10) 
From A Repl~ !£Archbishop's Attack upon Protestants 
and Other Americans United for the Se_paration of Church ~ 
State by Bishop G. Bromley Oxnam~ (quoted from the official 
Spanish catechism used in all religious instruction in 
Spain) ~ ( 11 ) 
'The principal errors condemned by the Church 
are thirteen' and among the thirteen are 
Protestantism~ Liberalism, and Masonry. In 
question and answer form, the catechism states 
the position of the Church. 
Q. What are the freedoms which liberalism 
defends? 
A. Freedom of conscience, freedom of worship, 
and freedom of the press. 
Q. wm t does freedom of the press mean? 
A. The right to print and publish without 
previous censorship all kinds of opinions, 
however absurd and corrupting they rm.y be. 
Q. Must the government suppress this freedom 
by means of censat'ship? 
A. Obviously, yes,. 
Q. Why? 
A. Because it must prevent tbe deception, 
calumny and corruption of its subjects 
which mrm the general good. 
Q. Are there other pernicious freedoms? 
A. Yes. Freedom of education, freedom of 
propaganda, and freedom of assembly. 
Q. Why are these i'reedoms pern~cious? 
A. Because they serve to teach error, propa-
gate vice, and plot against the Church. 
Q. Does one sin gravely who subscribes to a 
liberal newspaper'? 
A. Yes ••• Because he contributes his money to 
evil, places his faith in jeopardy, and 
gives others a bad example. 
108 
Bishop Oxnam goes on to quote essentially tm same 
doctrines to be found in the Manual of Christian Doctrine (12): 
Q. What more should the State do than re-
spect fue rights and liberties of the 
Ch"tFch? 
A. The State should also aid, protect and 
defend the Church. 
Q. vVhat then is the principal obligation 
of the l::e ads of States? 
A. Their principal obligation is to prac-
tice the Catholic religion themselves, 
and, as they are in power, to protect 
and defend it. 
Q. Has the State the right and the duty to 
prescribe schism or heresy? 
A. Yes, it has the right and the duty to do 
both for the good of the m tion and far 
the faithfUl themselves; for religious 
unity is the principal foundation of 
social unity. 
Q. \~en may the State tolerate dissenting 
worships? 
A. When those worships have acquired a sort 
of legal existence, consecrated by tirre 
and accorded by treaties or covenants. 
Q. May the State separate itself from the 
Church? 
A. No, because it may not vd.thdraw from the 
supreme rule of Christ. 
• Q. Vl!'lE.t name is given to the doctrine that 
the State m s neither the right nor the 
du.ty to be united to the Church and to 
protect it? 
A. The doctrine is called liberalism. It is 
founded principally on the fact that 
mode~n society rests on liberty of con-
science and of worship, on liberty of 
speech and of the press. 
Q. Why is liberalism to be condemned? 
A. 1. Because it denies all subordination 
of the State to the Church; 
2. Because it confounds liberty with 
right; 
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3. Because it despis es the social do-
minion of Christ and rejects the 
benefits derived therefrom. 
(pages 132-133) 
The following is taken fro~ Full Catechism of the 
Catholic Re lig~, from the German of Joseph Deha.rbe S. J. 1 
(13) 
, questions 64 and 65: 
64. If the Catholic Church is to lead all men 
to eternal salvation, and P..as, for th:tt 
purpose, received from Christ her doctrine, 
h3r rreans of grace, and her powers, what, 
for his part, is every one obliged to do? 
Every one is obliged, under pain of eternal 
damnation, to become a member of the Catholic 
Church, to believe her doctrine, to use her 
means of grace, and to submit to oor au-
thority. 
65. Who teaches us this obligation? 
Jesus Christ Himself, in these words (Ma tt. 
xviii. 17): 1 If he will not hear the Church, 
let him be to thee as the heathen and 
publican 1 ; and (Mark xvi. 16): 1 He fua t 
believeth not (the Apostles and their lawful 
successors) shall be condemned.' 
Hence the Catholic Church is justly called 
the on.±.I ~~ Church. To despise her 
is the same as to despise Christ; namely, 
His doctrine, his means of grace, and His 
powers; to separate from her is the same 
as to separate from Christ, and to forfeit 
eternal salvation. Therefore St. Augustine, 
and the other Bishops of Africa, pro-
nounced, A. D. 412, at the Council of Zirta, 
this decision: ~ ~~osoever is separated 
£rom the Catholic Church, however com-
mendable in his own opinion his life may 
be, he shall for this very reason, tmt 
he is at the same tim.e separated from the 
Unity of Christ, not see life, but the 
~E.!.! of Q:2£ abideth Orihim 1 (John III. 36). 
Substantially tl:e same doctrine is to be found in 
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Catho!!£ Relig~, by the Reverend Charles Alfred Martin, 
wherein is found the following: (l4 ) 
One must bear in mind the different kinds of 
union with the Church, in order to understand 
the truth, that outside of the Church, there 
is no salvation. Thoo e who would be saved 
must have the will to do all that God h:s .or-
dained for salvation---consequently the desire 
of being a member of His true Church. If one 
who professes a false religion is saved, he 
is saved not through his false religion, but 
only inasmuch as he is (however unconsciously) 
a member of the true Church. Christians who 
through no fault of their own, are separated 
by reresy or schism from the body of the Church, 
may be in the soul of the Church. The will to 
do all tm t God .l:a s ordained for sal va ti on is 
compatible with external but unconscious 
separation from the Church; therefore one who 
is in error through invincible ignorance (bona 
fide) is capable of perfect contrition. The 
case is different with him Who is knowingly 
in error (mala flde) so long as he persists 
in thus acting against his conscience. 
It is to be noted, especially in this passage, the 
amilia.ri ty of the concept 'invincible ignorance' and the con-
enient provision for unconscious membership in the Church. It 
ill be remembered t l:a t this same doctrine was discussed in the 
renouncement of the Reverend Doc tor Connell. It wi 11 also be 
oted in this passage the clever equating of 'conscience' and 
orran Catholicism. Any one, therefore, willfully denying his 
onscience, cannot be saved. The freedom of tm human conscienrel 
, s categorlcaily denied, although it :must be ad..mitted that the 
enial is an extremely sophisticated one. 
To avoid the accusation that this investigation is 
advantage of old rm terlal (which, nevertheless has 
cclesiastical approbation), the following passage in the very 
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newest revision of the Baltimore Catechism, A Catechism Of 
- -
Christian Doctrine (l5 ) is examined and found to teach the 
same doctrine demonstrated above: 
166. Are all obliged to belong to the Catholic 
Church in order to be saved? 
All are obliged to belong to the Ca. tholic 
Church in order to be saved. 
(a) The principle, "It makes no dif-
ference what religion a person 
practices so long as he leads a 
good life," is deceptive because 
it attaches the same ir~ortance 
to the teaching a.nd practice of 
a false religion as it does to 
the teaching of the one, true 
religion revealed by Christ and 
taught by His ChUPch. No one 
can be saved wj_thout sanctifying 
grace, and the Catholic Church 
alone is the divinely establish9 d 
means by mich grace is brought to 
the world and the full fruits of 
Our Lord's Redemption are applied 
to rren. · 
167. iJIIm t do we mean when we say, "Outside 
the Church there is no salvation? 
1Nhen we say, "Outside the Church there 
is no salvation," we meant h3. t those 
who through their own grave fault do not 
know that tre Catholic Church is the true 
Church or, knowing it, refuse to join it, 
camot be saved. 
(a) "Outside the Church t're re is no 
salvation" does not mean tm t every-
one who is not Ca thol.ic will. be con-
demned. It does mean that no one 
can be saved unless he belongs in 
some manner to the Catholic Church, 
for the means of grace are not given 
without some relation to the divine 
institution established by Christ. 
168. Can they be saved who remain outside the 
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the Catholic Church because they do not 
lmow it is the true Church? 
. They who remain outside the Catholic Church 
through no grave fault of their own and do 
not know it is the true Church, can be 
saved by making use of the graces Which God 
gives tbem. 
(a) Those who are outside the Church through 
no fault of their ovm are not culpable 
in the sight of God because of their 
invincible ignorance. 
(b) Persons who :make use of tre graces God 
gives them, even though they are not 
members of tm true Church, actually 
have the desire to become members 
inasmuch as they wish to use all tbe 
means ordained by God for their sal-
vation. 
Et cetera 
Again it will be noticed the one single motif through all 
of these extremely disturbing quotations: the free and un-
~ettered use of the human conscience is so constricted by 
~icroscopic distinctions and provisos that for all intents and 
purposes no one is free to freely use his or 1:e r conscience in 
matters in W1ich Rome bas already spoken. If one is uncon-
sciously in error (who defines it--the one who promulgates it) 
pne is not held liable although one is still wrong (invincible 
f'-gnorance) but one nay never through his own grave fault (who 
~udges that?) differ with the Ch~~ch in a matter already 
pronounce d. 
The relation between the quotations examined above and 
the edu~cational policies of the Church is not without relevance. 
It is obvious that were the Church to have the free hand which 
113 
she demands as her true right, s·he would steadfastly deny 
the freedom of conscience to those under her supervision. 
Her teaching would be authoritarian because tbe Church itself 
is authoritarian in structure and discipline. Such a condition 
of affairs would not be education as it is known in the United 
States, and such a state of affairs again collides w1 th the 
philosophy of education which forms a part of the democractic 
structure of our society. 
Blanchard quotes John Dewey as saying, with reference 
to this problem, that: (1 5) 
It is essential t l:n t this basic issue be 
seen for what it is--.. namely, as the 
encouragement of a powerful reactionary 
world organization in the moot vit a1 
realm of democratic life with the resulting 
promulgation of principles inimical to 
democracy. We cannot deny that public 
education needs federal aid in order to 
equalize opportunity between state and 
state, and between individual and individual. 
But it would be a poor bargain indeed to 
gain na terial aid at tbe expense of losing 
our greatest intellectual and moral h3 ri tage. 
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Chapter VII 
In the interests of clarity, it is thought best to define 
and delimit the term 'science' as this term will be used in 
this chapter. 'Science' in the sense of this chapter is not a 
particular science but rather a method of approach. It will be 
the task of this chapter to as :eertain whether or not science in 
the sense of free inquiry being based on objective and detached 
investigation and proof, and Roman Catholicism clash at any 
point. 
The general Catholic attitude toward scientific problems 
can be stated as follows:(l) 
In the Catholic institutions of higher learning, due 
regard being given to the requirements of the natural 
and divine law, there are no restrictions on-the 
OTOlogist, Chemist or physicist in assembling data 
or in proposing new formulas, regardless of how novel 
his discoveries may be. The social scientist enjoys 
the same freedom in gathering data on all subjects, 
no matter how unpalatable such data may be to those 
who would not want them brought to light in assembled 
form... More than t h is, he ls entirely free, within 
the framework of the Church's social teaching----
Wff!ch rests on~e-common good and which in turn is 
based on human needs----to propose any formula or 
remedy which he can demonstrate will advance human 
well-being. 
This same doctrine is found in the Reverend Doctor 
Paul H. Furfey's Fire ~the Earth. taken from the chapter on 
"supernatural Sociology"; Father Furfey is Chairman of the 
Department of Sociology in the Catholic University of America:(~ 
The Catholic sociologist, then, enjoys complete freedom 
of investigation in the social field, but he is not 
allowed to rely upon merely human science as the 
sole means of procuring individual and social well-
being ••• It is dangerous, then, for a Catholic 
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sociologist to deal with social problems by the 
methods of purely natural science if, in doing so, 
he conveys the impression that this purely natural 
treatment of social questions represents the com-
plete mind of the Church ••• we ought constantly to 
emphasize the fact that no important problem can be 
solved without taking the supernatural into account. 
It is clear from these statements that the limits within 
which Catholic scientists can operate are already predefined 
so that for all intents and purposes no real freedom for 
Catholics exists unless by the term "freedom" is meant freedom 
to act within an already preconceived sphere. This then is the 
meaning of freedom from the Roman Catholic point of view. 
Therefore, the remaining task for this chapter to perform 
is to cite specific scientific areas and to ascertain to what 
extent catholic scientists are hemmed in by the pre-existing 
limits set by Rome. 
The first area of scientific investigation to be examined 
will be that which concerns itself with population problems. 
~his is what the Catholic Encyclopedia has to say about this 
problem: ( 3) 
With supplies increasing in proportion to population, 
there is no such thing as overpopulation. 
The Reverend Doctor Edgar Schmiedeler, director of the 
Family Life Bureau of the National Catholic Welfare Conference 
has this to say:(4) 
A high birth rate is still the best and most prac-
tical way of bettering human generations. 
This same Father Schmiedeler quotes, in his tract 
A Holy War, a Father Thomas v. Moore, "an eminent psychologist 
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of' the Catholic University," as follows: 
There can be little doubt that the heredity of' in-
telligence is governed by the law of the regression 
of' the mean, with the exception of' rare types of' 
mental de:f'ect. If that is the case, moronity has a 
biological trend to eliminate itself'. We need not 
:fear, therefore, that in helping the poor to have 
children and in caring :f'or them that we are going 
to spread moronity. If' these poor people are of 
low grade intelligence, the children they bring into 
the world will be distinctly higher than themselves. 
This problem of' population control is an outstanding ex-
1 ample of the confining limits of Catholic science. The distinct/ 
limitations on this problem are already set forth in the Church'~ 
condemation of birth control. Now, birth control and popula-
tion control cannot be separated, inasmuch as the one consti-
tutes a means :f'or controlling the other. On the subject of' 
birth control, the Church has spoken with :finality; it is 
against the moral and natural law of' God because it is a perver-
sion of' a faculty primarily intended for the generation of' 
children and secondarily for the allaying of concupiscence. 
From this there can be no apparent retreat. From the ills and 
tragedy of overpopulation leading to useless waste of' human life 
the only answer is that such is not lawful. 
It is interesting to note what two authorities in popula-
tion problems have to say on this problem:(5) 
If' we would avoid the catastrophic nightmares of 
pain into which we are plunged by negligence of popu-
lation problems, we must restore the socially bene-
ficial e:f'fects of the struggle of individuals; not 
by restoring the struggle, nor by causing suffering 
to those who would be eliminated in such a struggle, 
but rather by reducing the permissible number of 
their offspring. Again; make the requirements for 
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.individual action appropriate, and world problems 
are thereby simplified, because world problema are 
largely made up of the problema of individuals. 
As a matter of fact, this book contains as good a refuta-
tion of the Catholic position on birth control and population 
problems as there is to be found anywhere. It is obvious that 
those who hold to the Catholic position on these issues cannot 
discuss these problema without injecting theology or just plain 
naive wishful thinking. A good example of this Catholic point 
of view is the following:(6) 
The Reverend Doctor Francis Connell is answering question 
from the floor: 
~uestion: What should be done by the people of the 
nation where the population h as grown too large? 
Answer: That is a very practical question. It is a 
question, in fact, which certainly should be con-
sidered at the present time. Some larger nations, 
not our own, are increasing rapidly because they are 
not practicing contraception. The answer is this: 
when a nation increases to the extent of overpopu-
lation it has a right to have its people taken care 
of in other parts of the world, where there is no 
congestion. There is plenty of room for colonization, 
and every nation which has land facilities shoul d be 
willing to accommodate the people of another nation. 
Every person born into this world has a right to e. 
livelihood from the earth and from the world in 
which we live. A person has a right to go to another 
country if his own is too congested, and if that were 
done, the world would be e. much happier and much more 
prosperous place. 
So speaks the Reverend Doctor Connell. If the limita-
tions on Catholic science which were indicated in the beginning 
of this chapter are constantly borne in mind, the answer is not 
so naive if taken from its original frame of reference. The 
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difficulty, obviously, is in the premises upon which this 
judgment is based. 
On the subject of Psychoanalysis, the Reverend Doctor 
Charles Bruehl, Ph.D., has this to say:(7) 
As a therapeudic method, psychoanalysis has not yet 
proved its claims to superiority over other methods. 
Of course, it has affected some cures, but these 
most likely are not due at all to that which is 
distinctive of psychoanalysis, but rather to a candid 
disclosing of the patient's troubles, elicited by the 
sympathetic interest of the physician, to a general 
reeducation and reorientation of the mental life, and, 
to a deliberate and patient training of the will. At 
all events, it may be laid down as a law that there 
can be no permanent recovery from nervous disease 
except through will-training, a matter which the 
psychoanalyst sadly neglects. 
Morally, there seems to be no objection to the psycho-
analytic treatment if it is surrounded by appropriate 
safeguards and if it does not cater unnecessarily to 
sex curiosity. It is difficult, however, to see how 
erotic inquisitiveness can be avoided, since the 
psychoanalyst is stubbornly convinced that every 
nerosis has its origin in a maladjustment of sex life ••• 
It goes without saying that a treatment fraught with 
so much danger should be applied only by an experienced 
physician. But even at the ··-best, the promise of 
success is slight, if we believe the words of 
Dr. Peterson, who writes in the Journal of the American 
Medical Association: '"I doubt if any persons have 
benefited by this treatment. It requires months or 
years of work over each case, and it is very expensive •. 
I have, on the other hand, seen very bad results from 
the psychoanalysis of young men and women, permanent 
insanity, and even suicide."' 
Psychoanalysis cannot be hailed as a new psychology. 
Its conception of mental life is too mechanical. Its 
nersonification of the urges and emotions is suited 
only to the intellectual level of childhood. It 
destroys the unity of human personality and makes the 
continuity of consciousness inexplicable. In this 
fanciful system, the soul is not the chief actor in 
psychic happenings, but merely the battle ground that 
furnishes the scene for the interplay o~ unconscious 
forces, the mind looking helpless upon the raging 
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struggle. For free will there is no room in this 
psychology. Only one power rules the universe, and 
that is the unconscious. 
It is clear that this pronouncement is a very carefully 
worded one. It ·is also an inaccurate one on many counts: 
Dr. Bruehl carefully selects authorities which will agree with 
his already preconceived opinions which had to be limited be-
cause of the fact that Dr. Bruehl is a Roman Catholic priest; 
the authorities he cites are only opinions of individuals and 
need not necessarily be considered final• Dr. Bruehl further 
takes very skillful advantage of the fact that Psychoanalysis 
was at that time very insecure, and also that many dishonest 
individuals capitalized very handsomely on this new science; 
and finally, Dr. Bruehl falls very conveniently to truely 
evaluate a new science by assuming that what ever failings that 
science had at that time were errevocably endemic to it. Such 
is an attitude conveniently used by those who have no wish for 
the progress of that which appears to challenge their cherished 
biases. 
In the realm of Psychiatry, the Catholic Church has not 
yet made any official pronouncement but if one may judge from 
the general unsympathetic attitude given it by such clergymen 
as the Reverend Doctor Fulton Sheen, one may logically and 
safely conclude that to deny categorically the efficacy of 
Psychiatry, the Church would not dare. · Still, the Church can 
counter the influence of this therapeutic by equating it to the 
Confessional, and by not recommending it either in the 
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Confessional or in church sermons. However, if any priest is 
pressed hard enough, he Will be forced to admit that Psychiatry 
is useful but must be used under proper safeguards. The safe-
guards, judging from other experiences with the Church, 
inevitably consist in conformance to Catholic philosophical 
psychology. The Roman Catholic Church has a very effective 
I 
method of dealing with a problem with :which it knows it cannot 
ignore: the Church, in the case of Psychiatry, absorbs and 
neutralizes it (Psychiatry or any other problem) by fitting it 
into the f'ramework of Aquinas. As a matter of fact, one Jesuit 
. ' 
also a Doctor of Medicine with specialization in Psychiatry, 
is working on a text which will "harmonize" the principles of 
Psychoanalysis with rf.homism. One wonders what will happen to 
Psychoanalysis! 
In the fields of Philosophy and History, the scientific 
attitude is no less mystical and esoteric. It is interesting 
to note what the distinguished English Catholic layman 
Christopher Dawson has to say in his bood Beyond Politics:(8) 
The Church, on the other hand, is not concerned with 
finding immediate solutions for pressing social 
problems. The time factor is almost irrelevant, for 
it is the society of the world to come. It is not, 
like the State, a social engineer, but th~ guardian 
of the waters of life, and its essential task is to 
keep the sources pure and inviolate. Thus, though 
the totalitarian State may absorb or eliminate all 
the secondary activities of the Church, it can 
never compete with it on its own ground which lies 
at a deeper level of man's being. No doubt the 
politician tends to undervalue or to ignore the im-
portance of religion and the reality of religious 
values. Nevertheless the more of a statesman he is, 
the more will he recognize . that even the State itself 
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gains more than it loses by the existence of an 
autonomous society which serves the deepest needs of 
humanity, and which 1 forms the channel by which super-
natural life flows into humanity, transforming and 
renewing it from within as the divine seed of a new 
spiritual creation. 
Th is is all very fine but it remains to be questioned 
whether or not Christianity (does Dawson mean Catholicism here; 
it would seem so) can remain aloof s.nd not be concerned "with 
finding immediate solutions for pressing social problems." Why 
shouldn't it concern itself with these problems? Man does not 
live in a vacuous existence. He exists in a material world 
which has a vital short- a-nd long- run importance so far as his 
stay on this earth is concerned. Christianity or any other 
religious body has to recognize the fact that such a body must 
have to function in a materialistic atmosphere which is good, 
judging from the good life . it has provided, although no one 
would deny that this good life must still be very much expanded. 
Mr. Dawson would have Christianity (Catholicism) still cling to 
the other-worldliness of medievalism, a disdain which tends to 
look down upon this world of ours. Th inking men do not deny 
the worth of spiritual values or of God or of the life to come, 
but they also realize that the Church or Christianity has to 
have care of the environmental problems and conditions which 
vitally affect her function. As a matter of fact, both of these 
entities cannot be separated; we are essentially material and 
we exist in a marked material world. Our whole thinking is 
conditioned to a more or less degree by this materialism. The 
task of a church is to take cognizance of this fact and help 
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man to lift his vision to higher l evels and to realize that im-
portant as the material may be, it too can be channelled into 
spiritual directions. The ultimate task of any religion worthy 
of the name seems to be to provide expression for that urge for 
recognition ana worship of that which reason and observation 
tells to be outside the powers of the individual. Even the 
great English anthropogist and student of comparative cultures 
and religions, Sir Edward R. Tyler, says in his Primitive 
Cultures that:(9) 
The definition of religion must not be such as to re-
quire the narrow concepts of the supreme deity or of 
judgment after death, the adoration of idols or the 
practice of sacrifices, or of other partially-diffused 
doctrines or rites, because many tribes could thus be 
excluded from this category of religion. Such a 
narrow definition has the fault of identifying religion 
rather with particular developments than with the 
deeper motive which underlies them; therefore the 
definition of religion emerges as the belief in 
Spiritual Beings. 
Here, so far as I can judge from. the immense mass of 
accessible evidence, we have to admit that the belief 
in spiritual beings appears among all low races with 
whom we have attained to thoroughly intimate acquaint-
ance; whereas the assertion of absence of such belief 
must apply either to ancient tribes, or to more or less 
imperfectly described ones. 
Animism characterizes tribes very low in the scale of 
humanity, and thence ascends, deeply modified in ita 
transmission, but from first to last preserving an 
unbroken d.ontinuity, into the midst of high modern 
culture. Animism is, in f'act, the groundwork ,' of' the 
Philosophy of Religion, from that of savages up to that 
of civilized men. 
Here is a sample of Mr. Dawson's philosophy .of history 
from the same book:(lO) 
Now it seems to me that the Christian is bound to 
believe that there is a spiritual purpose in history---
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that it is subject to the designs of Providence and tha 
somehow or other God's will is done. But that is aver 
different thing from saying that history is rational in 
the ordinary sense of the word. There are, as it were, 
two levels of rationality, and history belongs to 
neither of them. There is the sphere of completely 
rationalized human action---the kind of rationality tha 
we get in a balance sheet or in the plans and specifica 
tions of an architect or an engineer. And there is the 
higher sphere of rationality to which the human mind 
attains, but which is not created by it---the higher 
realities of philosophy and abstract truth. 
But between these two realms there is a great inter-
mediate region in which we live, the middle earth of 
life and history; and that world is submitted to forces 
which are both higher and lower than reason. There are 
forces of nature in the strict sense and there are 
higher forces of spiritual good and evil which we canno 
measure. Human life is essentially a warfare against 
unknown powers---not merely against flesh arid blood, 
which are themselves irrational enough, but against 
principalities and powers, against '"the Cosmocrats of 
the Dark Aeon,"' to use St. Paul's strange and disturb-
ing expression; powers which are more than rational and 
which make use of lower things, things below reason, in 
order to conquer and rule the world of man. 
That this pronouncement on a philosophy (?) of history 
leaves much to be desired in the way of objective and scientifi 
appraisal of the social and cultural dynamics about us, is 
apparent on the first reading. For a man of philosophy and 
letters of the alleged stature of Mr. Dawson to claim that 
human life is nothing more that a constant warfare against un-
seen "powers" and that history can only be a saga of this 
hopeless struggle of man against the unknown and the essentiall 
never-conquerable forces of this universe is but to negate all 
te/eo/~'1 '1 faith in human S 7 @f and all faith in the world itself. If 
this is all that the Roman Catholic Mr. Dawson can offer in the 
way of a constructive philosophy of history then it is a very 
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poor one. This does not mean that Mr. Dawson is being made to 
speak in the name of andfor the official Church. No one can do 
that but the Pope, but, considering the fact that Mr. Dawson is 
an outstanding Catholic, and considering the fact that his 
opinions carry great weigh t among Catholic circles, it is 
difficult to escape from t he fact t h at Mr. Dawson does not have 
at least the tacit approval of t he Church, otherwise he would 
not enjoy such prestige in Papal circles. 
Even Mr. Dawson's newest book Religion And Culture (The 
Gifford Lectures delivered at the University of Edinburgh, 194?) 
is not a great improvement over the above. His thesis is t h at 
''we have a secularized scientific world culture which is a body 
without a soul; while on the other hand religion maintains its 
separate existence, as a spirit without a body." He further 
claims that when man dichotomizes his social way of life from 
spiritual values, his life and world become very unstable.(ll) 
Such is not a new idea by any means. Dawson here essentially 
repeats himself as he did in the above cited books. The one 
thing that Dawson is not willing to admit is that man has to 
find his destiny and t h at, because of man's inherent spiritual 
needs, and here spiritual is used in its broadest sense, man 
has to attain this destiny by whatever ethical means which best 
suits him historically and culturally. But to claim that man 
has a right to charter his own course for his spiritual destina 
tion is to admit that man has an inherent right to his religiou 
and spiritual autonomy. Such Dawson cannot do and remain wi t h i 
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the pale of Roman Catholicism. However Mr. Dawson is not to be 
too severely condemned although he does deserve some censure for 
claiming the emoluments of a philosopher and a man of letters 
and yet remain so pitifully parochial and insular in his philo-
sophical thinking. His is but another example of a man being 
forced (in this case, Dawson's authoritarian Catholicism being 
the force) to fit into the confines of a religious authoritarian 
ism the necessarily fluid dynamics of social development. 
In the field of philosophy, in particular, the limits are 
even more well-defined; in fact the limits are outright 
prohibitions:(l2) 
Canon 282 Philosophy and theology shall be taught by 
the professors according to the manner of the 
Angelic Doctor, without deviating from his 
docttine and principles. 
In a special encyclical requiring the whole world Church 
to recognize Aquinas as the only philosophical guide, Leo XIII 
said:(l3) 
We most strenuously exhort you, Venerable Brethren 
that ••• you reinstate and as widely as possible propagate 
the inestimable wisdom of St. Thomas. 
It is interesting to note what Pius XI had to say about 
philosophy and philosophers: (14) 
••• it is the duty of every philosopher who wishes to be 
a son of the Church---indeed it is the duty of philosoph~ 
itself---never to say anything contrary to what the 
Church teaches, also to withdraw opinions about which 
the Church may have admonished him. 
In the arena of history, for example, there is a plen~tude 
of citations which indicate that there is a sharp collision 
between facts as impartially and objectively documented and the 
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Roman Catholic Church's interpretation of these same facts: 
The Church, as such, was not involved in these excesses 
but they were produced within the Church. ( 15) 
This above statement was made by Jacques Maritain, the 
French Catholic philosopher recently appointed to a chair of 
history at Princeton in 1948, with reference to the excesses of 
the Church and the clergy in the Middle Ages. This same 
philosopher said elsewhere that Rousseau was:(l6) 
••• a prodigious perverter who gave us that cadaver of 
Christian ideas the immense putrefaction of which now 
poisons the world. 
This Maritain also said that 
the homicidal ideas which issued from the Reformation 
and (French) Revolution 
formed the justification for another of his ~tatements: 
It was five hundred years ago that we ~egan to die. 
Here is as good a Catholic historian's apotheosis of the 
past as can be found:(l?) 
Before the French Revolution, society, with but rare 
exceptions, was organized on a Christian basis. 
Political and social ordinances, public and private 
justice, and institutions, were all inspired by 
Christ ian principles ••• Liberalism, child of that bloody 
mother the French Revolution, and grandchild of ra-
tionalist Protestantism, broke up the framework of the 
Christian civitas, that glory of bygone days, by pro-
claiming religion to be but a private affair and 
relieving the government of any duty in its regard. 
It will be news to constitutional scholars that the 
Declaration of Independence, according to the 1948 Catholic 
Almanac, is largely derivative of Catholic inspiration:(18) 
A study of its philosophical principles reveals them to 
be derived from the traditional stream of Catholic 
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philosophy. These principles when found in the works 
of non-Catholic writers are but a borrowing of Catholic 
doctrine. 
Two outstanding Catholic churchmen whose philosophy and 
thought contribute to the excellence of the Declaration 
of Independence are St. Thomas Aquinas and St. Robert 
Bellarmine • 
••• A comparison of sections of the Declaration of 
Independence with selections from the works of these 
two renowned Catho l ic theologians, reveals a striking 
similarity of thought and identity of political 
principle. 
The whole area of cures, relics and the like is as un-
scientific and deceitful as is the Hierarchy's assertions of it 
devotion of science. On the lower levels of comprehension, for 
example, the devotion of relics is encouraged and exploited but 
yet the Catholic Encyclopedic Dictionary says the following:(l9) 
No Catholic is formally bound to the positive veneratio 
of relics but is forbidden by the Council of Trent to 
say that such veneration ought not to be given. 
This encouragement results indirectly in the positive belief in 
the efficacy of these relics, and yet their authenticity cannot 
be assured. That their efficacy cannot be denied is an indica-
tion of the Hierarchy's reluctance to loose so fruitful and 
advantageous a hold on the simple and uninformed faith ful. 
The general area of apparitions and supernatural appear-
ances has been exploited to a degree that is offensive to tb~ 
sensibilities of sincere intellectuals. It has always puzzled 
men of science that the astronomical manifestations which are 
claimed to have occurred as part of these apparitions are never 
recorded in scientific journals, yet is alle ged that 'thousands' 
are witness to some celestial or solar phenomenon. (20) In a 
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broadcast describing the miracle at Fatima, the Reverend Doctor 
Fulton Sheen said, in 1947, that:(21) 
We are not concerned about proving the authenticity of 
these phenomena at Fatima, for those who believe in the 
realm of the spirit and the Mother of God need no proof 
- .. ' 
and those who reject t h e Spirit would not accept it 
anyway. 
It is interesting to note that the preface to the Song of 
Bernadette contains much the same sentiment; perhaps it is just 
coincidental that these two thoughts are so much alike. Those 
who believe have a right to demand a reasonable basis for their 
belief; those who demand proof before they would believe are 
exercising their inherent intellectual rights. The obvious 
difficulty with clich~s such as the above is that they sound 
very important, yet when they are subjected to analysis they 
become untenable. The Monsignor makes the very convenient 
assumption that faith does not need rational proof and that 
those who would demand this proof, if this proof were possible, 
would not accept it anyhow. This form of argument seem always 
to be used in a situation which can neither be provedmr dis-
proved, as in a case of a miracle. Who can truthful ly say that 
the "cure" could not have been affected by autosuggestion or 
other psychological means when it is admitted by all responsible 
psychologists that the mind in its broadest connotation is still 
very much of a mystery? Such is not true and, further, con-
stitutes an insult to those sincere persons who keenly feel the 
ethical responsibility for the use of their intellects. 
In the general area of Evolution, the Roman Catholic 
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Church still remains adamant in the face of embarrassing inforroa~ 
tion to the contrary. Catholic scientists can believe in 
Evolution if they wish but they are required not to teach it as 
a fact but only as a hypothesis; they must further teach that 
the soul was specially created at some time during this evolu-
tionary process and that all of mankind descended from Adam · and 
Eve, the first parents, according to Scripture. 
Here is what Dr. William Agar in his Catholicism and the 
~regress of Science has to say concerning the limit beyohd which 
the Catholic scientist may not go in compromising with secular 
science: (22) 
••• the Catholic view of man ••• precludes the acceptance 
of evolution of man as a whole from animal life, 
but that a Catholic may believe in the theory which teaches: 
the 'SCientific theory ••• that life has developed from 
life with change and specialization from simple 
beginnings up to the manifold types now existing. 
With respect to Euthanasia and Eugenics the Roman Church 
is no less adamant and truculent. Both of these procedures are 
alle.ged to be against the laws of God and the natural law. Both 
of these suggestions are equated to the abuses of these pro-
cedures as seen in Nazi Germany. The only arguments marshalled 
~y Catholics are plans for these movements which are admittedly 
unwise, that is unwise in the sense not that the objective is 
~orthy but that the specific implementation is faulty. It is 
just for this reason that these faulty plans are exploited to 
the fullest by the Catholic opposition, the inference being that 
if these are wrong, all are wrong. The obvious fault with this 
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kind of thinking is that it conveniently neglects to include 
worthwhile and safe plans. Here is an example of this 
emotionalized thinking:(23) 
Euthanasia is founded on the principle that destruction 
of life is preferable to pain and suffering. L~culcate 
that principle and you engender a destructive fear of 
pain and suffering. Students and scholars will shrink 
from the pain of work; women will dread the anxiety of 
childbearing. ' 11Why should l ife all labor be?"' Fear 
and dread of pain are often worse t h an the actuality. 
Why not end life at the first appearance of fear? 
What I do want to emphasize is the cheapened regard for 
human life, based on materialism and atheism, which has 
become widespread under the impulse of a false, un-
scientific, and immoral liberalism,. This is fact one. 
Fact number two is the growing hatred, contempt, fear 
and snar l ing opposition to the Catholic Church by those 
liberals who see clearly that Catholic philosophy and 
Catholic dogma alone stand in t h e way of their 
propaganda. 
Is not denied that such powers would have to be carefully 
safeguarded, just as other great and potentially dangerous 
powers have been safeguarded. The courts recognize this 
problem and so do other thoughtful persons but The Catholic 
Church still remains stubborn because of fear that at least 
some of the faithful might come to the conclusion that the 
Church does not want to be displaced as the final arbiter of 
man's bodily and spiritual destiny. 
This chapter h as attempted to demonstrate that the Roman 
Catholic Church and science in its broadest sense are at com-
plete loggerheads because Catholicism regards every advance of 
science as a threat to its hold on the minds of those unfortu-
nate not to be in a position to question her claims. The Churc 
is fearful lest the uneducated learn that many things wh ich the 
Church claims to be true are not so and can be demonstrated not 
to be so. The Church is afraid of progress and light which wil 
show her up as being essentially medieval in her thinking and 
practices. It is not to be inferred that eventually civiliza-
tion will outgrow the need of religion. That is looking into 
the future; that, no man can do. Wh at is intended in this 
attack on the scientific policies of the Roman Catholic Church 
is this: responsible opinion indicates that the need for 
religion in man is fundamentally recognized. (Tylor) The preble 
is, therefore, that man should educate himself so as to profit 
from religion intelligently, religion which has many positive 
values to offer but not a religion which would enslave man and 
eventually, if allowed, the whole world. 
The world needs the kind of religion as the late Rabbi 
Joshua Loth Liebman outlined in his Peace Of Mind, a book which 
has a definite message to give. Dr. Liebman's religion is not 
childish and self-effacing kind of religious self-abnegatio 
is a noble and inspiring faith, a faith which does not purpo 
to arrogance and exclusivdty, a faith which is willing to 
cooperate with any discipline of man which will better prepare 
man for his spiritual role in this universe. In Dr. Liebman's 
religion, science would go hand in hand with religion, each 
aiding the other and both, consequently, contributing to the 
greatest experience of man, the knowledge and the feeling of th 
oneness with God. 
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Chapter VIII 
It has been the task of this Part of demonstrate that a 
very definite conflict exists between the Church and society in 
general as we know it. This term 'society' was conveniently 
broken down into some of its component parts in order that the 
criticism levelled against Catholicism might the better be sub-
stantiated by specific examples. 
This collision of powers assumes its most evident form 1n 
the present struggle of Church and State, particularly in 
Europe. In Hungary, for example, the opposition of the Commun-
ists against the Roman Catholic Church has assumed the propor-
tions of unmitigated violence and cruelty. Yet, in the America , 
Perspective of March, 1949, ~here is an excellent article about 
this problem in Hungary. (1) It will be noted that the author' 
name is XYZ: in other words, for obvious reasons, he or she 
wishes to remain anonymous; it will be further noted that the 
sympathies of the author appear, (and this word is used ad-
visedly because it is only a speculation,) to be pro-Catholic 
but of the variety of the liberal sort. 
has little use for 'liberal' Catholics. 
Obviously, the Church 
This article certainly 
cannot be called anti-Catholic in any sense. Assuming that this 
author has played down many of the objectionable features of 
Roman catholic royalist interference in the a~fairs of Hungary, 
what must be the true conditions as observed by one less 
prejudiced? It is clear that the present conflict between the 
Church and State in Hungary has been going on for centuries; 
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it is only now that this unfortunate situation has jelled and 
the Communists have very cleverly exploited it for its fullest 
worth. Western Europe had its chance at the end of World War I 
to raise the standards of living in Europe but Western Europe 
and the United States failed. The Communists are now taking to 
their ad:v:antage just exactly what we failed to take to our ad-
vantage. If appearances are any indication of events to come, 
all of western Europe will live to regret this failure; it is 
In 1921, the Island of Malta, a British colony, and with 
a population made up mostly of Catholics, was granted a Consti-
tution by the Letters Patent of the British Imperial Government 
The Governor is appointed by the British Government, and the 
Governor appoints the Ministers and also the head of the 
Ministry. The Senate consists of ten special members, two 
appointed by the Roman Catholic Hierarchy, two by the nobility, 
two by the University, two by the Chamber of Commerce, and two 
by the Trades Union. The remaining seven general members of 
the Senate, as also the thirty-two members of the Assembly, are 
elected by popular vote. All the fullest liberties are granted 
including those of religion, conscience, and assembly. No 
religious qualifications for public office are required but 
extraordinary powers are reserved to the Imperial Government. 
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It appears that under these conditions that the following 
incident occurred. 
It seems that Lord Strickland, Pre~ident of the Council 
of Ministers, had on various occasions incurred the ire of the 
Hierarchy by his actions as head of the Constitutional Party. 
One particular day, three Bishops of the Church of 
England visited the Island of Malta and were given accommoda-
tions in the throne-room of the Governor which was the former 
palace of the Grand Vaster of the Order of Malta, which buildin 
belonged to the people of Malta. Lord Strickland suspended 
Parliament in order that it might pay its respects to the visit 
ing Bishops. The Vatican took violent exception to these 
courtesies, and in a letter to the British Minister at the 
Vatican, February 2j, 1929, Cardinal Gasparri, the Papal 
Secretary of State said that the incidents were not only 
rwparticularly displeasing"' but also were '"offensive"' pre-
sumably to the Catholic majority of Malta, because such a 
counteous treatment of the visiting Anglican Bishops constitute 
'"a formal and official favoring of the Anglican creed."' 
At the same time this particular incident was happening, 
another more grave situation arose which the Vatican considered 
the climacteric of Church and State affairs. 
This new difficulty arose from the assertion on the part 
of the Holy See that it had the power to command a friar and a 
British subject, the Reverend P. Guido Micallef, to leave Malta 
against his will and go to another country. It seems that 
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Father Micallef's only offense was a personal disaffection for 
his superior, a one Father Carta. Father Micallef refused to 
e obey the order of his superior to leave Malta. 
Lord Strickland was very outspoken of the right of the 
ecclesiastical authorities to deport a British subject against 
his will. The Government of' Malta did nothing to aid the 
ecclesiastical authorities in carrying out the deportation of 
Father Micallef. On February 2~, 1929 the Vatican sent the 
British Government the following note: (2) 
••• that the Holy See has learnt, with deep regret and 
surprise, what has taken place in Malta in connection 
with the measures adopted towards the Franciscan friar, 
Guido Micallef. 
For grave reasons of ecclesiastical discipline, the 
lawful Superior of the said religious, the representa-
tive, that is, of the Head House in ~ome, had ordered 
Micallef to withdraw from Malta to another friary of 
the Order outside the Island. 
The latter, however, did not leave and found a pretext 
for his disobedience to the hierarchy of the Church in 
the orders 'Of the local Government authorities who pre-
vented his departure and furthermore sought to justify 
before the public their attitude by alleging political 
motives which do not in fact exist. 
The British Government averred that no obstacle was being 
placed in the way of Father Micallef's departure, and that no 
little public interest was being stirred up by the actions of a 
foreigner, one Father Carta, in ordering a British subject to 
leave British territory against his will. The British Govern-
ment claimed that whatever vows the monk may have taken, his 
essential rights as a British subject were none the less valid. 
Thus the Imperial British Government, in sustaining the actions 
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of Lord Strickland, repudiated the Vatican claim of the power tc 
deprive a British subject of his civil rights. 
This controversy went on, each side claiming new grievanc~ s. 
The British Government claimed that the Maltese Catholic priest! 
were participating tooactively in local politics, and therefore 
asked the Vatican to restrain the actions of its priests. This 
the Vatican refused to do. 
The Vatican, on the other hand, accused the Government of 
Lord Strickland of being anti-~·catholic" (when the man was a 
good Catholic himself but who had the courage to disagree with 
the Pope, hence his anti-Catholicism), accusing Lord Strickland 
of favoring Masonry, {always a convenient accusation) insolence 
toward the Vatican, and other vague charges. For his courageou 
stand, Lord Strickland was pronounced out of favor with the 
Holy See, and the Government, in turn, protested this action as 
interfering with the affairs of the colony. 
On May 1, 1930, the Maltese Roman Catholic Bishops issued 
a Pastoral Letter in which attention was called to an approach-
ing State election. This Letter said: (3) 
Know, therefore, as Catholics:-
1. You may not, without committing a grave sin, vote f'o 
Lord Strickland and his candidates, or for all those 
even of other parties, who 1n the past have helped 
and supported him 1n his fight against the rights 
and the discipline of the Church, or who propose to 
help and support him in the coming elections. 
2. For even stronger reasons you may not present your-
selves as candidates in the electoral ~1st proposed 
by Lord Strickland or by other parties who propose 
to support him in the coming election. 
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3. You are also solemnly bound in conscience in the 
present circumstances to take part in the elections 
and to vote for those persona who, by their attitude 
in the past, offer greater guarantee both for 
religious welfare and for social welfare. 
4. In order, then, to prevent abuses in the administra-
tion and reception of the Sacraments, we remind our 
priests that they are strictly forbidden to adminis-
ter the Sacraments to the obstinate who refuse to 
obey these instructions. 
Obviously, this Letter precipitated a civil crisis becaus 
it forbade, by purely ecclesiastical mandate, the exercise of 
civil rights which were the right and heritage of all Maltese ··· 
citizens, Catholic and non-Catholic alike. The Catholic people 
were 1n a very serious difficulty: it was a sin not to vote, 
yet it was an equally grave sin to vote in the manner expressly 
condemned by the Letter, the penalty being the loss of those 
Sacraments upon which their salvation, so they thought, depende • 
This action led to numerous instances where Maltese Catholics 
were refused absolution in the Confessional so long as they 
professed any allegiance to Lord Strickland. (4) 
This serious state of affairs continued to such an extent 
that the Maltese Government suspended the elections in the 
Island, blaming the necessity for such action on the actions of 
the Vatican. An attempt to assassinate Lord Strickland occurre~ 
but it failed. Maltese citizens wanted a Te Deum chanted in 
thanksgiving for the escape of Lord Strickland but this request 
was refused. 
On May 16, 1930, the British Government asked the Vatican 
to renew negotiations on the basis that the episcopal authorit J~s 
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would permit the citizens full freedom to exercise their voting 
privilege as they saw fit; this was refused on the part of the 
Yatican which averred that the Bishops were within their rights 
1n so doing, and that both the Church and State, although two 
separate powers, came from the same source, Jesus Christ. 
(Attention will be called to this argument met many times else-
where in this investigation: the equating of the Roman Catholic 
Church and Jesus Christ; the one as the only and exclusive 
representative of the other). Thus the entire civil structure 
of Malta was virtually paralyzed by the conflict between the 
claims of the Roman Catholic Church and the Imperial British 
Government. Marshall expressed this difficulty very graphical! 
when he says: (5) 
Such is the civic paralysis which has come about in 
Malta through the assertion by the Pope of his right 
to deprive a British subject, professing the Roman 
Catholic religion, of the civil liberty guaranteed 
him by the law of the land, and through the utiliza-
tion by the Roman Catholic Hierarchy of the confession-
al and the Sacraments to coerce the action of Roman 
Catholic citizens in an issue which the Holy See holds 
is religious and of the Church, but which the British 
Government holds is political and of the State. (6) 
The question arises as to the relevance of this episode 
in Malta and the theory and practice of democracy in the United 
States. It is believed that there is a very timely relevance. 
It is noted in the Papal Bull Unam Sanctam, issued by --
Pope Boniface VIII, the following doctrines: (7) 
we are compelled, our faith urging us, to believe and 
to hold---and we do firmly believe and simply confess--· 
that there is one holy Catholic and apostolic church, 
outside of which there is nei~her salvation nor 
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remission of sins; ••• we are told by the word of the 
gospel that in this His fold there are two swords,---a 
spiritual, namely, and a temporal. For when the 
apostles said "Behold here are two swords"---when, name 
ly, the apostles were speaking in th~ church---the Lord 
did not reply that this was too much, but enough. 
Surely he who denies that the temporal sword is in the 
power of Peter wrongly interprets the word of the Lord 
when He says: "Put up thy sword in its scabbard." Both 
swords, the spiritual and the material, therefore, are 
in the power of the church; the one, indeed, to be 
wielded for the church, the other by the church; the onE 
by the hand of the priest, the other by the hand of 
kings and knights, but at the will and sufferance of thE 
priest. One sword, moreover, ought to be under the 
other, and the temporal authority to be subjecte:d to thE 
spiritual. For when the apostle says, "there is no 
power but of God, and the powers that are of God are 
ordained," they would not be ordained unless sword were 
under sword and the lesser one, as it were, were led by 
the other to great deeds •••• 
Indeed we declare, announce and define, that it is 
altogetner necessary to salvation for every-human-
creature to be suojec~~ the Roman-Pontiff. (8) 
Two doctrines emerge from this pronouncement: one, that 
there is no salvation outside the Roman Catholic Church, and, 
two, that the Roman Catholic Church ought to rule temporally as 
well as spiritually. Taken in its entirety, this document woulc 
abolish all private conscience in matters of religion and would 
inaugurate a rule of the ecclesiastical best. Every freedom 
which man has torn from the hands of his opresaors would have tc 
be sacrificed and man would be nothing more than a slave. It 
follows, therefore, that the doctrines enunciated in this docu-
ment are those same doctrines found elsewhere, as this study 
has shown. Furthermore, it will be seen that such doctrines, 
no matter how watered-down they may be now, are in direct oppo-
sition to the practice of democracy as that is known in the 
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United States. 
This is what the Civilt~ Cattolica, the official world-
organ of the Jesuits, published in Rome, has to say about 
tolerance and freedom for non-Catholics: (9) 
The Roman Catholic Church, convinced, through its divine 
prerogatives, of being the only true church, must demano 
the right of freedom for herself alone, because such a 
right can only be possessed by truth, never by error. 
As to other religions, the Church will certainly never 
draw the sword, but she will require that be legitimate 
means they shall not be allowed to propagate false doc-
trine. Consequently, in a state where the majority of 
the people are Catholic, the Church will require that 
legal existence be denied to error, and that if religiot s 
minorities actually exist, they shall have only a de 
facto existence w·!.thout opportunity to spread thei'F-
hel!efs ••• In some countries, Catholics will be obliged 
to ask full religious freedom for all, resigned at bein~ 
forced to cohabitate where they alone should rightfully 
be allowed to live. But in doing this the Church does 
not renounce her thesis, which remains the most impera-
tive of her laws, but merely ad~pts herself to de facto 
conditions, which must be taken into account in-practi-
cal affairs ••• The Church cannot blush for her own want 
of tolerance, as she asserts it in principle and applief 
it in practice. 
It is very doubtful if the average American Catholic is 
familiar with the doctrines contained in this and other officia 
Catholic statements. If these facts were known to the public at 
large, there might result unpleasant public demonstrations. 
Then the Roman Church would cry 'per~ecution' when in reality 
that same Church claims the right to persecute others for the 
same reasons for which it (the Church) would be persecuted. 
The Roman Catholic Church makes great capital about the 
Encyclical Letters of Leo XIII, particularly the Rerum Novarum, 
but a close examination of this and other similar documents of 
Leo XIII reveal one important fact: the social programme outlinEd 
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in this Letter does not necessarily call for democratic institu-
tions to implement tnese social reforms. Since this same Leo 
XIII also developed the doctrine that the Church is indifferent 
to all forms of government just so long as these governments 
respect the freedom and rights of the Church, there is serious 
doubt if these Letters of Leo XIII are as world-shattering as 
our Catholic friends would have us believe. Furthermore, the im-
plementation of these social and economic doctrines of Leo XIII 
and others would be more successful in a paternalistic or total:JI-
tarian government' one in which the Church played the major role, 
obviously. The claim that the Roman Catholic Church is not an 
enemy of democracy cannot be sustained if the Letters of Leo xr I 
are carefully read. So long as the Roman Church condemns the 
freedom of the press, religion, conscience, and assembly, as hae 
been demonstrated that she does, there can never be any satis-
factory cooperation between the Church and the institutions of 
democracy in the United States and elsewhere. 
In an article entitle~ Catholics ~ Socialists, ~ They 
Join in a Liberal Coalition .!£. Save Democracy in Western EuropE • 
which appeared in ~Nation of December 11, 1948, George 
LaPiana of Harvard, emeritus professor of Church history, and 
G. L. Arnold, a British political writer discussed this quest1ot • 
(10} Mr. Arnold took the position that Catholics and Socialist! 
could join together and Professor La Piana very quickly demolisl-
ed Mr. Arnold's thesis by pointing out that the Church has 
officially condemned Socialism ,in all ita forma. As a matter o 
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fact Professor La Piana did not write anything that Mr. Arnold 
could not have read himself if he had but taken the trouble to 
do so. The gulf between these two forces is irreconcilable. 
In an article 1n the American Perspective of January 1949, 
entitled Italy Under ~ Gaspari, one finds disturbing news abou 
conditions in Italy: (11) 
It is not so much Fascism that has returned as the pre-
Fascist atmosphere of conservative monarchism---which 
the aristocrats always preferred to the vulgarities of 
Fascism. The House of Savoy has gone, but scarcely 
anyone remarks its absence. 
Slowly, by almost imperceptible stages, Italy is moving 
to the Right. De Gasperi himself, one presumes, is re-
sisting the trend, but the forces of conservatism are 
gradually overwhelming him. 
If so, what is the next stage? A return of full-bloom 
Fascism, with all the trappings of national pride and 
expansion, appears most unlikely. Present signs point, 
rather, toward the clerical-corporative type of state 
that existed 1n Austria under Dolfuss and Schuschnigg 
and as represented today by Salazar's Protugal---a 
sleepy, traditionist regime and an indigenous outgrowth 
of the Mediterranean tradition. 
According to ~Nation of October 9, 1948, there is an 
article by a British writer, Colonel Sheppard, in which this 
observer points out the acute economic and social condition of 
present-day Spain. This is the same Spain which is governed by 
a dictator as reprehensible of Hitler or Stalin and yet the 
Roman Catholic Church refuses to disassociate itselr from him. 
It is significant that every observer going into Spain has not 
been able to discern the benefactions of Franco in quite the 
same clarity as do the Catholic apologists. If Spain is held u 
as an example of the corporate state of the Rerum Novarum of 
14? 
Leo XIII, and if Portugal is held in like manner, it can quick-
ly be seen what would happen to our own institutions if the 
Roman Catholic Church ever were able to dictate her social and 
political philosophy to the American public. 
In conclusion, this thought emerges: whet is happening in 
Europe now as well as what has happened in Europe in the past 
when the Roman Catholic Church assumes control of a nation can 
happen to these United States. In Paul Blanshard's book 
American Freedom~ Catholic Power, he very graphically illus-
trates exactly what this whole investigation is trying to 
demonstrate, by listing three Catholic amendments to the Consti 
tu~ion of the United States. As Mr. Blanahard explains, the 
items in these three amendments are directly copied from 
official Catholic documents. The sources of these amendments 
are fully documented in the notes of his book; it is thought 
b~st to reproduce these amendments; seeing is believing: 
The First Amendment is as follows: 
The Christian Commonwealt:P. Amendment 
1. The United States is a Catholic Republic, and the 
Catholic Apostolic and Roman religion is the sole 
religion of t he nation. 
2. The authority of the Roman Catholic Church is the 
most exalted of all authorities; nor can it be looked 
upon as inferior to the power of the United States 
government, or in any manner dependent upon it, since 
the Catholic Church as such, is a sovereign power. 
~. Priests and members of religious orders of the Roman 
Catholic Church who violate the law are to be tried 
by an ecclesiastical court of the Roman Catholic 
Church, and may, only with the consent of the com-
petent Catholic authority, be t ried by the courts of 
the United States or the states. 
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4. Apostate priests of those incurring the censure of 
the Roman Catholic Church cannot be ~mployed in any 
teaching post or any office or employment in which 
they have immediate contact with the public. 
5. Non-Catholic faiths are tolerated, but public ceremon 
ies and manifestations other than those .of the Roman 
Catholic religion will no t be permitted. 
6. The First Amendment to .t he Constitution of the United 
States is hereby repealed. 
The Second Amendment is as follows: 
The Christian Education Amendment: 
1. American religious education belongs pre-eminently to 
the Roman Catholic Church, by reason of a double titl 
in the supernatural order, conferred exclusively upon 
her by God himself. 
2. The Roman Catholic Church has the inalienable right 
to supervise the entire education of her children in 
all educational institutions in the United States, 
public or private, not merely 1n regard to the 
religious instruction given in such institutions, but 
in regard to every other branch of learning and every 
regulation in so far as religion and morality is 
concerned. 
~. Compulsory education in public schools exclusively 
shall be unlawful in any state in the Union. 
4. It shall be unlawful for any neutral or non-Catholic 
school to enroll any Catholic child without permiasio~ 
of the Church. 
5. Since neutral schools are contrary to the fundamental 
principles of education, public schools in the United 
States are lawful only when both religious instructio~ 
and every other subject taught are permeated with 
Ca tho lie piety. 
6. The governments of the United States and of the state~ 
are permitted to operate their own schools for mili-
tary and civic training without supervision by the 
Roman Catho lie Church, provided they do not injure the 
rights of the sald Church, and provided that only the 
Roman Catholic Church shall have power to impart any 
religious instructions in such schools. 
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? • With due regard to special circumstances, co-educatio 
shall be unlawful in any educational institution in 
the United States whose students have attai.ned the 
age of adolescence. 
s. The governments of the United States and the states 
shall encourage and assist the Roman Catholic Church 
by appropriate measures in the exercise of' the Church s 
supreme mission as educator. 
The Third Catholic Amendment is !! follows: 
The Christian Family Amendment 
1. The government of the United States, desirous of 
restoring to the institution of matrimony, which is 
the basis of the family, that dignity conformable to 
the traditions of its people, assigns as civil effect 
of the sacrament of matrimony all that is attributed 
to it in the Canon Law of the Roman Catholic Church. 
2. No matrimonial contract in the United States that in-
volves a Catholic can be valid unles_s it is in accord 
ance with the Canon Law of the Ro~an Catholic Churcn. 
3. Marriages of non-Catholics are subject to the civil 
authority of the state, but all civil laws that con-
tradict the Canon Law of the Roman Catholic Church on 
marriage are hereby declared null and void. 
4. All marriages are indissoluble, and the divorce of al 
persons is prohibited throughout the territory of the 
United States: provided that nothing herein shall 
affect the right of annulment and re-marriage in 
accordance with the Canon Law of the Roman Catholic 
Chureh. 
5. Attempted miXed marriages or unions between members o 
the Roman Catholic Church and non-CathGlics are null 
and void, and the children of such unions are illegit 
imate, unless a special dispensation is obtained from 
the ecclesiastical authority of the Catholic Church. 
6. Birth control, or any act that deliberately frustrate 
the natural power to generate life, is a crime. 
? • Direct abortion is murder of the .innocent even when 
performed through motives of misguided pity when the 
life of a mother is gravely imperiled. 
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a. Sterilization of any human being is forbidden except 
as an infliction of grave punishment under the 
authority of the government f'or a crime committed. 
This collision of powers is further in evidence in the 
technique now being used by the Knights of Columbus in softenin 
some of the more objectionable arrogances of the Church. It is 
done in this manner: the Knights of Columbus have been running 
in newspapers all over the country, an advertisement pur.porting 
to clear up misstatements about the Roman Catholic Religion by 
listing a series of statements which are supposed to be inaccu-
rate in matters of general doctrine. On close examination, 
however, of these misstatements, the :following plan emerges: 
The Knights of Columbus slightly misstate the major criticisms 
of non-Catholics, ·. and the.n these same Knights proceed to deny 
what these original statements are not, the result being that 
the uninitiate do not see that the original intentionally-over-
stated statement is essentially true. Attention is drawn from 
the brashness of this subtle form of putting over extremely 
offensive doctrines · in an indirect manner by denying some less 
important phase of the original question. In other words, the 
'answer' is essentially the over-stated original misstatement 
conveniently corrected of a purposely over-stated bias. (12) 
Paul Blanshard brings out this device very clearly, calling it 
"the :fallacy of irrelevant conclusion." Stated in more clear 
terms, mathematically, for example, this technique runs some-
thing like this: opponents of the Church claim that X is true 
about the Church but the Knights of Columbus claim that X~is 
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not true about the Church. It usually escapes most persons 
that the Knights (the Church in the background, in actuality) 
assert; 
-..,that X'is not true and cleverly avoid any mention of X 
which turns out to be essentially true. It is thought best to 
give a raw examples of this extremely sophisticated technique 
of casuistry; (13) only the most important as bearing on this 
investigation will be cited: 
1. Catholic advertisement; "You:· ·hear it said that 
Catholics believe all non-Catholics are headed for 
Hell." 
Actual Catholic teaching: Non-Catholics who deliber-
ately reject Catholicism are headed for Hell. 
;:J• Catholic advertisement: "Some think Catholics believ 
the Pope is God." 
Actual Catholic teaching: Catholics owe '"complete 
submission and obedience or will to the Church and to 
the Roman Pontiff, as to God Himself." 
Catholic advertisement: "That he can do no wrong." 
Actual Catholic teaching: The pope can do no wrong 
when lie speaks as lieau of the Church in matters of 
faith and morals. 
Catholic advertisement: "That they owe him civil 
aile glance. 
Actual Catholic teaching: They owe him civil alle-
giance in ma~ters of morals, education and priestly 
rights. 
Catholic advertisement: "And that he should have the 
political power to rule America." 
Actual Catholic teaching: He should rule America in 
moral, educatiohal and religious matters. 
Catholic advertisement: "It is said that Catholics 
want religious f'reedom only for themselves." 
Actual Catholic teaching: They advocate complete 
religious freedom for non-Catholics only as a tempo-
rary concession in non-Catholic countries, but in 
Catholic countries they restrict other cults. 
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B. Catholic advertisement: . "That they oppose public 
schools (as an evil which should be destroyed)." 
Actual Catholic teaching: They oppose public schools 
f'or Catholic children as an evil which should be 
destroyed. 
Catholic advertisement: "And separation of church an , 
state as evils which should be destroyed." 
Actual Catholic teaching: They condemn separation of 
church and state and advocate support of Catholic 
schools by public taxation. 
This ia not fancy, by any means, for Mr. Blanshard gives 
responsible official Roman Catholic documentation for every one 
of these statements; some of these sources have already been 
evaluated in previous chapters of this investigation. 
It is then clear that there is a very marked collision of 
powers between the Roman Catholic Church and the theory and 
practice of democracy as recognized in the United States and as 
exemplified in the Constitution of the United States. 
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Part III 
Introduction 
Part III will comprise the Conclusion of this investiga-
tion. It is obvious that, from the very first, this thesis 
has taken a very definite stand with regard to the partisanship 
in this question of Roman Catholicism and American democracy. 
This investigation has taken a stand and has attempted to de-
fend it. Obviously, limits of time and space preclude that 
the aame amount of attention be accorded to the Catholic 
Church's defence of the charge which this work attempts to 
prove. In order to preserve the maximum amount of fairness 
in such a discussion as this, there will be included at the 
end of this investigation, an adequate list of suggested read-
ings which act as defense. For these who feel that "the other 
side should be heard," these readings will fulfill that re-
quirement. Obviously, these readings will reflect the official 
Catholic position. 
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Chapter IX 
The conclusion of this whole investigation is this: 
It is the opinion of this study that the political and social 
philosophy of the Roman Catholic Church from the time of 
Leo XIII to the present collides with the theory and practice 
of American democracy as this is known in the United States: 
This conclusion is based on the facts and sources cited in this 
investigation, and also on the careful study of the Encyclical 
Letters purposely included. All the basic information is con-
tained in the Letters cited in this work. Many of the doc-
trines are simply restated such as that of no salvation outside 
the Roman Church, that which says that all must come under the 
rule of the Pope-both of which can be found in the Una.m 
Sanctam of Boniface VIII. 
The conclusion of this study is further strengthened by 
the obvious fact that the Roman Catholic Church has failed to 
answer satisfactorily the very specific charges leveled against 
it by Mr. Blanshard~ Mere name-calling and villification does 
not suffice. 
Briefly, this investigation has demonstrated that the 
Roman Catholic Church is opposed to the following democratic 
concepts or institutions upon which the main structure of 
American democracy is built. Appropriate documentation will 
be supplied by reference to the appropriate error condemned 
by Pius IX and listed in the same Pontiff's Syllabus of Errons, 
a complete list of which can be found in Marshall,appendix II: 
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1. The Roman Catholic Church denies that every man 
has the right to choose his own religion. 
This is condemned in Error 15. 
2. Man will eventually find eternal salvation through 
the observance of any religion. 
This is condemned in Error 16. 
3. The Church should be willing to come under the 
supervisory power of the civil government. 
This is condemned in Errors 19 and 20. 
4. The Roman Pontiffs have erred and strayed from 
their competence and have usurped the powers of 
princes. 
This is condemned in Error 23. 
5. The Church has no force nor has she any temporal 
power direct or indirect. 
This is condemned in Error 24. 
6. The whole Church ought to be excluded from dominion 
over temporal affairs. 
This is condemned in Error 2?. 
?. The Church derives its immunity of its persons 
from civil law. 
This is condemned in Error 30. 
8. All the Church courts for temporal causes, civil 
and criminal, ought to be abolished. 
This is condemned in Error 31. 
9. The discussion of theological questions is not the 
exclusive right of ecclesiastical jurisdiction. 
This is condemned in Error 33. 
10. The State, as the source of all right, cannot be 
circumscr1bed by any limits. 
This is condemned in Error 39 . 
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11. The civil power has, even when in the hands of in-
fidel sovereigns an indirect negative power over 
religion. 
This is condemned in Error 41. 
12. In the event of a collision between two powers, 
the civil law prevails. 
This is condemned in Error 42. 
13. The State has the right to arrogate Concordats 
with the Holy See even in spite of the protesta-
tions of the Holy See. 
This is condemned in Error 43. 
14. The entire government of the public schools ought 
to be in the hands of the State. 
This is condemned in Error 45. 
15. Popular schools ought to be free from all ecclesi-
astical control. 
This is condemned in Error 47. 
16. Catholics may approve of a secular education which 
primarily emphasizes the importance of earthly 
things. 
This is condemned in Error 48. 
1?. The Church ought to be separated from the State. 
This is condemned in Error 55. 
18. By the law of nature, marriage is not dissoluble 
and divorce can be authorized by the civil 
government. 
This is cond.emned in Error 67. 
19. The form of solemnizing Catholic marriage is not 
binding even when the civil power demands another 
form. 
This is condemned in Error 71. 
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20. Matrimonial cases belong primarily in civil courts. 
This is condemned in Error ?4. 
21. There is some doubt among Christian and Catholic 
circles about the compatibility of the temporal 
with the spiritual power. 
This is condemned in Error ?5. 
22. The temporal power of the Church ought to be 
removed. 
This is condemned in Error ?6. 
23. It is no longer necessary to believe that the 
Catholic religion is the only religion which the 
State ought to recognize. 
This is condemned in Error ??. 
24. In Catholic countries, persons of non-Catholic 
faith ought to be . able to practice their faith 
by law. 
This is condemned in Error ?8. 
25. Civil liberty ought to include freedom for every 
kind of worship of whatever form; it even ought to 
permit indifferentism. 
This is condemned in Error ?9. 
26. The Roman Pontiff ought to come to terms with the 
spirit of modern liberalism. 
This is condemned in Error 80. 
The conclusion is inescapable; the theory and practice of 
democracy as exemplified in the Constitution and the philos-
ophy, political and social, of the Catholic Church from 
Leo XIII to the present is incompatible. It is the further 
opinion of this investigation that the Roman Catholic Church 
constitutes a present threat to the safety of the United 
States. The opposition to the presidential campaign of the 
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late Alfred E. Smith was not without considerable justification 
Even Mr. Smith was shocked at learning thatr strictly according 
to Catholic doctrine he was speaking and behaving in an anti-
Catholic manner when he avowed that his first loyalty would be 
to the United States and not to Rome. The excesses of that 
campaign were regrettable but the fact remains that many 
thoughtful people were seriously concerned as to the extent 
and kind of pressure which would have been exerted on Mr. Smith 
by the Vatican had he been elected. This Vatican objective 
has not been totally unsuccessful judging from the fact that 
the United States has an official representative in the Vati-
can. The name given to Mr. Myron Taylor is of little import; 
the fact that he is there officially representing the United 
States is the important fact. The Catholicization of America 
and of the world, for that matter, is not the opinion of a 
crank; it is the sober and sincere but, unfortunately misguided 
ambition of Roman Catholicism. It is in that ambition, the 
proof of which has been repeatedly furnished, which consti-
tutes an acute danger, an acute present danger, to the person-
ality of the United States. 
It is felt necessary at this time to re-state more 
plainly what this investigation has held to be implication; 
on what thesis is this investigation primarily based? It is 
this: 
Religion as well as other organized bodies of knowledge 
must have complete freedom of expression and existence. This 
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does not mean necessarily that all religions are equally right 
or equally efficacious. Such a pronouncement can only be made 
by those directly affected by these influences. All religions 
and .all bodies of organized knowledge have a right to exist 
side by side because the right for their existence fu not de-
pendent upon their correctness or non-correctness but solely 
on the principle of law which avers that these bodies have a 
right to compete in the public market place of ideas. However, 
when one of these bodies becomes irresponsible and over-steps 
the bounds of good taste and becomes irresponsibly dangerous to 
the common weal, then society through the courts must decide 
whether or not the activities of such a body should be curtail-
ed. This is as it should be so long as the courts continue to 
use as their basic premise for formulating and interpreting 
the law all past workable precedents as well as the ever-
developing needs of present society. The philosophy of law 
assumes, obviously, that the activating principle which gives 
life and direction to the body-politic continue to come from 
the electorate--all of the people and not as Santayana would 
have it--government by the best for all the people. (The New 
York Times Book Review, August 14, 1949, p. 1?) 
It is not to be interpreted that this study is necessar-
ily anti-Catholic because it takes Roman Catholicism sharply 
to task for what are positions incompatible with the theory 
and practice of American democracY,. 
The right is not denied to Roman Catholicism or any 
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other religious body, for that matter, to main a religious dis-
cipline to which adherence is expected of those professing such 
a religious discipline. That is a fundamental right which our 
Constitution and political way of life afford all those who 
would take advantage of it. Such a provision also protects 
those who have no religious affiliation because of our politi-
cal credo that the right of religious freedom exists for those 
who wish it as well as for those who see no need for it. How-
ever, this absolute quality does not run into the area of ir-
responsibility as has been indicated before. Whether religion 
is good or not good does not come under the purview of the · 
freedom-of-religion clause of the Constitution; what is pro-
tected by law is the right and the freedom so to do. The 
courts have repeatedly stated that they are not theological 
courts. The only time the courts have stepped in the reli-
gious area has been when the religious practices of some par-
ticular religion constituted a danger to society. The Supreme 
Court versus the Churcb of the Latter-Day Saints is a case in 
point. No one can deny that the Court dealt more than failly 
with a situation that could have led to a complete disruption 
of present day society. The Court did not say that plurality 
of wives could never be because it is very possible that, were 
a similar case to come before the Court in generations to come 
the changes that will have come about may indicate that poly-
gamy may be the acceptable mos. 
It is because the Roman Catholic Church persists in the 
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declaration that no person has an inherent right to choose his 
or her religion, and that all ought to worship God as the Roman 
Catholic Church interprets God, and all the ramifications that 
such an authoritarianism means, that this investigation takes 
the stand that it does. What is believed is that religion or 
any other many-sided discipline cannot be made the subject of 
any partisan legislation in any country where political and 
social democracy purports to exist; these two assertions are 
mutually exclusive. 
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Suggested Collateral Readings 
Our Fathers Faith And Ours, Davids. Schaff, op. cit., 
nnapter XXIX for an-excerTent account of the Alfred E. 
Smith affair. 
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Abstract 
In order that this problem of the political and social 
Philosophy of the Roman Catholic Church from Leo XIII to the 
present be more fully understood, it will be necessary to ex-
amine and evaluate the political, social, religious, cultural 
and economic currents of the nineteenth century, although it 
must be admitted that many of these nineteenth century movements 
had their naissance in the latter half of the eighteenth centur~ 
and even earlier. 
These currents all stemmed from the Industrial Revolution, 
a true revolution because of the radical changes this movement 
caused in Western Europe, primarily, and in the rest of the 
world after 1815. This revolution had definite causes, some of 
which were, the great commercial expansion which came about as 
the result of the colonial establishments of the sixteenth and 
seventeenth centuries, the scientific expansion which was more 
of a combination of applying the knowledge which had been ac-
• 
cumulating for centuries and using the newly-discovered wonders 
and the particular historical r8le England played in this great 
drama. While this Revolution ushered in new technological 
worlds, it also was the barbinger of new economic and technolog -
cal giants which caused untold suffering among those who were 
too small and unimportant to defend themselves from a new class 
of economic and financial despots who succeeded . in gaining con-
trol of the entire economy of a country. This Revolution brougrt · 
new comforts, principally to those who could afford them; it al~o 
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brought added misery to those who wanted and needed these com-
forts but who could not have these. 
It is not strange that the poor and oppressed should want 
these comforts. It must not be overlooked, too, that the 
Revolution really intensified the efforts of the "common man" 
to raise his standard of living. Lastly, it must not be over-
looked that the contributions which this Revolution made toward 
the expansion of what we know as modern capitalism is as much 
today a problem of social control as it was during the Revolu-
tion; the prime difference between these two historical periods 
is perhaps the degree of awareness of the need for social contro • 
It will be seen that when Leo XIII ascended the Papal 
' throne, he found the affairs of the world in a confused and 
tragic state. However, it would appear that Leo XIII and the 
subsequent popes were over-alarmist because instead of looking 
upon these movements as necessary advances, perhaps costly and 
in many instances bloody, in the march of man toward the good 
life, these popes beca~e alarmed at the new political, scientif 
ic, social and cultural way of lif'e; men were seeking answers 
and were challenging for the first time in many instances the 
long venerated authorities mildewed with rigid sancitity. ~~e 
Vatican, accustomed to consider itself the self-appointed and 
final arbiter -of man's destiny on this earth and also the 
diredtor of man's route to the next, chaffed at this new re-
bellion and used every means possible to stem this rising tide 
of personal and national self-identification. 
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To substantiate the conclusion of this investigation that 
Roman Catholic Political and social philosophy collides sharply 
with the theory and practice of American democracy as it is 
known and practiced in the United States today, attention has 
been called to the content of the various Encyclicals in which 
the following doctrines emerge: 
1. All the political liberties which are contained in the 
Constitution of the United States and expanded by the 
Courts of the United States are condemned by the Romar: 
Catholic Church unless it be interpreted that these 
freedoms are to be subject to the authority of the 
Church inasmuch as the Holy Church exists because of 
a clear mandate from Christ Himself. Therefore the 
Roman Catholic Church, out of inexorable logic (the 
will of God) becomes the only Church and the only 
repository of the one true ·Faith. · 
2. The Church claims for itself' complete autonomy and 
furthermore claims that the State ought not to con-
trol the Church in any way whatever; in fact, the 
Church claims that the State should recognize the 
Church as the only valid and true Church established 
by God Himself. The Church claims proof of this 
assertion in the Scriptures, tradition, and in the 
pronouncements _of the many popes throughout the 
Church's history. 
~. The Church further claims that the world ought to rec· 
ognize her authority not only in matters of faith and 
morals but a~so in every category of life, inasmuch af 
there are few areas in life which cannot be brought 
under the purview of faith or morals. The Church 
flatly asserts that the Pope should rule the entire 
world, that only the Roman Catholic religion should 
be allowed to exist and that all others should be 
proscribed unless tolerated as a modus vivendi and no , 
on objective right, and that the world should return 
to the Pax Vaticana of the Middle Ages. 
4. It is the conclusion of this investigation that these 
allegations of the Roman Catholic Church would result 
1n the complete abrogation of not only the political 
and eocial freedoms as they are known and practiced i 
these United States, but also of the whole philosophy 
of the importance and dignity of man the world has .so 
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laboriously conceived and developed since the begin-
nings of sapiential man. 
It is thought advisable to again repeat the philosophy of 
this investigation in order that some might not interpret this 
as a tirade against religion in general or in particular. 
This study believes that Religion should be left ~o the 
private exercise and judgment of the individual, and that no 
church has the right to claim exclusively to the extent that by 
reason of this self-asserted singularity all other religions 
would be excluded. 
Further, all rel xgions as well as all other organized and 
socially-useful bodies of systematized knowledge should have 
complete freedom of expression and existence~ The right here t 
be guaranteed is not whether one religion of one political 
opinion be right or not but that of being able to freely expres 
an opinion· contrary though it may be to the few or to the many. 
The rightness or wrongness should be left to the judgment of th 
individual and should not be made the condition of function or 
existence. This is not to say that any irresponsible opinion 
which might endanger the common weal should be allowed full ex-
pression. Obviously some control and selection must be applied 
This control will come from the courts which have their being i 
the social need for them and are forever the barometer of the 
condition of t he social and political entity known as society. 
But it must be constantly repeated that these courts exist sole y 
on the wish and consent of the electorate which is in the final 
analysis the source of all political power. 
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Additional Annotated References 
And Readings 
The purpose of this additional annotated reading and 
reference list is the following: 
1. It aims to provide a fuller and more detailed back-
ground to supplement what in the investigation is, of 
necessity, limited in scope. 
2. It aims to provide a list of Catholic books and other 
official source-material which provide the official 
Church position on various questions of which this i:rJ-
vestigation treats. 
3. The explanatory remarks, especially in the case of tb~ 
Catholic references, are intended to point out the 
principal fallacy involved in the particular material 
being summarized. This is done. particularly for 
those not too familiar .with the devious dialeeticism 
of Roman Catholic writers. It is not intended that 
these remarks should ve judice the reader against 
reading these references even the minimal understand-
ing of the subject of this investigation is not i 
possible without an understanding of this necessaril~ 
selected material. 
173 
Part I 
Books 
Barnes, Harry Elmer 
The History of Western Civilization, Volume II, Harcourt, 
Brace & co.,~ew York, 1~35, Parts I and II, and 
especially Chapter 19. 
Usher, Abbot Payson 
An Introduction To The Industrial History Of England, 
ROughton Mlff1In~o~oston, 1920, especia!ly chapter 10 
Wallbank, T. Walter 
Taylor, Alaistair M. 
Civilization- Past And Present, Scott, Foresman & co., 
New York, 1942,-voiume-I, Chapters 16, 17; Volume II, 
Chapters 1-6 
Part II 
Roman Catholic Scholastic Philosophy 
D'Entrl3ves, A.P. 
Aquinas, Selected Political Writings, Translated by J. G. 
Dawson; Basil BlackWell, Oxford, England, 1948 
, 
Gila on, Etienne 
The Philosophy Of St. Thomas Aquinas, B. Herder Co., 
~Louis, Mo.,-r9~ 
This book is written by a prominent Frenchman and Roman 
Catholic philosopher, and, therefore, carries official 
ecclesiastical approbation. · 
Meyer, Hans 
The Philosophy Of St. Thomas Aquinas, Translated by 
Reverend FrederiC ECkhof'i'; B. Herder Co., St. Louis, Mo., 
1944 
This is but a more extensive treatment of the above; it, 
too, carries official approbation. 
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Part III 
Acton, Lord 
Essays On Freedom And Power, The Beacon Press, 1948 
----~ -- ---
Essays on a timeless subject by one of the most learned 
and distinguished Roman Catholics of the nineteenth 
century. Lord Acton fought ignorance and authoritarianism 
vigorously, and his relentless struggle against the 
narrowness and bigotry was no less effective. · However, 
he was just a little too prominent a Catholic for the 
anti-democratic Pius IX to excommunicate. 
Aquinas, Thomas, Saint 
Selected Political Writings, A.P. D'Entr~ves, and trans-
lated by J. G. Dawson; Bas!l Blackwell, Oxford, England, 
1948 
This is a very recent publication featuring translations 
of Aquinas' various political pronouncements from his 
Summa, Summa Contra Gentes, and other sources. This is a 
extremely revealing volume showing Aquinas' penchant for 
political authoritarianism~' That his philosophy and that 
the political statements found in this particular treatis 
are totally opposed to the entire spirit and practice of 
the Constituion of the United States is a sobering fact; 
that Thomism has been officially adopted by the Roman 
Catholic Church by Papal decree is even more · significant. 
Burckhardt, Jacob 
The Civilization Of The Renaissance , In Italy, Oxford 
university Press,~ew-!ork, 1945 --
This constitutes the classical discussion of the 
Renaissance by the outstanding Swiss historian of the 
nineteenth, by some considered one of the greatest his-
torians of that century, ~he condition of the Vatican, 
the religious tenor of the times, and the relation of 
religion to morality - all these and more are scholarly 
treated. The implications ~or modern American democracy 
are obvious: in essence, the Vatican has not changed in 
its authoritarianism. down through the centuries. 
Dawson, Christopher 
Religion And The Modern State, Shead & Ward, New York, 
1935 --- ---
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There is little doubt that as a personal and cultural 
value, the modern state needs the general institution of 
religion, but Dawson's 'religion' is Roman Catholic and 
therefore exclusive. Dawson uses the general concept of 
religion in the specific sense of Roman Catholicism. 
Farnsworth, Lawrence 
Vatican And The War, A. Task For Liberal Catholics, The 
Counter-UU:Fre:nt,~ 07 Box-- ~anover Street Station;-
Boston, May, 1946 
This expos6 of the Vatican activities just prior to and 
during World War II are listed and analysed. This work i1 
responsibly documented as far as it goes but it should 
have further documentation, so incredible are some of the 
allegations therein contained. The story of Monsignor 
Tiso, as well as that of other clerical fanatics is de-
pressing considering that the Vatican never repudiated 
this murderer. Equally alarming is the all-pervading 
clerico•political bargaining. The implications for the 
United States are obvious even to the most casual reader. 
Janelle, Pierre 
The Catholic Reformation, The Bruce Publishing Co., 
ilTinois. 
This constitutes the first complete history in English of 
the Catholic Reformation, as The New York Times Book 
Review puts it. Strictly speii!ng:-tliis book is the stor. 
of the Catholic Counter-reformation. Obviously, this is 
the official Roman Catholic position. 
Maritain, Jacques 
The Things That , Are Not Caesar's, Translated by J.F. 
Scanlon, c.-scFibner~Sons, 1931 
A very sophisticated account of the age-old question of 
Church and State by one of the most skilled of the presen -
day Catholic lay-philosophers of France, now teaching in 
the Institute For Advanced Studies at Princeton. This 
philosopher, if such must be his designation, makes very 
frequent use of an extremely subtle form of argumentation 
called by lOgicians, the argument of the thesis and the 
anti-thesis. The thesis is the Roman Catholic Church and 
all that that word implies under the 'ideal conditions'--
that is conditions where the Church would hold complete 
and unrestricted spiritual and temporal power; the anti-
thesis represents the conditions as they obtain to-day or 
1?6 
at a.ny time. If the Church is :forced to ~·retreat, as in t e 
case of the Rhythm 'l'heory in connection with Birth Contro ' , 
it does so on the anti-thetical basis and not on its ~ 
theoretical basis---a basis from which there is no retrea • 
The anti-thetical basis of adaptability is merely the 
necessity of the changing times and, so claims the Church 
does not involve immutable principles. This theory can b 
used by the Vatican to retreat :from serious political and 
social blunders as well as concessions such as the Rhythm 
theory in Birth Control. 
Michel, Virgil, O.S.B., Reverend 
Christian Social Reconstruction, The Bruce Publishing Co. 
Milwaukee, New York, Chicago, 193? 
This is an illumination on the ~uadragesime Anno of 
Pius XI. This book is informative in a repetrr!ous way 
because Pius XI was extremely thorough in his pontifical 
discussion, the subject of which :forms the subject of 
Father Michel's book. Dr. Michel scrupuously avoids any 
mention of the authoritarian parts of this Letter which 
constitute the core of' Pius XI:'.s political and social 
thinking. These unpleasant :facts are carefully hidden 
until needed; otherwise the book is innocuous enough. 
Plenn, Abel 
Wind In The Olive Trees - Spain From The Inside, Book 
F'Iil'O: l!Tu~New York, 1946 - -
A depressing account of Spain during the period o:f the 
ambassadorship o:f Professor c. J. H. Hayes, professor of 
History at Columbia University. This book is one of 
scores which have appeared since the Spanish Revolution. 
The pictures drawn are ugly and disturbing. The book is 
too-little documented; too much is left to the chance of 
memory but there is enough which is common knowledge to 
satisfy reasonably well the question of truthfulness. 
This is Spain at Roman Catholicism's worst. 
Redden, John D., Reverend 
Ryan, Francis A., Reverend 
A Catholic Philosophy Of Education, Bruce Publishing Co., 
N'ew York, 1942 
The leading text in this field. This b'ook constitutes a 
vivid example of how philosophy, psychology and educatio , 
as well as other disciplines, become atrophied when they. 
become subject to Roman Catholic theology and philosophy. 
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A narrow and insular presentation of education 
Roman Catholic viewpoint. It carries official 
from the 
approbatioil . 
Ryan, JOhn A., Rt. Rev. Msgr. II 
Social Doctrine In Action - A Personal History, Harper an ' 
Bros., New York ~London 194T 
• • • • • 
The personal history of one of the better known Catholic 
political and social thinkers, the late Monsignor Ryan. 
Father Ryan provides an excellent example of how far a 
Catholic liberal can go and still not be censured. How-
ever, the disappointing fact is that the good Father 
cannot abrogate the narrow and bigoted doctrines of his 
Church, such as the denial of the freedom to choose one's 
religion or no religion at all, and that religions, all 
of them which do not constitute a danger to the common 
weal, should have complete freedom of activity and libert 
of action. These two, among others, are denied by the 
Roman Catholic Church. 
Catholic Principles Of Politics, MacMillan, New York, 194 
The Classical Catholic presentation on this subject; it i 
more of a treatise as seen through Catholic theological 
and philosophical eyes. This book, part of which is dis-
cussed in Marshall (op.cit.) constitutes an alarming 
threat to American democracy. The essential Catholic po-
sition on this subject is that the temporal arm ought and 
should be, by objective right, be subjected to Rome. 
Immediately, the Constitution of the United States become 
null and void, and democracy as it is known and practiced 
in these United States, disappears; a Vatican despotism, 
perhaps even a benevolent one but one still utterly 
foreign to the tradition of these States, comes to power. 
Bizzare as that may sound, that is exactly what the Roman 
·Catholic Church teaches; that is just exactly what Father 
Ryan teaches in this book. 
Salvemini, Gaetano 
La Piana, George 
What To Do With Italy, Sloan and Pearce, Inc., New York, 
1"943- ---
This is an extremely important book on Italy. · The Vatican-
motif appears throughout but special attention is directe~, 
to chapter IV in which the Vatican's r81e in the Fascist I 
regime is discussed and analysed. The Vatican is shown 
to be an organization wedded to authoritarian conservatis , 
distrustful and antagonistic to democracy, and willing to 
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collaborate provided the advantages for so-doing are 
obviously · to the advantage of the Vatican. 
Whitehead, Alfred North 
The Aims Of Education, Mentor Books, The New American 
Library, T9'29 
This book should be compared with Redden and Ryan (op.cit • 
The comparison between the two philosophers reflects the 
difference between, on the one hand, education in terms 
of personal and social utility, and, on the other hand, 
an authoritarian educational indoctrination which would 
subject education to the insular limits of a narrow 
religion. 
General Education In A Free Society - The Report Of The Harvard 
committee, Harvard-unTversity Press, 1~. Introauct!On by 
james Bryant Conant. 
This discussion is illuminating in that it indicates con-
templated changes in the Harvard undergraduate curriculum 
This book is also additionally valuable in that it define 
a philosophy of education and outlines the place and 
relevance of education in modern life. An excellent con-
trast to this liberal educational philosophy is Education 
At The Crossroads, by the Catholic philosophyer, Maritafn 
Tne-cDntrast lies in the sectionalism of the latter as 
compared to the social and personal breadth of the former 
Man's Disorder And God's Design, The Amsterdam Assembly Series, 
Harper and Brothers, New York. ---
In this volume is found the proceeds of' the First Assembl 
Of The World Council of Churches in Amsterdam, Holland, 
August 22nd to September 4th, 1948. Deserving of special 
mention is Volumes III and IV in which, among other 
issues, amoral capitalism as well as communism are con-
demned. These chapters point out how the whole Christian 
Church (the Roman Catholic Church was conspicuously 
absent) must take a more active and realistic rale in 
man's quest for peace. This must mean redefining the 
Christian Church in .terms of the unsophisticated philoso-
phy of Jesus, at the sam~ time, realizing that this 
philosophy must be translated in terms of present-day 
needs. 
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Addenda 
; 
Gilson, Etienne 
The Spirit Of Medieval Philosophy, The Gifford Lectures, 
1931-32, -Charles Scribner's Sons, New York, 1940 
This book concerns itself with the thesis that the Middle 
Ages did give to the world a "worthwhile Christian 
philosophy" to use Gilson's own ·words. Since :ktienne 
Gilson is one of the outstanding Catholic lay-philosopher 
of France, it is to be expected that the presentation is 
exclusively from the Roman Catholic point of view. 
Sheed, F. J. 
Theology and Sanity, Shead and Ward, New York, 1946 
This is an apology for the Roman Catholic religion by the 
head of one of the better-known Catholic publishing 
houses. It is an extremely sophisticated presentation by 
one well-versed in the art of apologetics but it fails on 
two counts; it does not relate the reality of God in term 
of the common man; and it defines the psychology of faith 
in doctrinaire terms, leaving no provision for individual 
differences and levels of comprehension. It further fail : 
in that it couches in positive terms elements of reli giou 
experience which do not completely lend themselves to _ 
doctrinaire Sheed explanations. This elusive and quasi-
mystical area of religious experience blends so indefinit . -
ly into the intuitive process that to attempt · to give 
factual explanations borders on the nonsensical. 
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Pamphlets 
Bandas, Rud olph, Reverend 
Modern Questions, Our Sunday Visitor Press, Huntington, 
Ind., 1946 
This pamphlet discusses the Roman Catholic position on 
such issues as Euthanasia, Cremation, Private prop9rty 
and the like. These views are based on Christian 
(Catholic) principles and papal pronouncements. Particu-
lar attention is called to the emotional tenor of' this 
whole work, the use of general terms in the particular 
Roman Catholic sense, and the clever use of the fallacy 
of assuming to be true that which is being questioned; 
that is, in discussing, for example, the merits of the 
various religions, the assumption being that the Roman 
Catholic religion is the only true religion. By assumin 
the very question being discussed as being true, all othe 
religions are false by this comparison. 
Haas, Francis J., D.D. Ph.D. LL.D. 
Catholics, ~ ~ ~' The Paulist Press, New York, 19 
The Catholic position on the race question and its impli 
cations to American law. It would seem that the Roman 
Catholic Church is very slow in dealing with such a 
serious question as racial discrimination as it obtains 
in the United States at the present time. If this ques-
tion is as serious as Bishop Haas would have us believe, 
it should merit an official condemnation from Rome, so 
that, at least, segregation be eliminated from Catholic 
Churches and seminaries. 
Harney, John B., O.s.P. Very Reverend 
Is One Church As Good As Another? The Paulist Press, 
Taw "'""'YOrk - - -
The pol.itical implications of' this statement are serious 
in the light of Amer lean democracy. The thesis of this 
tract is briefly this: Since God established the only 
true Church (note the assumption, the very one which is 
being questionedT,-since all authorlty-eomes-?rom God-,-
governments which derive this authority from God, are 
obliged to uphold truth (Catholicism) and suppress error 
(religions other than Catholicism). Therefore, since one 
Church is not as good as another, the State, under God, 
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ought to suppress any error which will confuse and lead 
astray the faithful, that is, the faithful must be pro-
tected from . the error that all churches have an inherent 
right to exist and to practice their rites. 
Kerwin, Jerome G., Ph.D. 
Making Democracy Work, The Paulist Press, New York 
This tract is written by a lay-man, a professor of' 
Politics, Chicago University but, nevertheless, carries 
official church approval. This pamphlet calla for the 
establishment of a Corporative democracy along the lines 
established by the late Dolfuss of Austria. This subtle 
plea for a corporate state would be, obviously, under 
Papal direction. 
Ryan, John A., D.D., Right Reverend 
Citizen, Church And State, The Paulist Press, New York, 
1941 
This statement is in question-and-answer form. The pre-
sentation is very smooth, the questions are very general 
and the answers of Father Ryan are equally general. ·Em-
barrassing details are obviously not realized by the • 
questioner, but, these same embarrassing details being 
known by the one answering, are conveniently avoided. A 
more recent and outstanding example of this particular 
kind of question-answering comes in the form of a series 
of talks entitled Morality And Government, talks given o 
The Catholic Hour by tne Very Reverend Doctor Francis J. 
Connell, c.ss.R., S.T.D., Professor of Moral Theology at 
The Catholic University of America, April 24, May 1, 
May 8, May 15, May 22 and May 29. This series is worth 
reading for the convenient loopholes by which the Church 
seeks to impose her authority. The danger is in the 
glittering generalities which hide the lurking qualifyin 
conditions to these generalities. 
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Books 
Sturzo, Luigi Don (Father) 
Inner~ Of Society, P. J. Kenedy & Sons, New York, 194~ 
This is one of the basic statements of Catholic sociology 
by a contemporary Italian Roman Catholic priest who has 
been very active in liberal political circles in Italy. 
Unfortunately, Pope Pius XI did not choose to support thi~ 
liberal priest in his supprisingly democratic and liberal 
programme. What To Do With Italy, (op. cit.) discusses 
the conflict-oetween~turzo's Popular Party and Pope 
Pius XI. 
Pamphlets 
Bruckner, P. J., s. J., Reverend 
How To Give 'Sex Instructions, The ~ ~ueen 1 s Work, St. Louis 
lro":'", ""'"'!9~ -
Here is a more acceptable version of the Church's positio1 
on sex instruction. This instruction should be given in 
the home (how many parents are capable of giveing this 
instruction?); if this be not possible, then this in-
struction may best be given in the Catholic School. Sex 
instruction, according to Catholicism, is overtoned with 
exaggerated ideas of purity and impurity. The whole ide~ 
and concept of sex is permeated with a fear and a horror. 
It is suggested that, to get the real emotional and in-
tellectual bias toward this subject which the Church 
ins is·ts on maintaining, the encyclical Christian Educatio rt 
Of Youth of Pius XI (op. cit.) be read, with particular 
a-ttention to pages 27 to 28. 
Connell, Francis J., C.SS.R., S.T.D., Reverend 
Marriage -Human or Divine, The Paulist Press, 1940 
The official Catholic statement on Marriage by one of the 
more well-known Roman Catholic Redemptorist theologians 
of to-day. The claims of the Church on Marriage do not 
appear unreasonable until one realizes that the Church 
demands precedence and unlimited authority over Marriage 
even in its social relationships. Full control of 
Marriage as envisaged by Roman Catholicism would amount 
to a Roman Catholic theocracy in the United States. 
18;, 
Attention is directed to the encyclical of Pius XI, Casti 
Connubii, On,. Christian Marriage for more explicit details 
which are Shockingly undemocratic and which are, further, 
completely opposed to the most basic tenants of 
liberalism. 
Conway, Bertrand L., C.P. 
The Church And Eugenics, The Pauliat Press, New York 
The Church's position of Eugenics and Birth control, with 
an additional discussion on Sterilization. Attention is 
called to the fallacy used in the discussion on Steriliza~ 
tion. This fal~acious argument goes something like this: 
The Church ~s opposed to this plan; to demolish this plan 
in the eyes of especially those not too well-trained in 
the subtleties of logic, the Church, in the case of this 
particular pamphlet, picks out one plan for sterilization 
which is admittedly faulty, exposes it as being so, and 
then concludes with the inference that that one faulty 
proposal constitutes the only sterilization law possible, 
conveniently ignoring the fact that better laws could be 
devised, This same argument was used with great effect 
here in Massachusetts in connection with the then pro-
posed Blood Test for Marriage. In the hands of skilled 
dialectians, this fallacy is unbelievably effective. 
Cronin, John F., s.s. Reverend 
Communism- A. World Menace, National Catholic Welfare 
conference, Washington, p.c., 194? 
A Catholic statement about Communism which is good as far 
as it goes. The only way Communism can be effectively 
neutralized is by removing the basic socio-economic evils 
of an amoral capitalism which give Communism an opportun-
ity to thrive. The Roman Catholic Church too often stanas 
in the way of this defeat of Communism by its obstruc-
tionists tactics with respect to such needed movements as 
Democratic Socialism, Birth Control and population con-
trols, as well as Euthanasia • 
. Fee, J" ohn D., Reverend· 
Secularism, Life Witho.ut ~. The Paulist Press, 194? 
Life Without God, in the sense of this statement, means 
Tire without tne Catholic Church. The arrogance here is 
very plain and obvious. 
Hauber, Ulrich A., Ph.D., The Right Reverend Monsignor 
Science And Atheism, The Paulist Press, New York, 1945 
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Monsignor Hauber crosses swords with one Dr. A.J. Carlsor 
for his article in the Scientific Monthly for August, 
1944, wherein Dr. Carlson takes the position that religicn 
and science are opposed to each other, and that religion, 
in the last analysis, is too unreliable a guide for man. 
Dr. Carlson believes in "the rejection in toto of all 
non-observational and non-experimental autfiOFity in the 
field of experience." Monsignor Hauber obviously is : 
championing Roman Catholicism and not religion in genera]. 
When Father Connell's pamphlet on Freedom Of Worship (op. 
cit.) is considered in all its imp1lca~ion87 one wonders 
what would happen to .Dr. Carlson were the Roman Catholic 
Church in sufficient power in these United States. The 
writer of this investigation is not in agreement with 
Dr. Carlson, but nei~her is he in agreement with 
Monsignor Hauber who would, given the desired circum-
stances for which the Church frankly admits ahe strives, 
deny Dr. Carlson and others like him the privilege of 
expressing their views, contrary though they may be. 
Creation And Evolution, The Paulist Press, New York, 194~ , 
Third Ea:ition 
The same author of the above discusses the Catholic 
'opinion' on Evolution. However, s :lnce one is required 
to believe in the creation of two first parents and in 
the special creation of the soul, and since one is further 
required to believe that Evolution has not been demon~ 
strated to be a fact (according to the Catholic viewpoint, 
obviously), what remains for the Catholic to accept and 
still be within the bounds of his religion is an 'evolu-
tion' which is far more inadequate than scientific 
evolution which has a considerable imposing body of evi-
dence to prove its position. It must be remembered that 
facts on anything are never static because of the very 
evolutionary character . of things. Attention is directed 
to Animal Biology, by Robert H. Wolcott, McGraw-Hill Boo~ 
Company, 1946, chapter LXII ( 62) for the latest eviden-
tial material; attention is also directed to Botany, 
Principles And Problems, by Edmund w. Sinnot of' Yaie 
trnlversity,-ncGraw-Hili Book Company, New York 1946, 
chapter XIII, for a statement on this subject by an 
authority. The comparison of these authorities with the 
'evidence' which the Roman Catholic marshalls to sustain 
its position leave much to be desired in the way of 
scientific reliability. 
Larkin, Michael J., Ll.D., Reverend 
Do We Need Religious Education? The Paulist Press, 
TewYo~ 
185 
This pamphlet uses the general term •religion' in the 
particular Roman Cathol ic sense. Instead of discussing 
the question as it is stated, Father Larkin ends up by 
saying that religion (Catholic) must be taught in schools 
and that, obviously, only the Catholic religion. Father 
Larkin conveniently keeps in the background the specific 
canonical and encyclical pronouncements on education, 
which , when read, leave one troubled with the problem of 
the place of democracy in Catholic educational thought. 
Lord, Daniel A., S.J., Reverend 
•••• Speaking Of Birth Control, The Q,ueen's Work, St. Loui , 
Mo. -
This particular pamphlet is included because it exempli-
fies a particular kind of fallacy, and also because it is 
a good example of the smear. Father Hall (the Catholic 
Church) equates prostitution (a socio.-psychological 
problem and not one entirely moral} with women who prac-
tice birth control; Father Hall calls these women wh o 
practice birth control 'women of joy.' 
Such an epithet is a gross insult to the many women who 
practice birth control upon competent advice of p~ysician 
and who honestly feel that such is the best way to meet 
their particular needs. 
O'Brien, John A., P~., LL.D., Reverend 
• • • • 
Why. Not A "MiXed" Marriage? The Paulist Press, New York 
~7--
A very paternalistic but nevertheless arrogant and sec-
tarian presentation of a frequent problem. Again is 
found assumptions which are clothed with fact and uses o 
general terms with particular and spedific meanings -
meanings most advanta~_ous to the Roman Catholic Church. 
Why Not Get A Divorce? The Paulist Press, New York 
-----
The Roman Catholic Church's stand on divorce is allegedl / 
based on biblical grounds, that is, on her own interpre-
tation of particular statements in Scripture. The Churc 
claims that marriage is indissoluable but there are con-
venient except ions to this in the guise of impediments 
and other conditions which may, if the circumstances 
warrant it, annul a marriage. The explanation (Catholic 
is that the Church merely recognizes that a particular 
person was never married in the first place; the Church 
e.annot disolve a marriage once it is lawfully contracted 
The convenient loophole is what the Church considers 
lawful. 
186 
•••• 
The Reformation, The Paulist Press, 194~ 
This is a very dramatic account of this most important 
era in human history. This is, obviously, the strictly 
Roman Catholic point of view. The facts as presented 
are not so much questioned as are the conclusions. Does 
it follow, for example, that the so-called intellectual 
confusion which followed the Reformation followed as a 
direct result of the Reformation or was this confusion 
more the result of' the beginnings of a new orientation 
in Western thought? The Roman Catholic Church denies 
that any new orientation took place; it claims that the 
Reformation, as well as the French Revolution, unleashed 
evil forces which are causing us so much trouble today. 
The assumption here is, of course, that the Reformation 
was an evil thing. The Church smears this movement by 
making the most of the admittedly unsavory life and 
reputation of Henry VIII of England. The Church draws a 
very sharp distinction between the man and his office, 
particularly in the case of Popes whose personal and 
political lives left much to be desi~ed, even in the way 
of the minima of common decorum. However, when the 
occasion arises, an occasion of obvious advantage to the 
Church, Roman Catholicism condemns both the man and his 
work, particularly when the man's contribution is em-
barrassing to the Church. 
Q,u±nlan, John F., M_~ :·D. 
Whither Ethics In Medicine? The Paulist Press, New York 
This is a statement by a Roman Catholic lay-me_n who is 
also a physician, about the lack of ethics in Medicine 
and with side assaults on Birth Control and Sterilizatio • 
Dr. ~uinlan leaves much to be desired in the way of 
responsible scholarship when he uses and exploits to the 
utmost statements which cannot be demonstrated but 
neither can they be denied, yet these same claims are 
couched in terms of demonstrable certainty. It is to be 
hoped that this physician is more thorough in his medi-
cine than he is in his narrow Catholic apologetics. 
Ryan, John A., D.D., The Right Reverend 
The Christian Doctrine of Property, The Paulist Press, 
'Im!3 -
This is an excellent theoretical presentation of the 
Church's position on finance-economics but it is weak in 
that it denies the liciteity of public ownership of the 
principal means of production and distribution, because 
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of the previous Papal denials of the source of secular 
authority as coming from the electorate. Attention is 
directed to the encyclical of Leo XIII, Christian 
Democracy for substantiation of the above allegation; th 
encyclical On Civil Government of Leo XIII should also 
be read wherein condemnation of the origin of civil 
authority as coming from the electorate is condemned. 
This doctrine forms the core of Catholic political thoug 
Somerville, Henry 
Why~ Guilds Decayed. The Paulis t Press, 1938 
The guild forms an important cog in the socio-economic 
thinking of Pius XI's Q,uadragesimo Anno. The Church's 
explanation of the failure of' the gUITirs is that the 
failure was due to moral reasons and not because of any 
inherent inability to accommodate to changing conditions. 
A quAsi-guild system is invisaged by the Popes with and 
under Vatican direction and bless :ing would constitute th 
desideratum of Roman Catholicism; it is recommended that 
this particular encyclical of Pius XI be read thoroughly 
a~ well as the principal tracts and works of the late 
Monsignor John A. Ryan, D.D. Mr. Somerville is a layman. 
Treacy, Gerald C., S.J. 
God In Society, The Paulist Press, New York, 1943 
This constitutes one of those generalized and emotional 
appeals for the world to return to God. However, when 
this pamphlet is read not in isolation but rather in 
keeping with all that has gone before in the way of doc-
trinaire Roman Catholicism, the meaning becomes clear; 
the world must submit to Catholicism or perish; this 
theme is not new, it is characteristic of all authoritar 
ian philosophies. 
The Church And~ Social Order, The Paulist Press, New York 
This tract constitutes a very clear outline of the 
Catholic position in the broad field of social economics 
but it is limited in that the Church refuses to commit 
itself to any particular kind of government. This pos i-
t ion is very useful because then the Church can success-
fully cooperate with any government so long as that gov-
ernment is willing to cooperate with the Church and give 
her the a·bsolute freedom she demands. If former Austria, 
Spain and Portugal are any examples of the type of gov-
ernment preferred by the Vatican, governments which are 
baaed on the political and social theories contained in 
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the Q,ua.dragesimo Anno of Pius XI, it would seem that the 
kind of government preferred by the Vatican is that which 
is authoritarian, the degree of which is determined by 
the political and social situation as it obtains at the 
given moment. 
Addendum 
Ryan, John A., D.D., Rt. Rev. Msgr. 
Original Sin And Human Misery, The Paulist Press, New York, 
1942 --
This constitutes a. very sophisticated statement of a 
problem basic to all Roman Catholic thinking. Attention 
is called to the myriad of nice distinction which, if 
examined closely, not infrequently serve as avenues of 
escape from otherwise awkward positions. 
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Books 
Augustine, Saint 
confessions, translated by F. J. Sheed, New York, Shead & 
Ward, 1942 
This constitutes a very revealing document of a man's 
tortured body and soul. It is a saga of a man who finall 
found himself by a complete identification of self with 
God. How much of these Confessions was due to the need 
of mental catharsis and how much of this document is 
valuable above and beyond that point of catharsis are 
points of discussion. 
Becker, Ca.rl 
Modern Democracy, New Haven, Yale University Press, 1941 
This constitutes one of the clearest statements of 
Democracy to be found anywhere--what it is and what it ha 
to do to survive. 
Coker, Franc is W. 
Democracy, Liberty And Property, McMillan Co., New York, 
1942 
This history of American political thought, in the form 
of exerpts from original documents, constitutes a con-
venient survey of the development of democracy in its 
broadest connotation. It is significant that Father John 
A. Ryan is listed as a contributor. Unfortunately, the 
political and economic theories of Father Ryah, reason-
able though they may be in and of themselves, these same 
theories cannot be disassociated from the main body of 
Roman Catholic authoritarianism. Even bigger intellects 
than the capable F~ther Ryan did not succeed in trying 
to keep a middle course; the famous Catholic theologia.n 
and scholar Von D6llinger tried, and was excommunicated. 
It was fortunate for the good Father Ryan that he was not 
a crusader. 
Howard, George P. 
Religious Liberty In Latin America, The Westminster Press 
Philadelphia, 1944 
This book discusses the Protestant viewpoint of the Roman 
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Catholic Church in Latin America. It points out what 
little the Roman Catholic Church has done over the years. 
It also points out the conflict between these two reli-
gious bodies for the allegiance of the people. The 
arrogance and narrow sectarianism of Roman Catholicism 
is brought out in a passage which Dr. Howard quotes from 
the Catholic America, in which one Father w. Eugene Shiel~, 
associate editor of the America, distinguishes between 
'religious activity' and 'religious liberty. 1 This is a 
typical Thomistic distinction. The Roman Catholic Church 
as far as non-Catholics go, would allow them (non-Catho-
lics) religious liberty but not the religious activity. 
They would be given the abstract right but these same 
dissenters would not be allowed the practical and dis-
cernible right to religious activity which is but the 
objectification of that right. In other words, these non~ 
Catholics are granted the theoretical but not the ~rae­
tical right of religious freedom. Acc9rding to such a 
'distinction' our Constitution would be summarily abro-
gated because, among other safeguards and guarantees, it 
provides for the freedom of religion both on the federal 
and state levels. This American freedom is one of the 
freedoms which the Roman Catholic Church would deny to 
all differing from her ~n matters of faith and morals, 
two words whose delimitation remains conveniently obscure 
Levi, Carlo 
Christ Stopped At Eboli, Penquin Books, New York 1948 
This is a saga of one Carl Levi, physician and writer, 
banished for his anti-fascist activities per order of 
Mussolini, and exiled to Eboli, a town in Lucania, 
southern Italy. This town is located in a particularly 
desolate and depressing part of Italy, so desolate that 
the townspeople say that Christ never stop~ed there, so 
barren was the town and its environment of happiness and 
contentment. However, Christ did stop at Eboli in the 
guise of Carlo Levi .who brought to this grim and desolate 
place the fruits of his medical profession as well as the 
joy of his artistic talents. Levi's characteriz~tion of 
the village priests are excellent examples of what occurs 
when a Church becomes the of'f'icial instrument of' e.n 
authoritarian State. 
Lewis, c. s. 
The Abolition Of M~, McMillan Co., New York, 1947 
Man has a workable moral law, says Lewis, and this law is 
nothing more than a distillate of the best of the past. 
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Lewis insists that the only way the world can find and 
save itself is to recognize the utility of this Tao or 
world moral law of civilization. 
Mill, John Stuart 
On Liberty, edited by Alburney Castell, F. s. Crofts & Co , 
TIT4? 
This constitutes the classical statement of the nature of 
liberty by John Stuart Mill, the apostle of personal 
liberty. Mill states here that the individual has a basi · 
right to think and act for himself. It is a protest, thi~ 
essay, not against internal authority but against externa 
authority. This book forms a sharp contrast to the Roman 
Catholic theory of personal freedom. 
Spinoza, Benedict De 
Writings On Political Philosophy, D. Appleton-Century co. 
New York and London, 193? 
The great ,apostle of freedom, Spinoza, speaks of politica l 
and religious freedom. Man, he says, is to free to choos ~ 
his own religion or not to choose it as he pleases. The 
Roman Catholic Church denies this basis privilege and 
right. 
Wright, John J., S.T.D. Bishop (now} 
National Patriotism In Papal Teaching, The Newman Bookshop, 
westminster, Marylan~ 1943 
This constitutes the published doctoral dissertation of 
the now Auxiliary Bishop of Boston, John J. Wright. The 
Bishop's aim in this dissertation, submitted in partial 
fulfillment for the degree of Doctor of Sacred Theology 
from the Pontifical Gregorian University in Rome, is to 
demonstrate that national patriotism is not incompatible 
with papal teaching. This book is full of extensive 
footnotes in French, Italian and Latin, and shows much 
work and investigation. However, the Bishop ends up witb 
what he started: patriotism is not against papal teach-
ing provided one accepts the basis of papal teaching in 
this matter; such could not be otherwise. There could 
never be any conflict between patriotism (subject to 
papal supervision) and papal teaching because one would 
be but speaking for the other. The papal references 
which Bishop cites are in themselves so generally worded 
that these can be made to mean just about anything which 
the one using them as references wants them to mean. 
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About The Kinsey Report, Signet Special, New American Library, 
1948 
This volume constitutes the opinions of eleven experts 
who give their views of the significance of the Kinsey 
Report. The opinions of t hese men on the role and 
future of sex form a sharp contrast to the views of the 
Roman Catholic Church on sex • 
. Newspapers 
For the conventional Roman Catholic argument on the 
question of the Church and State see: 
The Boston Pilot, November 6, 13, 20 and 2?. 
This paper is the official Roman Catholic newspaper of 
the archdiosis of Boston. This paper featured a series 
of articles written by one Father Lord who was formerly 
chairman of the History department at Harvard and an out-
standing convert to the Roman Catholic Church. He is at 
present pastor of a Catholic Church in one of the small 
communities outside of Boston. This series of articles 
constitute an outstanding example of the use of the 
argument of the thesis and antithesis. These articles 
contain some very doubtfully accurate material such as 
that of claiming that Lord Baltimore, George Calvert, 
founded the colony of Maryland on the basis of religious 
freedom for all religions. Two sources demonstrate this 
assertion to be wrong: the original archives of Maryland, 
volume I, page. 244, and Woodrow Wilson's A History Of The 
American People, Volume I, pages 130-131.- In volume-I~ 
or this same work is found a complaint that Lord Balitmor~ 
approved of an oath requiring belief in Jesus Christ as 
the Son· of God and the Trinity on the pain of property 
confiscation and death. This complaint is in the form of 
a reproduction of the original document. 
Judge Finds No Legal Bar to Religion In Schools, The Pilot, 
Boston, Novemoer 6, 1~-- --
This newspaper features the remarks of Justice Thompson's 
remarks before the Midwest Regional Conference of the 
Catholic Press Association. It is regretable to read of 
a justice of the Illinois Supreme Court giving his own 
private legal opinion the force and dignity of law becauee 
that is how his remarks will be inter-preted by the 
majority of persons not trained in subtleties of argumen-
tation. This justice does not see any connection betweer 
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religious education and the Roman Catholic Church. That 
is true if one construes religion in its broadest sense 
and not in its specific sense of Roman Catholicism. But 
to deny that there is any connection between Catholic 
education and the Roman Catholic religion is to be piti-
fully naive. The justice, further, saw no difficulty in 
religious education and religious instruction in con-
nection with public schools because, according to him, 
such knowledge is merely cultural and has no connection 
with the tenets of the particular religion with which thi 
religion is connected. 
The Brooklyn Tablet, published in Brooklyn , New York, and 
TEe Register published in Denver, Colorado, are two Catholic 
newspapers of popular circulation. These are the official 
diocesan mirrors of Roman Catholic opinion in their respective 
dioceses. 
Pamphlets 
Allport, Gordon w. 
The Roots Of Religion, A~vent Paper #1, published by 
Tn8 Church-of The Advent, Boston 8, Mass. 
This is an invaluable pamphlet in which Dr. Allport of 
Harvard, through an imaginary dialogue between a professo~ 
of Psychology and his student, discusses the need of 
religion - not any particular religion but just religion. 
This imaginary discussion (when one reads this discussion 
it becomes more fact and real than if Dr. Allport merely 
wrote this pamphlet and then signed his name to it) 
points out one outstanding observation - according to the 
findings of Gordon Allport, religion is a personal and 
intimate need and, further, reltgion is also dependent 
upon the intellectual and spiritual growth Qf an individ-
ual. Just as this growth varies with individuals, this 
religious urge and need is equally personal and highly 
subjective. Dr. Allport is not speaking for all of 
Psychology but he is speaking for himself. His position 
in the psychological world commands some consideration 
and reflection. 
Bonnell, John Sutherland, D.D., LL.D., The Reverend 
Science, - •rne Ally Of Religion, A Series of Three 
sermons by~ Reverend johri Sutherland Bonnell, Minister, 
The Fifth Avenue Presbyterian Church, New York City, 
New York. 
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These three sermons delivered by one of the more en-
lightened ministers and pastoral councilors of our time, 
offers one of the moat intelligent and penetrating pre-
sentations of this problem of religion and science. 
Religion has nothing to fear from Science for religion t 
Dr. Bonnell means an intelligent faith and not an obse-
quious and cringing mental surrender. Science merely 
expresses in specific terms what religion says generally. 
Science interprets and explains the marvels of this 
physical world - religion pays homage to the God for mar 
vela which are His handiwork. God's atature is not 
diminished by science but rather God is complimented by 
science as it unfolds the secrets of this world by means 
of the almost limitless ingenuity and intelligence of ' th 
greatest of all of God's works, the human body. 
Connell, Francis J., s.ss.R., S.T.D. The Very Reverend 
The Source of Civil Authority, delivered over The 
catholic Hour, beginning in April 24, 1949 and'ieekly 
through May-z9, 1949. 
'l'hese six radio addresses, simple and direct, could have 
been delivered by such men as Fosdick, Link or any other 
person with a sense of personal ethics. The difference 
between these talks by Father Connell and these same 
talks which could just as well have been delivered by an 
clergyman is this: Father Connell is discreetly vague 
and very general in his statements about the source of 
civil power. Father Connell never is sufficiently clear 
about the meaning of 'religion' or 1 liberty 1 or 'the law 
of God' and other generalities. Father Connell is very 
careful to conceal the fact that all these concepts have 
a very definite Roman Catholic interpretation although 
such may not be at first apparent, especially to those 
not familiar with Roman Catholicism's penchant for using 
words in already preconceived senses but under the appea -
ance of generality. 
Hauser, Ernes A., Ph. D. , F. I.R. I. , F .A. I. Ch. Pr9fessor of Colla d 
Chemistry, Massachusetts _Institute of Technology, printed by 
The Community Church, 565 Boylston Street, Boston 16, Mass. 
A Scientist Looks At Religion, The Community Church of 
~oston, March 13, ~49 
This address by a very distinguished scientist treats of 
the problem of Science and Religion, Dr. Hauser believes 
that religion is very necessary, and that all the ac-
cepted religions have a contribution to make. This 
address will repay reading for its broad and sympathetic 
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presentation of a knotty problem. It is a plea for 
religion by a ·cultivated mind and by one who is humble 
enough to admit that scientific discoveries are but a 
form of Divine revelation. 
Magazines 
Farrell, James T. 
The Pope Needs America, Parts I and II, The Nation, 
May ~nd May 24, 1936 ---
This constitutes a reprint of an old article by one that, 
in hindsight, has vindicated itself. It is prophetic (in 
hindsight) of the policies of the Vatican. It contains 
many trenchant accusations of the Vatican particularly · 
with reference to its role in American and ~uropean 
politics. Farrell claims that the Pope needs America 
because the Vatican needs the power and the support of 
American capitalism. The Vatican has no want for Fascia 
because Fascism, according to Farrell, is only hysterical 
capitalism trying to save itself from destruction under 
Socialism or Communism. This was said in 1936. 
Oxnam, G. Bromley, Bishop 
Church, State, And Schools, The Nation, January 15, 1949 
This is a very clear statement of the Catholic position 
with regard to these three categories. Bishop Oxnam 
drags out into the light of public opinion the alarming 
authoritarianism of Roman Catholicism. 
Rossi, Mario 
Trouble In Italy, The Nation, July 24, 1948 
This is an account of the influence of the Vatican on 
De Gasperi 1 s government and the emergence of the old 
Italian aristocratic conservatism. The influence of the 
United States in the critical election in which Communis 
• I 
was defeated is also considered. Most important, howeve , 
is the obvious Church and State marriage through the in-
fluence of the Lateran Pacts: cf. Attwood, William 
Church and State, The Nation, August 28, 1948 
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